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Ttf B Pernicious tendency of Erroe, by wbohsoeveb heu> 

OR ADVOCATED, AND OTTR DUTY IN RELATION TO IT. 

Sanctification is that work of Divine grace by which we 
are renewed after the moral image of God, consisting in right- 
eousoess and true holiness, set apart for his service, and ^'itiade 
nieet to be partakers of the inheritance of the saints in light.'' 
God's chosen instrument in the work of sanctification, is his 
truth, ^Sanctify ihum through thy truth,^ was our blessed Sa- 
viour's prayer for all the members of his Church to the end of 
time. 

Error, on the contrary, has no tendency to make men better. 
Opposed, as it is, to. truth — to the reality of things — it possesses 
. no adaptation for "doctrine, for reproof, for correction, for in- 
struction in righteousness." It is fitted only to darken, to pol- 
lute and degrade. Though robed in Scripture phrase and IxMist- 
ful of its purifying tendencies, it is found, sooner or later, to 
be, by an unalterable law of the moral constitution ruinous in 
its results. 

It is not, then, in the embrace of error, but "in obeying the 
truth through the Spirit," that God's people "purify their souls," 
"growing in grace and in the knowledge of the Lord Jesus 
Christ." Hence we are under a most solemn obligation, to dis' 
^ discriminate* between truth and error, holding fast* to the one, 
lY and carefully rejecting the other. Nor is this duty the less intf. 
\ perative, because a system of doctrines, soliciting adoption in 
rti the Church, comes forth bearing the imposing motto of perfec' 
^ tion in holinesc; or because its authors are celebrated for their 
piety, and professedly aim at raising the standard of spiritual 
attainment among Christians. Names are not always things — 
as we have often seen in the past developments of Perfectionism; 
nor do even pious men, seeking good dnds, always select the 
most appropriate means to accomplish those ends. Still less are 
the high pretensions of professed reformers, always realized. 
It has ever, indeed, been a characteristic of avowed innovators 
in Theology, seeking to "make all things new," to begin with 
misrepresenting, or caricaturing doctrines that are commonly 
received; and then to set forth their own (dogmas as the heaven- 
appointed remedy, at last discovered, for all existing evils. Pe- 
iagianism was not the less false, nor the less pernicious as a 
system, because its two authors, Pelagius and Ccelestius "were 
universally esteemed," as Mosheim says, "for their extraordin- 
ary piety and virtue," Nor was it, at all, the safer to receive 



ffiat nnscriptural system, instead of God's truth, because the;^ 
with so much denunciation of the prevailing dontrines as 'Mend^ 
ing to lull mankind in a presumptuous and fatal security,'' began 
to propagate their novel sentiments, <* with no other object in 
view" than that of '* promoting the progress of holiness and t?ir- 
^tiw." The errors and fooler ies of Quietism — were they thelese^ 
opposed' to sober truth, and to genuine growth in grace, because 
sustaiped, for a season, by the eloquent apologies of the pious 
^Fenelon? And Unitarianism, too — is it any the less fraught with 
the elements of spiritual death, because its "superior moral ten- 
dencies" have been^so often and so confidently vaunted by l)r» 
Priestley, Dr. Channing, and others — tendencies which have- 
never, in real life, been illustrated by any corresponding re- 
sults? 

As if to teach us the folly of looking to any mere man as art 
infallible guide, in the things of religion, it has been permitted^ 
that currency should be given, sometimes, to dangerous error in 
doctrine and practice, bv*the authority, or the sanction of good 
men. " To the laWf then, and to the testimony.^' And here we 
we would say, that a system is not to be deemed harmless, even 
if its peculiar errors shou-ld be held, in connection with much 
precious truth. Nine out of ten propositions, in a system, may 
be in themselves true, and yet the tenth which is false, be made 
to sustain to them such a relation as shall give to the system, a& 
a whole, the effect of falsehood. The truth may be so employ- 
ed, as to give an aspect of harmlessness to the error with which 
it is associated; and while it may be so subordinated in the sys- 
tem, as to have little or no effect to neutralize its bad influence, 
the truth, thus intermrngled, may prevent suspicion of lurking 
evil, and be the occasion of leading some to embrace that which 
is unscriptural and false. And then, too, a very common prac- 
tice of professed reformers is, after caricaturing and misrepre- 
senting the prevailing system of doctrines — to cUxss among their 
own late, marvellous discoverieSi, many things which actually 
belong to the settled Theology of the day, clothed in an unfamil- 
iar garb. These things, which perhaps none deny, they, with 
an air of triumph, establish by arguments incontrovertible, tak- 
ing carcj meanwhile, to foist in, as plausibly as they can, here 
and there, the real peculiarities of their system. And thus, hav- 
ing proved so many things, they seem, on the whole, to have 
greatly the advantage over their assumed opponents, and put. 
forth ibeir scheme of doctrines as something strong in the truths 
and new- under the sun. 

Still less oifght a syst(5m to be considered as from Heaven, be- 
cause some or all of its principles can be " expressed in the lan- 
guage of the Bibie,'^ If the connection and the laws of sound 
interpretation be disregarded, passages and phrases can be drawn 
from the Bible, which will express what the Holy Ghost never 
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tmight Hence it has been boasted of Universalism, Uaitariair 
ism, and other grossly unscriptural systems, that their p^nciples 
•* could be stated in the very language of inspiration /" 

From the foregoing remarks, it is evident, that the Church of 
Christ are solemnly bound, by theif relation to Him who " is the 
Trutht^' as well as 'Mhe wayt and theZi/e,'' to inquire, previous 
to the adoptioti of any new system of doctrines, not merely: 
Who are its authors? — what do they aim to accomplish by it? — 
and what do they declare to be its tendencies? — but alsOf and 
especially: Does it abide the tests of God's word? — does it sue- 
cord with revealed facts and principles? If it does not, then we f 
owe it to God, to our own souls, and to our fellow-men, to reject 
it, as false and tending to evil; &n<\ also, in all lawful and proper 
ways, to convince others that their duty and their eternal inter- 
ests require them to refuse it their confidence. Nor have its 
authors or its advocates any right to complain of such faithful- 
ness to the truth, as unkind to them. So far from it, tbat it 
.would be the very spirit of persecution, in them, to insist upon 
our doing otherwise. 

With these views of the importance of truth* and the perni- 
cious tendency of error, by whomsoever held or advocated, and 
a solemn sense of our responsibility, as those who are ** set for 
the defence of the Gospely^' we design to* speak plainly, and we 
think not unneccessarily, of a system now generally known by 
the name of *'* Oberlin Perfectionism." * The peculiarities of 
this system have now, for more than two years, been industri' 
ouslyt if not successfully urged upon the attention of many in 
the most of our churches, and accompanied with appeals, and 
suggestions, obviously tending to subvert the system of faith, 
and practice, heretofore adopted amongst us, and to undermine 
confidence, both in the settled principles of the Church, and in 
those who teach them and defend them. And such, meanwhile^ 
has been our love of peace, and our anxiety to avoid even the 
appearance of unnecessary Controversy, that our forbearance 
was beginning to be construed into approbation; or, at least, 
into an acknowledgement, that we could give no reason why these 
new doctrines should not be embraced, in our churches. You 
will perceive^ then, that not a belligerent spirit, but an urgent 
sense of duty, impels us to give the following exposition, of some 

* As this name (Oberlin Perfectionism) is sometimes objected to, we woqld 
say, that, in using it, we intend neither injustice nor unkindness. We wish 
to be understood y and to avoid unnecessary circumlocution. The phrase, 
** Modern rerfectionism," is ambiguous and indefinite. ^^ Christian PerftC' 
iiorC' is £0 great a favorite amoag several different classes of Perfectiooists, 
that it cannot be applied as the distinctive and proper name of the Oberlin 
system. Besides, Christian candor no more requires us to concede thidname 
to the system under consideration, than it does, Ihat of Christians to tfat. 
Chrystians; or of Disciples to the CampbeUites. Vie use the name ^'OberUn 
Pertectiouisin," beca]i8« it expresses uuambiguaUfily what we intend. 



of the peculiarities and tendencies of the system, to which we 
have adverted. 

We have no disposition to say anything, in wikindness, even 
now; and we trust that Messrs. I'^inney and Mahan, at least, will 
not consider it uncharitable, in us, to treat their system even as 
unsparingly as they have been accustomed of late to treat ours — 
the system which they themselves once held, and which has been 
received by the great and good of so many generations. In 
speaking of their peculiar sentiments, we are not aware of being 
under the slightest temptation to do^ them injustice, by misstate- 
ment. Our heart's desire is, to be kind to them, just to their 
theory, and true to -our responsibilities as ministers and Chris- 
tians. The evidence upon which we rely, consists mainly^ of 
their own abundant disclosures, in President Mahan's Book on 
Christian Perfection, and in Prof. Finney's Lectures and Letters 
published in the Oberljn Evangelist. It is not our purpuse, or 
our wish, to take advantage of an occasicMial expression, uttered 
in haste; but to exhibit those sentiments upon which they greatly 
insist; and which they evidently regard as prominent and favorite 
points in their system. 

Some things which are not peculiar to "Oberlin Perfec-. 

TIONISM." 

To guard against misapprehension, we will first mention soma 
things, which make no part of the 'peculiarities of their system. 

1st. The doctrine, that men, as moral agents, possess all the 
natural faculties necessary to keep the Divine Law, 

This sentiment, so far from being peculiar to them, has beea 
received, generally, among Christians, in all ages of the Church. 
The inference from this doctrine, viz. that men do perfectly^keep 
the Divine Law, may be one of tl*eir peculiarities; yet we would 
not charge, even them, with holding the absurdity, that ability to 
do a thing, implies the actual doing of that thing. If it did 
imply this, then it wopld follow, that all moral agents every 
where, not excepting "the devil and his angels," perfectly keep 
the Divine Law. 

2d. Nor is the belief peculiar to them, that God commands all- 
men to be perfect, and that they ought to be perfect. 

Many others, quite as much as they, contend that the Moral 
Law is still binding upon all men every where; and is the 
standard of obligation, and of perfection. If they have any 
peculiarity touching this point, it must consist in arguing, that 
because God commands, men do perfectly obey: yet we believe 
that even they shrink from taking a position so obviously untena- 
U?; and admit,' that the mere existence of Divine command9»^ 



and of obligation resting upon all men perfectly to obey, pro?e9 
absolutely nothing, in respect to the question of acttuil obedience. 
Surely there is such a thing, as ** the heart of the sons of men 
being fully set in them to do evil,'' and their ** having," univer- 
sally, "no fear of God before their eyes,'* notwithstanding the 
commands of Jehovah, and their obligation, as moral agents,, 
perfectly to obey them. But for the mere grace of God-— notwith-. 
standing those commands, and notwithstanding, men's natural 
ability, and undiminished obligation — every soaand daughter of 
Adam would, instead of being sinless, persist forever in a state 
of entire alienation from God. The existence of a rule of dulpf 
then, proves nothing, one way or the other, in respect to its 
being, ar not being, actually obeyed. So that God's commanding 
men to be perfect — though it may imply natural ability, and obli- 
gation to be so-^no more proves that «©?»« are perfect, than it 
does that all are so. That is, it proves too much, or it proves 
nothing. 

3d. ^or is the sentiment peculiar to them, that if men sin, it 
is their own fault, and that 'all ought to cease at once andforeven 
from sin. 

V 

This is, and always has been, the sentiment of evangelical 
Christians. But this no more proves that some actually attain to 
'*a state of sinless perfection, in the prioress of the present 
life,'' than that all do. For it is no more certainly the duty of 
some, than it is of all, to become sinle^sly perfect. It therefore 
proves too much, or it proves nothing, in respect to ac/uaZ cessa-- 
tjon from all sin. 

4th. 'Nor is the sentiment peculiar to them, that Hone can enter 
^Heaven, in their sins. 

Among orthodox Christians, this principle is settled beyond dis^ 
pute. God, by his own express word, has established, forever, 
the doctrine, that whom it is his purpose to save, he effectually, 
calls, justifies, sanctifies, and finally glorifies. But this no more 
proves that some attain to <<a statii of entire sanctification during 
the progress of this life," than that all do, who are ever admitted 
into Heaven. For, in the nature of things, it is no more neces-^ 
sary that some of God's' elect should Hve, during their pilgrimage 
here, in ''a state of sinless perfection," than that all should, i» 
, order to be admitted into **the saint's eternal rest." In respect to 
the degree of sanctification absolutely requisite for admission into 
Heaven, Mr. Finney's standard is certainly not any higher, than 
that of most evangelical Christians. According to him, some — 
BOt among ^Mhe least of saints" in Heaven — died, without having 
received the Holy Spirit/ io such a measure as to ^^produce ihk 
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entire sanctijkaiion of the soul" In the O. Evan. vol. 1, p« 
19i8, he says: "T^e thing that Ahraham^ and th^ Old Testa* 
ment saints 9 did not receive, was that measure of the Holy Spirit 
which constitutes the New Covenant, and produces the Entire 
Sanctification of the soul," — *'It must not be supposed, that 
every Christian has, of course, received the Holy Ghost, in such 
a sense, as it is promised, in these passages;" i. e. (as he argues) 
in the sense of producing entire santification; "or in any higher 
sense than he was received hy the Old Testament saints, who 
had actually been regenerated, and were real saints, of whom it 
is said, that * they all died in faith, nol having received the prom'* 
ises;^ " i. e. (as the connection shows that he understands the 
phrase,) no^ having received the blessing of entire sanctification. 
And he adds: "Now it would seem as if there were thousands 
cf Chris titans wlio have not received the promises, on account of 
their ignorance, and unbelief." 

Abraham, then, and the Old Testament saints, and thousands 
of Christians, have died, without having "received that measure. 
of the Floly Spirit, which constitutes the New Covenant, and 
and produces the Entire Sanctification of the soul!" So Mrl 
Finney repeatedly says; and if he docs hot mean what he says, 
then his meaning can have no relevancy to the avowed object of 
his argument, viz. to show that, ^*under the Old Dispensation, the 
Holy Ghost was neither promised, nor enjoyed, to such an extent 
41s he is promised and enjoyed, under the New Dispensation." 

Now, if we admit that Abraham, the constituted father of 
the faithful, on whose bosom Lazarus reclines in Paradise — 
that Moses, and Isaiah, and Daniel, were somewhat niore blest, 
than Mr. Finney hero seems to suppose; — if we admit that they 
did receive, just before their transition intO'the state of ^^ spirits 
of just men made perfect," such a measure of the Holy Spirit, 
as to complete the work previously begun, and far advanced in 
them; such as to ^^ produce the entire sanctification of the soul — 
yet, surely, we are not to infer from the necessity of holiness as 
a qualification for Heaven, that all do, or that any do, in the 
progress of this life, and long before the close of probation, "at- 
min to a state of entire sanctification." It is no more true of 
some, than it is of all the saved, that ^Hhey cannot enter Heaven, 
in their sins." Therefore, this no more proves that some Chris- 
tians attain to a "state of entire sanctification in the progress of 
this life," than it does, that all do. If it proves anything,, at all, 
in relation to this point, it proves, that none' ever enter Heaven, 
who have not, in the progress of this, life, ^^received that measure 
of the Holy Spirit, which produces the entire sanctification of 
the soul." But this would exclude Abraham, and all the Old 
Testament saints, and thousands of Christians, of whom we have 
l^eason to hope belter things, from Heavea! 
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B(mm ow run Pkculiaritieb, or DisriNOOidHmo FmAtvuur 

OF THE SYSTEM. 

V 

Ist. The doctrine, that a State of Entire 8anctiJication, t# 
actually attained in the Progress of this life. 

The real point at issue, between them, and the great mass of 
Christians, is not — as we have seen — whether man, as, a moral 
agent, might, with. all his powers serve God, if he wj^re rightly 
disposed; nor is it whether, in view of the provisions of the Gos- 
pel, a Christian might be in a state of entire sanctitication, if he 
would, in fact, exercise contimially^ 'perfect faith in God, and 
actually come up, without any intermission, to all the require- 
ments oflhe Lord Jesus Christ. To doubt that he might, would 
be the same as douhting that he would be entirely sanctified, if he 
he were entirely sanclijied. The. question is: Do any, in fact^ 
attain, ^*during the progress of the present life,'' to **a confirmed 
state of pure and perfect holiness'^ — of ^* entire obedience to the 
Moral Law?'' Mr. Finney and Mr. Mahan labor most zealously 
to prove that persons have attained — that persons rfo attain-^ 
to a state, in this life, of " entire sanctificaiion," of ** perfect 
obedietice to the, Moral Law/' of »* consecration of their whole 
being to Chris't," — to " a state implying the entire absence of all 
selfishness, and the perpetual and ail pervading influence of pure 
and perfect iove,^' — to a state in which they are ** morally just 
as perfect as God;" **actuate.d by the same feeling, and acting on 
the same principles, that God acts upon; leaving self out of the 
question, as uniformly as he dees; being as much separated from 
selfishness as he i^; in a word, being, in their measure, as per- 
fect as God is.'' (See Mr. IVlahan's Book, pp. 10, 45, and Mr. 
Finney's volume ot Lectures to Christians, p. 253, and Oberlin^ 
Evangelist, vol. 2, p. 35.) And from individuals, who have been 
in a situation to know personally the facts in the case, we learn, 
that a considerable number of persons, at Oberlin, have been 
led to believe, that they are themselves entirely sanct fied — that 
they come up, fully and perfectly, to all the requirements of 
God's law, '* so as to live as free from all sin, as did our Lord 
Jesus Christ." 

The notion, that a state of entire sanctificatlon, of sinless per- 
fection, is actually attained during the progress of this life, is 
the real, distinctive feature of their system, and its character- 
izing peculiarity. And the accumulation of proof, to establish 
another point — not in dispute — viz. that perfection in holiness, or 
entire sanctifioation, is (in the sense above explained) attainable^ 
can avail nothing, in respect to the real question at issue; viz. 
is a state of *' perfect obedience to the Moral Law," ** a con- 
firmed state of pure and perfect love,'f •* a state of entire sancti- 
ficalion," actually attained during the progress of the present 
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life I What Christians oughts moraHy, to be, is admitted to be 
made certain in the word of God. Thist then, is not a question 
in debate. The point — the distinctive principle — which Mr. 
, Finney and Mr. Mahan labor to establish, is, that a state of 
sinless perfection, is actually attained^ in the progress of this 
life.' 

Apology for teaching this doctrine of Sinless Perfection aetU' 
ally attained: *' What harm can it do, if we hold up the Moral 
Law as the standard of Perfection?^^ — But is that Law likely 
to he held up fully and faithfully y by persons advocating this 
doctrine ? 

In apology for this leading doctrine of their system, its authors 
strenuously insist, that its tendency cannot be injurious, whilst 
they continue to hold up the Divine Law, as the standard of per- 
fection. By this, they seem to admit, ihat its tendency must be 
injurious, if the law of God he not, in all its spirituality and 
'broadness of claim, helcl up, and clearly apprehended, as the 
unchanging standard of Perfection. 

Yes, they sa\ : *»?!/* the proper standard be only held up.^^-^ 
Very well: suppose this were conceded. Now look at the law 
as distinctly as you can. Contemplate it, just as it is, in the 
unabated strictness and broadness of its demands: '*Tln)U shall 
love the Lord thy God with all thy heart, and with all thy soul, 
and with all thy might,'^ **and thy neighbor as thyself." To aid 
your conception of its spirilmilily, and the extent of its claims, 
compare with it, some of the very best specimens of human at- 
tainment. Behold, first, a long list of Old Testament saints. 
Behold Job, whom Christians are commanded (Jas. 5, 10, 11) 
to '*take for an ensample of suffering affliction and patience;" 
and Abraham, the Mirror of Faith, equivocating, nevertheless, 
once and again, through distrust of a protecting Provideiice; and 
Moses, the Proverb of Meekness, '* angered at the waters of 
strife," and " provoked to speak unadvisedly with his lips;" and 
Isaiah, *Mhe Evangelical Prophei," crying out, in an agony of 
self-abasement: *' Wo is me, for I am undone; because I am a 
man of unclean lips; for mine eyes have seen the King, the 
Lord of hosts;" and Elijah, '* according to whose word," (1 Ki. 
17: 1) *' ttie heaven was shut up three years and six months," 
(Lu. 4: 25,) and then *' gave rain," (Jas. 5: 18); and others, 
whose spiritual attainments justified Paul and James, in present- 
ing them to us, who live under the New Dispensation, as illustri- 
ous models of Christian Faith, and of prevailing Prayer; and 
who yet ** did not (according to a principle for which Mr. Finney 
contends) receive that measure of the Holy Spirit, which pro- 
duces the entire sdnctification of the souV^ And then contemr 
plate Peter, so bold and strong in the Lord, on the day of Pen* 



tecosrt, and before tile Sanhedrim, yet afterwards rebuked by 
Paul, at Antioch, for his dissimulation, •« because he was to be 
blamed;'^ and Paul himself, so crucified to tti6 world, so heavenly 
minded, and so abundant in labors, yet declaring, with the most 
emphatic repetition, his sense of rrmaining imperfection. *'Not 
as though I had already attdinedy either were already perfect,^^ 
»* Brethren, I count not myself to have apprehended,' ' We 
cannot suppose, that the apostle meant, in these passages, to 
utter a trutli, so perfectly needless to the PhilippioMS, as that 
which is attributed to him, by those who labor to explain away 
the obvious import of these declarations. We cannot believe 
that, to the very faithful, and remarkably correct Philippians, he 
meant, so ^mpJiatieally^ to say merely : " Not as though — being 
dead and buried, and having heard the voice of the arphaDgel, 
and ti>e trump of God — I had already had my vile body fashioned 
like unto Christ^s glorious body, or were already put in possession 
of an everlasting crown of righteousness, in Heaven. Brethren 
' — I repeat it — / count not myself to he already deadj and to have 
apprehended, beyond the tomb, tlie blessedness of ^jusl men made 
perfects '^ We cannot believe, that he felt the need of saying 
to them so earnestly, and so repeatedly, not only that he was not 
yet raised up in the resurrection of the just; but also that he 
had not completed his course on earth — that he had not yet (be- 
ing dead) been^ perfected, in the sense of receiving, in Heaven, 
his everlasting crown of righteousness, and of being in a glorified 
state;* but that be intended — as plain readers naturally under- 
stand him — to speak of imperfection in his spiritual. attainments. 
So that, ** forgetting the things which were behind, and reaching 
forth to the things that were before, he was pressing towards the 
(nark, for the prize of the high calling of (^od, in Christ Jesus.'' 
Behold, too, the apostle James, •' the Lord's brother," so strenu- 
ous for**a living faith,'' yet acknowledging, that "in many things 
we all offend;" not merely we offend, but '*we all oflfend." And 
John, the beloved disciple, declaring: ** If we say that we have 
no sin^ wo deceive ourselves, and the truth is not in us;" and 
^also, '^If we say we have not sinned, we make H!m a liar, and 

* Mr. Mahan has recently tried to make it appear, that Paul was meeling 
the error of some who "said that the resurrection was past already." To 
this far-fetched idea, it is quite sufficient to object: 1. That no such error is 
.once hinted at in this epistle. In his second epistle to Timothy, written (as 
Paley, Macknight and others have clearly demonstrated) at least twaor three 
years afterwords, Paul — in illustrating the tendency of holding and teaching 
false doct'inea — incidentally ment ons Hymeneus and Philetus, two false 
teachers at Ephesus, not PkUippi, ** who (pays he) concerning the truth have 
erred, sayingr thai the resurrection is passed already, and overthrow the faith 
of some.'* Of some.: he does not say of many, even at the place where they 
taught, SindnliUedtUeofthe secondepistle to Timothy. (See 2 Tim. 3: 16 — 18.) 
2. That under the 'Circumstances, it would have been most strange and un- 
natural, to make such repeated and emphatic declarations, to meet this error, 
and yet ia « way so indirect, and so Uttlt likely to be understood. 
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Ills word is not in us,'^ — thus distinguishing, by the use of a dif- 
ferent tense, the delusion of (hose who say, they are now in a 
state of sinless perfection^ from the wickedness of those who 
say, they have not comtnifted any act of transgression. And in 
modern times, VVhilefield, the man of eighteen tlrousand sermons, 
and praying even more than he proached, yet, to the last, conr 
fessing, with such deep feeling, his failure to meet ail the de- 
mands of the Divine Law; and Prest. Edwards, with spiritual 
attainments, perhaps unsurpassed since the days of Paul — hear 
him saying, with humility so unfeigned; »* I know not how to 
express better what my sins appear to me to be, that by heaping 
infinite upon infinite, and multiplying infinite by infinite.'^ 

Judging now of the elevation and strictness of the Divine Law, 
by comparing it, or rather contrasting it, with the lives even of 
such men, we would ask: Are those who have burdened them- 
selves with the task, of sustaining the theory of sinless perfec- 
tion actually attained^ in a position to hold up faithfully and 
steadily, such d standard of perfection? Are they not under 
a temptation not likely to be resisted, to degrade the Divine Law — 
to dim the moral glory of that standard, in view of which so 
many holy prophets, and apostles, and other eminent saints have 
confessed themselves unclean? While laboring tmder the burden 
of their favorite assumption, that some do perfectly obey the 
Moral Law, are they not — with such samples of Christian attain- 
ment as are in fact furnished by the Church below — under not 
merely a strong temptation, but a sort of logical necessity, to 
-lower down the standard, to the stubborn exigencies of human 
experience, so that if the experience will not suit the rule, the 
rule shall suit the experience? And will not a community, in 
which such samples of Christian experience are considered per- 
fectj be naturally led to have an idea of perfection in holiness, 
very inferior to that which dwelt in the mind of Job — of Isaiah — 
of Prest. Edwards? We feel constrained, therefore, to say, that 
the idea is altogether preposterous, of holding such a theory for 
any length of time, with a clear and full apprehension, and 
faithful exhibition of God's Law as the standard of perfection^ 
It cannot be long concealed, that Perfectionism, whatever may 
•be its pretensions or its promises, does, and must stand rebuked 
before the Divine Law; and that it is, in any and every form 
which it may assume^ essentially Antinomian. 

2. A Result of holding the Doctrine of Sinless Perfectiofk 
Attained^ viz: The sentiment that heretofore the Standard of 
Christian Perfection has been set much too high. 

We are not surprised that even Mr. Finney and Mr, Mahan, 
are yielding to the logical necessity of their false position, to 
abate and lower down the claims of the Moral Law. In tho 
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O: Evan. vol. 9^, p. 50, Mr. Finney says: **h in oljeeltd tlml 
this doctrine lowern the standard of holiness^ to a level with our 
own experience. It is not denied that in some instances this 
may have been true. Nor can it- be denied that the standaTd 
of Christian PertVction, has been elevated much above the de* 
innnds of the law, in ils application to human beings in our 
present state of existence/' *'To be sure, there may be danger 
of frittering away the claims of the Law; but I would humbly in* 
quire, whether hitherto the error has not been on the other sfde?^^ 
Speaking of one whd declared tlint it *»was revohing to his 
feelinp to hear a4iy mnre man set up the claim of [entire] obe- 
diency to the Law of God," he savs: *• 1 know that the brother 
to wtiom 1 allude, would be almost the last man deiiberatelyaad 
knowingly to give any strisined interpretation to the Law of 
<jiocl; and yet I cannot but I'ecjl, thai much of the difficulty that 
good men have upon thissuliject, has arisen out of a comparison 
of the lives of saints, with a standard entirely above that which 
the Ijow of God doett or can demand of 'persons in all respects 
in our ctrcumstance.i.^' Mr. Ma ban expresses the same senti- 
ment, respecting setting the claims of the Law too high, (on p. 
148 of his Book,) with something like a sneer at the zeal of 
Christians^ concerning its demands. 

3. Another peculiarity nearly allied to the foregoing. — Mf 

Finney and Mr. Mahan dwell much upon the idea^ that our 

Powers are greatly debilitated in consequence of transgression; 

<ind that therefore the Law does not and cannot claim so much 

of «.<?, as it would if our faculties had not been thus weakened 

hy sin. 

As a mere specimen of their langimge, on "the subject of dehih 
itated powers, and diminish d obligation^ we quote the following 
from the O. Evan. vol. 1, p. 44. Spenking of what constitutes per* 
feet obedience to the Law of God, Mr. Finney says: ** Nor does it 
imply that we exorcise the same strength or consistency of holy 
affection that we might have done had we never sinned. If w^ love 
him with what strength we have, be it more or lesi, however de- 
bilitated our pf»wers may be, it is all that the Law of God requires.^' 
We mention this sentimrmt, not so much to give an opinion of 
the thing itself, as to bring out the fact distinctly, that they give 
this doctrine, of debiliiatfd powers and of consequently dimin" 
ished obligation, remarkable prominence, in their exposition of 
the demands of the Law. Yet we wouW ask, if there are no! 
involved in the doctrine itself, certain premises, from which 
some dangerous conclusions might follow? Suppose it to be* 
truef. that sin debilitates one's faculties, and by debilitating thom 
diminishes \}\s obligation; does it not follow, tha^t sin tends' to set 
^kn free from ohligalion to his Creator, by constantly iMfeniof 

2 
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file amount of love and service which he owes? — and by'conCior 
uing to sin, and thus to diminish his obh'gntion, would he nut bo 
constantly approxJmaUng towards the [xiinU where his powers 
would be all wasted by transgression, niid his obligation to his 
itisulted Creator be in the sanm ratio reduced 'f 

We do not charge them with holding and asserting this con- 
clusion as a part of their creed; but is not this conclusion fairly 
deducible from premises which we have proved that they do 
hold ? 

4. Another peculiarity resulting from attachment to the the- 
ory of 8in1ess Perfection attained. — Very slight evidence ccn* 
vinces Mr. Finney and Mr. Mahan^ that all the demands of the 
Divine Law have, ly certain individuals, been fully met. 

For example: they insist that Paul was in a state of sinless 
perfection, because in his epistles to the Churches, which he had 
gathered in Thcssaionica, Cv rinth anJ Philippi, he directs those 
recent converts from heathenism — the most of >hem mere bnbes 
in Christ, unused to walking in the faith and order of the Gos- 
pel — to be followers of Jiim — referring them to the holy arid 
unblamable example which he had pel whilst among them. — ^ 
That is, between an example comparatively so holy that men seo 
in it nothing to blame — between a sincere purpose of life to glo- 
rify God, and to proclaim the whole Gospel to all sorts of per- 
sons, so as, in an important sense, to be pure from the blood of 
all men — between this, and coming up fully to every demand of 
that Law which is spiritual, and its commanximent- exceeding 
broad, they now see no interval — no difference, even in degree. 
Now many a devoted missionary, making no pretension to sin<t 
less perfection, might, with evident propriety, address similar 
language to churches which ho had been instrumental of gath- 
ering in heathen lands. Yet, says Mr. Finney (O.Evan, vol. 
2, p. 35): "Tjf Paul was not sinless, he was an extravagant 
boaster; and such language, used by any minister in these day$^ 
tDould be considered as the language of an extravagant bo:isl^r.^^ 
PauPs **unblaraable4^css" of deportment is greatly relied upon, 
as showing that ho was in a state of entire sanctification. Yet, 
even before his conversion, he was, *' touching the righteousness 
which is in the law, blanieless,^^ (Phil. 3: 6,} though utterly des? 
titute of holiness, in the sight of God. In Luke 1: 0, we are 
told, that **Zacharias was righteous b(?fore God. walking ,in all 
the commandments and ordinances of the Lord blameless^* 
Now why do they not exult over this strong proof-text, the 
strongest in the New Testament, for their theory of sinless per- 
fection? **Zacharias was righteous— before God — walking 

IN ALL THE COMMANDMBNTS-^AND ORDINANCES OP THE LoRD— ^ 

BL4MSl«fiss.'' Why not 3ay of this, too, ** If it does not exprej99 
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^ stmrof entire sanctification, then it is not in the power of laiT' 
guage to express such an ideal'^ Why insist so much on other 
passMMb and say so little of this slrnnger one? Is it because 
ZucI^Pb Ijved Qudcr the Old Dispensation, when the saints 
•'did MPreceive that measure of the Holy Spirit which produces 
the entjiJ^Linctification of the sou If' — or because we are in- 
fer med^|pmpinv20, 62 vs.) that Gabriel not only censured him 
for his unbelief, but announced a chastisement for the sin, con- 
sisting in the loss of speech, and of hearing, for nine montlis? 
This argument, from *♦ b!amelessnf?ss," or »* unblamableness," 
then, proves too much, or it proves nothing for their theory. 

Paul's ''sincerity," too, is greatly relied on, as showing that 
he must have been in a state of entire conformity to God's Law. 
Mr. Mahan (on p. 47 of his Book) quotes a part of 1 Cor. 4: 4, 
in proof: " I know nothing by myself, i.'e. 1 am conscious of no 
wrong;^^ though the apostle immediately adds; ^^ yet am I not , 
hereby jusliJiedj^Lvifi(i thus at a blow demolishes the very posi- 
tion which iMr.^P wishes to estj.ihlish by the other clause of the 
verse. See, Acts *26: 9. JWr. Finney and Mr. Mahan labor, 
too, to show that Paul, and some other's, were sinless, because 
the apostle, after saying so emphatically, (Phil. 3: 12,' 13:) 
"Not as though I had already attained, either were already 
perfect," " Brethren, I count not myself to have apprehended," 
says in the 15th verse: " Let us therefore, as many as be per- 
fect, be thus minded." Their exegesis amounts to this, that 
Paul was, in one sense, imperfect,— rn another, perfect; that 
when he said he " had not already attained," he meant that ho 
had not yet been called forth from his grave to the resurrection 
of life; and ^bt when he said: " Not as th )ugh I were already 
perfect," he ilrcant, ** not as though I had finished my course on 
esfrth, and Irad already received a crown of righteousness in the 
world of glory;", but that when he said, "let us therifore, as 
many as be perfect," etc., he^^anl to imply that himself, and 
480Tie in the Philippian Churcl|P|d attained to a state of sinless 
|)erfection. It is worthsy of remark, that few commentators, of 
any respectability, whatever- might be their theory, have ven- 
tured to give such an interpretation to this passage. Even Dr. 
Adam Clark — whose zeal to sustain a theory, bearing, in one or 
two points, some resemblance to Oberlin Perfectionism, was 
only a little less than that of the Oberlin Professors, to uphold 
theirs — gives a different meaning to the word " perfect," in this 
verse. We quote his note, not because wc have peculiar confi- 
ijence, at least, in his opinions, but because his interpretation, pf 
the passage is to be regarded as a concession to obeious truth. 

•*Phil.3:l5. As many as be perfect,^ As many as are thorovghly 

instructed in Divine things, — The word Teleioi, perfect ^ is taken 

here in the same sense in which it is taken in 1 Cor. 14: 20: 

£e not ehildrea in understand ing, but in understanding be yo 
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t; Teleioi Ginesthc; he ye perfect^ thoroughly iDBKrted, 
tleeply experienced. 1 Cor. 2: 6, We speak wisdom atifpng the 
perfect; En To is Teleiois; am^ng those who ure fully jJ^rttc/- 
edf adu!ts in Christian knowie^ige. Eph. 4: 13, 'VifSy^e all 
come unto a perfect man; Kis Andra Teloioii; to theHftate of 



adults in Christianity. Heb. 5: 14, Buf. strong m^fjbelongeth 
thoroughly instructed and experienced in Diviw6 things. Let us 



to them that am of i'ulj age; Ti'leion; the perf^t, tlHp^ho are 



therefore^ stxya the aposlle, as many as be perfect — as have en- 
tered fully into the spirit and design of tlic Gospel, be thus 
minded J ^ 

We do not wonder nt ^he anxiety of Mr. Finney and Mr. 
Mahan, to prove that Paul was entirely sanctified. "For if he 
was not, then the pretensions of those who now claim to be sin- 
lessly perfect, must l)e, to say the least, of a very suspicious 
character. But it is not iop much to say, that llieir effort to do 
thiS| while it has proved an entire failure, huii^anifested a zeal 
to sustain their darling assumption, which po||||P qualifiers them 
for the needful task of holding up fnithfully the Divine Law as 
iho standard of perfection. Can it be pos>'ible that any should" 
have elevated and correct views of that transcript of God's moral 
nature, and at the same time have no evident a pi (^disposition to 
be convinced, by slender proo's, that all of its claims are per- 
fectly met; and met, too, by indivi:lua!sof ihat race whose char- 
acter and moral propensities are described so fearfully in the 
word of God? What is there in the Bible, whether in relation 
to man ns he is by nature, or to man as he is in a state of grace, 
to justify 80 ready a belief, that he actually attains to a stale of 
sinless perfection in the progress of this life? 1 . i. 8; 46, ''/or 
there is no man thai sinneth nol,'^ Eccl. 7: 20^** For there is 
not a just man upon earthy that dneth good and sinneth not,^^ 
Jas. 8:2, ^^For in many things we offend alU i. e. we all offend.^^ 
1 •lohn 1: 8, *^Jf we say thatj^ have no sin, we deceive our- 
selves, and the truth is not q^^*'^ 1 •''<^>bn 3: 3, ^^^And every 
man that hath this hope in him purijieth himself even as he is 
pure." Is it true of any man, in wjiom the work of sanclifica- 
tion is already completed, that he purifieth himself — that, with 
the sinless character of Christ before his mind, as the standard, 
he is now laboring in the work of purifying himself, even as he 
is pure? This text, with the preceding. Mack night regards as 
«< overthrowing the Pelagian notion, that good men may live 
without sin, and that many good men have actually «o lived.^* 
Pro V. 20: t>, ^^Who can say I have made my heart clean — lam 
pure from my sin?^^ Gal. 5: 17, ^^For tlie flesh iustet h again^ 
Me tlpirit, atidihe Spirit against the fiesh: and tbe*e are eon- 
irary the one to the other; so thai ye cannot do the tldngs thai 
ye imiM.'' Heb. 12: 7—11, '«// ye endure chasfen^'i^, God 
d^ai$th with you ms with sons; for what son is he whom ii$ 
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/%Afr cha^itn^ih not? I(ut if iff he Without cha^t^iep^f^ 
wkereof all are partakers^ then ctre ye bastarcts, and not .9Qn8\ 
Furrl*ermore, we have had f(ither§ of our fipsh, which cprreptep^ 
tis; a. ^ ws gave thsm reverence: shall we not muck rather be 
in suf^ ^ion unto the Father of spirits, and live? For they 
verily fir a few days chastp-aed m after their ow:i pleasure^ 
hut he f our profit , ihU we might be partakers of his holiness. 
Now no onaslen^ for the present seemelk to be joyous^ but 

 grievous: nevertheless, afterward it yieldcth the peaceable fruit 
of righteousness unto them which^are exercised t hereby. ^^ l^he 
object of Gad's disciplinary dealings with his children, as here 
described, is l6 sanctily them — to cause '* those who are 'exer- 
cised thereby to yield the peaceable fruits of righteousness." 
Does God so deliglit in afflicting his children, that he continues 

. to employ the *' grievous" means upon those who have already 
taken perfectly his moral image? Can it- be possible, ihen, that 
any becoine, in the progress of this life, ** morally just as 
perfect as Go(^ — th;it any attain to **a state implying the- 
entire absence o^all selfishness, and the perpetual and all-per- 
vading influence of pure and perfect love?" — to "a confirmed 
state of pure and perfect holijiess, such as .the. Moral Law de- 
mands?" What could be the obj(;ct of inflicting chastisement 
upon such — that ^*chasfisem^iit where f all are partakers?^^ 
An effort, which. in respect to zeiil and determination, may remind 
some pfM'sons of ♦he labors of Universalian exegesis, has been 

*mado, to give to these pnssagrs a meaning consistent with the 
theory ot" sinless pnrfectioti attained; and the'lnck, even of 
plausibility, in mosi of the expr)siiioiis given, indicates the un- 
scriptural natn«i of the theory, for the sike of which the effort 
was made. TiU^ sh<^ws. and is mentioned only to show, how 
far the juilgment even of well- intending msn may be misled by. 
attachment to a false theory. 

5. Another Peculiarily. — I^m^ which first leads people to 

sin. is their Innocent Constitrm/JK, just as it was the Innocent 

Constitution of Adam, to which the temptation was addressed^ 

that led him to sin.* 

This is Mr. F'inney's own sentiment, expressed in his own 
words. He ti)kes great pnins to show not only that sanctifica- 
tion implies merely ••prescjnt obedience," •♦ right volilions now,'' 
and produces 
in oursel 



uces *• no change of our nature so that we become good 
Ives," but Ihat there is nothing 'Mn ut?," aniecedent to 



* IVIagiiif Buidi **The slate ol tnun belore the fiilt wuh the ^arue as it ip 
now." *'Tlie sin of Adafii is not oHgiiiai in relation to his posieriiy. I^venr 
one who coqipk af'ter liiin, is !iorn into the world as pure and free as A^m < 
was create J, an^t i:i a less udvantageou.^ poi^ltion, only, in respect ol^^e- 
weakness oiio/ancy, aitd the nieice^sity ol'srowins up uud^r Mie ivflae&ice Jo^ 
•wMcxwnple." ^' 



moral adtton* ogorattng as the occasion of sinful exercisciSfJirfncb 
needs to be either eradicated or changed in order to our being ia a 
stateof entire sanctilicatioo. Take the following, instead of many 
passages whicii might be quoted. O. Evan. vol. ^ p. 2^ Speak* 
ing of some one, who said that a person might now ^void all 
transgression, and yet not be in a state of entire sanctification, 
because there niight be that in him *' which would lay the founda* 
tion for his sinning at a future time, '^ viz. ^Mhatwhich first led him 
to sin at the beginning of his moral existence," Mr. Finney says: 
•*I answered, that that which first led him to sin was his inno' 
cent constilutiony just as it was the innocent constitution of 
Adam, to which the temptation was addressed, that led him into 
sin. Adam's innocent constitutional ayyetites^ when excited by 
the presence of objects fitted to excite them, were a sufficient 
temptation to lead him to consent to prohibited indulgence, 
which constituted his sin. Now just so it certainly is with every 
human being,^^ * 
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* **Pelagins, in dwelling too intensely upon the inherent freedom of man, 
overlooked the possibility of a corruption derived by natural generation, 
without impairing that 'freedom. He analyzed too exclusively one iacuUy of 
our being. This was iiis great phiIo^ophical error. 

** Man can will both good and evif. So iar iie was correct. But the con- 
•equence which he drew — iherefore man can be good or evil — is not legiti- 
mate. Man has intelligence, and ihcrclbre he can know. He has will, and 
therefore ho con choose and do. But it 6oes not foilow, that because he has 
affections of love and liate. he can direct thejse aff<"ciions to any object known 
by his intelligpnce and selected by his will. The intelligence may affirm 
what obji^cts ovght to be loved, and wljat ohj?cts oi/ght to he hated; and the 
win may direct the whole attention to the contemplation of these olijpcts and 
their qualiiips, and ca!I up any known influence within ii9 reach, that may 
eoiiduce to the required affection: but the aff^^ction itscti|^cAn no more be a 
creation o/ the wili, than a perception ot the intellij^ence. 

*T It \» a (act of universal consciousness, that the affections of man are, in 
many important points, opposed to~ thjs decis ons of reason and conscience. 
While this opposition exists, m«n cumpt be called good in a perfect sense/' 

" Now, let it be supposed that a^^^kvidual, up to a given moment, bae, 
in every personal act. obeyed the roKK and denied his impure propensities: 
it is not phjio>oph)cally conceivable tliat he has incurred any guilt on accouni 
of the mere existence ol' these propensities: on the contrary, his virtues have 
taken a nobler cast from the stern resistance to temptation under which they 
were moulded. But is he perfectly good? No. The evil elemf nt is within 
him; and therefore we know not hut the next demand*ol i:onscience may be 
one which he shall choose to disobey. He contains perpetually within his 
own nature motives to transgression. 

**Two forms of evil are found in man: the evil of a depraved moral sensi- 
tivity* or a sensitivity at war with reas<m, wherein lie motives, temptations 
aod inducements 1o personal or free acts of sin: and the evil of positive 
acts of the free will, transgressing the law of conscience. Pelagius obtained 
his perfect man, by slmttmg out of view the first form of evil, and concen- 
trating hifl idea in the second. If ii were not for the first, in the absolute 
freedom* of the %\ ill, perfection would seem an easy attainment. But inas- 
much as the first is continually, {resent, until perfection is actually gained— 
besides the hare possibility of sm which attaches itself to thd; free will — there 
is the probability arising trom the suljectiTe motives lying in the sensitivity; 
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In relation to this subject, we would remark, 1st. No intelli^ 
gent Christian believes that entire sanctification impties the cre- 
ation of any new natural faculty, or the annihilation of any 
susceptibilft}', appetite, or propensity, which belonged to man as 
he was when *■* God made him upright^^' nor is it •Mhe perfection 
of candor," to ascribe such a sentiment to any branch of the 
Church of Christ. In respect to this point there is, there can 
be no ground for controversy. We remark, 2dly. That the 
moaning of the above declaration of Mr. Finney is evident from . 
the professed object which he had in view, i.e. to refute Xh& . 
doctrine, that apart from present transgression, ** there might 
be that in a person which would lay the foundation for his sin- 
ning at a future time," viz. *'lliat which first led him to sin, at 
the beginning of his moral existence." The existence of native 
depravity, or of any propensity to sin, or susceptibility to be led 
into sin, except what belonged equally to Adam before the fall, 
is by Mr. Finney most distinctly and emplmticallydenied., 

»*T/tflr/ which first led him to sin was his innocent constitution^ 



The man is never deprived of responsibility, t»ecaCise he is never deprived of 
free will— the power of siriving after self- regeneration; but ihe probability of 
transgression found in his depraved faculty, exemplified in the history of so 
many generations, has grown to a moral certainty. Christianity made her 
appearance after tha long experiment of ages had been made upon unaided 
human nature: she did not dispute or set aside the philosophical grounds of 
responsibility, and the capacity of man to choose the good, and seek the 
highest possible elevation of his being. She a-sumed these; and, without 
waiting any longer lor lohtit he might da, she took up the /iicts of tr/uU%e had 
donci and brought in a glorious and efijcient remedy for the evils of which he 
had filled to relieve himself. 

" Pelagius, lherefor<?, not only failed in his anthropological and psychology 
ical analysis; be failed also in perceiving the just relations of Christianity, 
considered as a system of truth, to philosophy in general; and its universal 
and intense neces>ity, considered as a remedy for humaii guilt and iallibiiity. 
In doing away from human nature all fixed depravity, and in resolving the 
recovery of moral purity into ohedient acts of tJi&-ioiU, he did away the neces* 
sity of- the supe. natural influences of the Holy Spirit. He indeed believed 
that these influences were actually ^%fn; but they were given, not as indis> 
pensable lo holiness, hut as enabling the Christian to attain to higher degrees 
of holiness than were possible without them." 

**The I«»gitimale tendenc.'es of Pelagianism, theoretically considered, are 
in some points highly dangerous. It may be granted, in Cbri«tian charity, 
that Pelagius was hmiself a good 'man: it must be acknowledged, also, that 
his representations of the freedom and HbiLtyof man are calculated lo qu'cken 
the sense of responsibility, and to rouse to^.great activity in dut3% But, in 
removing the atiention from an inherent depravity, and insisting upon the 
sinles&ness of some men, and in giv ng the influences of the Holy Spirit only 
» secondary place in«the work of sanctification, his system would naturally 
cause nien to think lightly of the moral evils of the world — encourage a false 
aeciirlty, and lea^l to self-deception — mtrodiice a confident self-reliance, to 
the neglect of prayer for. the Holy Spirit — and beget sol f righteousness, in* 
stead or humility, pen'tence ani faith. The historical result'* have but too 
faithfully realized the thei»retical tenoeneies."— Pro/. Henry Teppmi^s Rme^ 
ff Wigger't Hiftory qf 4uguHiniMm and Pclagianism, Am. m, R$^s^Anf 
1841 , |ipp. «I8y 19, «0, '21* 
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just as U was the innocent constitution of Adam to which the 
templation was addressed that led him into sinP' Is ihis, we 
ask, the doclrln*^ of the Bible, ihat what firat leads us into sin i$ 
our consiifufii^n, and that an ''innocent constitution]" — that 
there is nothing in our fiillen^ nature which needs change in 
order to our borng in a stale of entire Siuiclificalion? — that ** ev- 
ery #hun>an being" is led into sin by just such innocent constitu* 
Hon al appetites as^be/ortged to Adam before his first sin? Rom. 
5: 12, *'4?y one man sin'entered into the world^^^ i, e. the i?in of 
Adam was, in vC 'peculiar sense ^ the occasion of universal human 
depravity. hAm 3: 6, ''That which is born of the flesh is flesh. ^^ 
*'By that which is born cf / he fleshy'^ says Biip^es, ** he (Christ) 
evidently intends man as he is by nature, in the circumstances 
of his natural birth." — "Is flesh. Partakers of the na:ure of the 
parent. Compare Gen. 5: 3. As the paren's are ct)rrupt and 
sinful, so will he their descendants. See Job 14: 4. As the 
parents are vjholly corrupt by nature, so. their children will be 
the same. The word flesh here is used to denote corrupt^ defied, 
sinful.^' That ihere is in man now, someihing leading lo sin 
cnorc than ** innocent constitutional appetites," such as belonged 
to Adam before the fall, is evident from such pa*^s|iges as the 
following. Rom. 7: 5, ** For when wo were in the flesh, the 
motiovs of sins, (literally the passions of sins, i. f. sinful pas* 
sions,) whieh were by the law, (i. e. excited in the unrenewed 
heart bv the restraints of the Holv Law.) did work in our mem- 
bers to bring forth fruif vntodeath;^^ see Haines in loco. Rom. 
7: 9, "But sin (not **innf>cenl constitutkinal appetites." just like 
unfallen Adam's) taking occasion bv the commaiulinent. wroUght 
in me all manner of concupiscence.^^ Rom. 7: 21, **l find then 
^ law, thai when I would do good evil (not an ** innocent consii- 
tuti(in," exactly; but, fiays Barnes, some corrupf desire, or m- 
proper fccTing^ or ei\il propensity) \<. present with me." ** The 
sense," ac«.-ording to Barnes, *'is, that to do evil is ugroeable to , 
our strong natural inoJinations and passions." We need scarcely 
to remark, that whether wecon^Wer the 7th of Rom. as wijtten. 
of n^generale or of unregenerale character, makes no difFerence 
with the force of these passages, in relation to the point now in, 
•question. See also Ps. 51: 5; 2 Pet. 2: 19; Eph. 2: 3; 4:22; 1 
Ti. 6: 5; and as showing that sanctification implies a work more 
deep and rad cal than the mf*re regulation of present acis of the 
wilh compare Ps. 51: 10; 2 Cor* 5: 17; Eph. 2: 10; Rom. 12:. 
2; 2 Cor. 3: 18, etc.. ' 

We cannot refrain from noticing here, the unwarrantable use 
which Mr. ^inney and his coadjutors make of Hcb. 4: 15, to . 
•uslain their denial of native depravittf, or of a stn nef hereditary 
propensity to sin, in. the posterity of Adam. ^'Atl tkc suscep* 
lll)tlttiest>f our nature,'' says Im, ^^Cbri-^t mu.st hnvo hnd, or lie 
cpuld not haye been ,^*iempted in all p<^mt9 like a^we ar^^^ 
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Now it is rcmnrkabie, that in the original of thiah passage, ihote 
id a most cnrtTuI guarding, by the apostle, against the very idea 
which Mr. Finney evidr-ntlv wishes to derive from it. It is very 
literally iranslntfiJ by Dr. Maeknighl: ** was tempted in all | otnta 
according to the likeness [of his nature to ours] without sin.'' 
His nnttj i'-:: *»'rhu likeness of our Lord's nature to ours, was 
was no/ an exact likeness; Jihr he was free from that corruption 
which, as the consequence of Adam's sin, has infected all man- 
kind." Dr. Ad'im Clark's excellent remrk upon this passage^ 
is the more hij^hly appriHiialed for the reason already gived> 
**The word* Kata PuntJi K-itli' Om»>iolcta, rpight by inmslaterff 
**e» all points according to ths likenesSf'^ i. e. as far as his hu- 
man nature could bear afliinily to ours; for though he had a 
perfect human body and human soul, yit that body vvas perfectly 
tempered; it wis free from all morbid notion, and consequently 
from all irre^iular movements. His mind^ or human soul, being 
free from all sin, being eviM-y way perfcci, could feel no irreg* 
ular temper^ noihing inconsistent with infiniio purity. In all 
these respects he was different from us, and cannot, as man, 
sympathizf ivitk us in feelings of this kind.'*' 

That Mr. FiiuKv infers too much frnm Hel). 4: 15, is evident 
from Cliii«i's own declaration. (Jolni 14: iiU.) ♦'For the prince 
of this world cornel h, and hath nothing in we." i. e (according 
to Barnes) 'MIkuo is in me no principle or feeling that accords . 
with his. and nothing, therefore, by which the adversary can 
prevail." *• As J^^sus had no such evil principle; as he 
was not at all under the influence of any native depravity, or 
attachment to forbidden objects, so i>atan had nothirg in him, 
and could not prevail." These words express the common 
and obvif)ns view* of the passage — the very sam»» tliat is taken 
of il by Doddridge, Scott, Adam Clark, and others. 

The denial of what is understood by native depravity, or a 
propensity to sin consequent upon the apostacy of Adant, is not 
only unscriptural but unphilosophical. It i<< irrecrmcilable with 
facts, and facts, too, wliich are admitted by Mr. Finney himself, 
anti those who aro associated with him. , 

Thofact is admitted, that mankind without exception sin, and • 
only sin, (previous to regenerntion.) from the very moment 
when they lM*gin to act with any knowledge of a rule of duly. 
How then shall tiiis universe^ sinfulness, so entire in each indi- 
vidual of the human family, be accounted for? By saying that 
men are free agents, and thereniire can sin if they choose'f As 
free agent«, they ca;^ obey God if they choose. The mere fact 
of their being free agents, no more implies their universal 32f|* 
fulness than it does their universal holiness. The angels in 
Heaven are free agents, and they are all holy. Free agency, 
Umreforei though it may imply the po^ibUily of sin, cannot tw 



the cause or (he occasion of the universal and total srnfurnesr 
of mankind. Is the power of education, socitil influence, or the 
principle of imitation, sufficient to account for such a fact?' 
Why, then, are all the children of the most pious parents, sin^ 
ners and totally destitute of holiness? Why are the children of 
such parents, even when bred up in the midst of a community 
almost entirely pious, where all or nearly all the parental, so- 
cial, and even *• physiological " influences may be assumed to 
be favorable to holiness, and whore ** the very atmosphere seems 
religlQUs;^^ why are evon those children such that they need to 
be told that Ho wlio '* now commandeth all men everywhere to 
repent,^' says to them also, •'except ye repent, ye shnW all like' 
wise perish?'^ If the fact of being free agents, and witnessing 
the trntisgr(?ssions of other free agents, can account for the tt/ii- 
versal and total sinfulness of the many millions of mankind, why 
did not •• the child Jesus" become a sinner in the wicked city of 
Nazareth? And why have none of the angels become corrupt- 
ed, who have had to do vvijh the afl^airs of this world; e. g^ those 
two who spent a nieht with Lor in Sodom; and conducted him 
forth from that al)f)dc of abominafions? 

Let no one irnagiiiR that ilus unscriptural doctrine, avowed so 
repeatedly and distinctly in the Oberlin Evangelist, htis thocon- 
fidepc'e or the support of those Chi istians who are sometimes 
called the ** New School.*' but are better known as Constitutional 
Presbyterians, or as iX'evv England Congregational ists, that, in 
respect to Theology, Fvmpatljizc with them To say nothing of 
the sentiments of Dr. Beecher, and other eminent men of kindred 
views, the irutli of this assertion is evinced by the most explicit 
declarations of Albert Barnes and Moses Stuart, who will not, 
by any candifj person, be accused of a bias towards hyper-ortho* 
doxy, in relation to thisjioint. Mr. Barnes declares: **I mean 
to say, that there is some/hing which I do not profess myself 
able to explain, antecedent to the moral act' on of the posterity 
of Adam, nw^ growing out of the relation which they sustain to 
him, as the head of the race, which makes it certain that they 
will sin as soon as they begin to act as moral agents, however 
early that may be. This hereditary tendency to sin, I suppo.se, 
is what has usually been called ** original sin;'' and the exist- 
ence of this 1 have not denied, but have always aflirmed, and 
do noiD most firmly hold. What the preciae metaphysical na- 
ture of this is, I do not pretend to know." — *^Men are indubita" 
bly affected by the sin of Adam, as e. g. by being born with a 
corrupt disposition; with loss of righteousness^^^ etc. See Barnes' 
Defence, pp. 174, 175. 

Prof. Stuart remarks: **I believe the susceptibility of innprea- 
Rion from sinful and enticing objects, belongs to the tout ensem^ 
ble 6f our nature; not to the body exclusivelyf nor to the soul 



'eiclusively^ but, from their eflsenti&rl and intimate and wonderfuS 
^connection, to the tout ensemble of both, i. e. to man. 1 believe 
this susceptibility is innate, connate, original, natural, native, or 
whatever else ot:e may please to call it, by way of thus charac- 
terizing it. I believe that it coinniences with our being, in a 
9ense like to that in which an oak tree commences with the 
acorn. 1 believe this Rusceplrbility to be such, that just as soon- 
as there is growth and maturity enough for development, it will 
develope itself \x\ persuading or influencing mcni — all men — to 
sin. 1 believe this to be the natural state oi' fallen man; while 
in his original state, before the fall, the prcduminanr tcndeiicy 
of his susceptibilities was just the reverse o^ what it now is." — 
"Infants are to be saved from the direful effects of the fall of 
Adam. Ever since that fall, their nature is degraded in some 
highly important respects." — **Pehigius said that they were, 
while very young, like to Adam in his original slate of inno- 
cence. 1 am no Pelagian; I do not believe at all fn this position. 
/ think it to he radically and fundamentally erroneous. — **Io 
Adam the virtuous susceptibilities (if I may so s|)eak, in order 
to characterize susceptibilities concerned in inclining him to vir- 
tuous action) were, beyond all question, strongly predominant. 
They remained so until his fall. But in infants now, the case 
is wholly reversed,'^' See Bib. Repos. for Julv, 1839, pp. 43, 
.45, 48. • 

Quite as little sympathy, touching this point, at least, will the 
authors of **Oberlin Perfectionism," receive from Amiinian or 
Wesleyan Methodists. In their "Articles of Religion," they 
say: ** Original sin standeth ncH in the following of Adam, (as 
the Pelagians do vainly talk,) but it is the corruption of the na- 
ture of every man, that naturally is engendered of the offspring 
of Adam, whereby man is very lar gone from original righteous- 
ness, and of his own nature inclined to evil, and -that continu- 
ally." See Book of Discipline, pp. 11, 12. 

We have dwelt the longer upon this subject, because an error 
of such importance, in rt)lation to human depravity, may be ex- 
pected, sooner or later, to affect and greatly to modify all the 
doctrinal views of those who hold ii; because it has, in fact, done 
much to give to the Oberlin theory of sanctification its distinctive 
features; and also because the real »* position" of its advocates, 
in relation to the Bible, in relation to sound philosophy, and also 
in relation tu the known sentiments of the visible Church, ought 
to be clearly *' defined." 

6. The term Fleshy where it is used to denote Corrupt Hu^ 
man Nature, or the Carnal Man, made to signify mere subjection 
.to Bodily Appetites, i. e. bad Dietetic habits, etc. — Prospect of 
tie Flesh beings by Physiological Reform^ overcome entirely^ 



-and the Human Bodp^ in a few generations^ completely Revl0-' 

vated and Restored to its Primitive Physical Perfection, 

It is 'not our province, here, to inquire how the term sarx^ 
flesh, came tropicailv to denote the carnal man^ the unrenewed' 
heart — or the dreadful moral diathesis bf human nature resuh* 
ing from the original apostasy. That it has, in a largo class of 
impfjrtant |>assnges, this signification, is so very rvid^nt as rarely 
to be denicrd. Pres. j)vvighi declares, that, in scripture usage, it 
has ** cu^Z/wif/r//^" this meaning. It is sometimes a j pi iud to 
the totally unrenewod nature of the unconveiled, and sonuiiimes 
to the '* rcrnainders^of corruption in Christians. Read in their 
connection, o, g. John. 3: 6; Rom, 7: 5, 18; S: 1, 6, 13; and 
1 Cor. 3: 3; Gal. 5: 17. An accurate compiriscir^ of Mark 7: 
21 — 23, wiih Gal. 5: 19—21, shows not only ih; t the term flesh 
denotf'ssomcthine more than subjection to bodily appetites — than 
bad physical 'gica I habits; bur that it corresponds very nearly, if 
not precrisfely, in its range of corrupt exercises, with the natural 
heart of man. D /ubtless no inconsiderable 'part of human cor- 
iruption and vilcness, is manifested in the influence of the bodily 
appetites upot» the exorcises of ti.e mind, and in I lie infuence of 
the imagination^ in mfiaming passions having their seat in the 
hndy. The only question is, can what is said of the flesh — of 
being in the flesh — of ^calking after the flesh — and of the works 
of the flesh — he all resolved into mere subjection of the soul to 
bodily appetites — into intemperance — into wrong physiological 
habits? And cni\,all that our Saviour (in J«»hn 3: 6) anci that 
Paul (in Rom, 7: 18, or in Gal. 5: 17—23) in:ended by the 
term flesh, be done awav among men, in a few generations, by 
physiological rpform^ That it cannof, is certain. Among the 
works of the flesh. Paul men: ions haired, variance^ emulations^ 
wrath, strife, seditions, enryi/ngs, murders, i. e. ex(jrcises of 
mind, whicli have charncierized not only Pharisees, Cynics, 
"Stoics, Anchorites, and Eunuchs, hut devils, or fallen sp'rits^ 
none of whose sins can be. imputed to wrong physiological habits* 
If it bhould be said, that he also mentions adultery, fornication^ 
unclean ne^'S, etc. we retrark, that this is perfectly consistent 
with our view of the subject, viz. that these are 5ome of the siqa 
to which the carnal mnn is prone. But if we are to conclude 
from this, that the flesh denotes mere subjection to bmlily appe* 
tiies^ then must we conclude, also, that the 'natural heart signifles 
the same thing. F»ir out of the heart proreed not only evil 
thoughts, murders, covetousness, d»'ceit, envy and' pride, but 
also adulteries, lornications and lasciviousness. Paul declared 
(1 Cor. 3; 3) that those "babes" in Christ at Corinth, were 
.carnal, 5ar A:? A:' e, fleshly, because there were among them — not 
wrong physiological habits exactly — but ^^ envying, and strife^ 
iand divisions.*^ That is, an ambilioua, contentious spirit among 
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^em WHS eyidenc^r And. tko evidence whioh/ tho Holy ,Qiip9( 
suggested to X\w apostle, as fiixiwiiig that , tliey wi*i>e yet> in oo 
JBRiall measure, c^rnaL Can it be that the apostle wteoded to 
say. that/a chiss of sins, which exist in a far gr.eatef degree ill 
fallen spirits, tha'i among men, proved that those Christiaas 
were in suhjection to b'idily appeiitesf It may be that they 
were so, in a (neasure; but did Ihinr *^ envying cmi strife Atld 
^visionSn'^ x\U%\\e, prtwe xili In <sh«irt, *'flesh" and "spirit," to 
•*\valk after the fle4i," and lo V walk after tlie Spirit,*' ••the 
works cif the flesh," and ^ the fruil of liie Spirit," ** the minding 
«( the fl^jsh," and ** the ijdudiiig of 44ie Spirit," etc. ,ai:e expres* 
sions obviously denoting the exact aikJ entire opposite of each 
other — tiie one implying wlmtpv(;r, in man, is nut conformed to 
the Law of God; iIk^ other whatever, in man, ts \\m^ result of 
the Holy Spirit's transforming agency. Whenever the *«flesh" 
shall b('* eiitin.'ly subdued in mm, that Avhick ^* lusteth agatost 
the Spirit," wilH^i removed; an(i there w^ll remain nothing in 
•ihenri warring, either against (heir own minds, or against the 
mind of God. With the ligltt of thi.^ obvious and certain teach- 
ing of tlie oracles of God, wo are prepared to appreciate aright 
the fallowing n^nuiks of Mr. Fiimey. In the O. Evan, vol, 2, 
p. 85, speaking of ihe seii.su.'ility of •♦ministers themselyes," 
and of the ignorance of manv of tlK^m* *' in regard to the physi- 
ology of their own bodies, aiid of tho^e dietetic principles which 
are mi i^t conge ni'*il to boddy health," and of his own past inat* 
tention to sensuality, as tlu) gjreat cause of backsliding in him- 
self anil others, he says4 •* 1 am frequently 4imazed, that.l so 
far oviMliMik^dall tltostrpassiiges, in the Bible, which speak of 
the influence of tlie fiesk u^)on the mind. The three great eJie- 
mies of the soul are re|)resentcfl in tin; Bible, as the world, the 
flesh, and the devil. 1 used to .preach against the worJd, and 
against iJie devil, nnd warn Christians against their infltie ace. 
But I must s.-iy, with shiime, that I know but very little of what 
was mea.nt by ilnse warnings, in the Bible, against the inffuence 
of the flesh. Such passage's as ili^se were not deeply pondered 
and well considered by tne: **Thefi**shiy mittd [carnal mind] is 
€nmilu against Ond^^ •♦To be. carnally ur fie-shly minded is 
deathJ^ **If ye live after the flesh ye shall die.'^ •♦Therefore 
moriify your members wh'ch^nre upon the earth." ••//« t/uU is 
Chrisl^s hath crucified the flesh with its lusts,^^ " I keep under 
my b)dy. and bi;ing it into subjection " •• Be not deceived, God 
is not mocked; whatsoever a man soweth, that shalJ he also 
reap.". *'fle that simeth to his fl^sh, sh^ll rftheflt'-^h^r^ap 
iiorruption^^^ •' Tliey that are after J he flesh do mitul the things- 
of lhe,flesh.^^ 'I^hese and multitudes of other passages of sqarip- 
tare, I must contess with shande, have b^en, till recentlyii Vi^^y; 
much overlookf'd by ne, i. e. \ did, not ponder and well (MMler- 
Atand iUeir meaning. And 1 can now see that 1 qoaf(,^|ti9d«i4 t|l0 
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MitnfDee dT fhe world, and the deTtI, with that of (he flesh, f 
atti imw folly convinced, however, that (he flesh has more to do 
#ith the hacksliding of the Church than either the it or Id or thw 
iit!tiL Every niiin has a hodyi and every man'-s hody^ in this 
age of the wni-ld, is more or less impaired by intemperance of 
one kind and another/' 

Now, just view this use of the scripture term **flesh," as a 
proper synonyme of '* intemperance of cne kind another,^* peri- 
tm'ning to ike hody^ in c*onncction with the ibi lowing from the 
O. Evan. vol. % p. 5. Mr. Finney, declares: *• For myself, I 
have very HHh doubt that the hum^n constitution is copnble of 
being v^ry nearly, \T not entirely re no vn ted or recovered from 
the evils of intemperitnce. by a right understunding of, and an 
adherence to, the laws of tile and health. So that, after a few 
generations, the human body would be nearly, if not entirely 
restored to its primitive physical perfection. If* this is fo, [nnd 
Mr. F. declares, that ^^Jor himself he has very little dovhV^ that 
t7T5,] the time may c<»me, when obedience to the Lnw of God 
win imply as'greal strength and constancy tf affection as Adam 
^as capable of exercising before the falV^ 

The considerate render will perceive, that Mr. Finney evf* 
dently resolves *»ihe flesh'' into **ititemperance of one kind ami 
another," — into a sort of f)ietetic or Physiological Deprnvhy;' 
which *^has wore to do^* even ** with the bncksliding of tho 
Ohureh than either the world or the devil," and that he has* 
**for himself very Itttle dovbt that the human constitution irf 
capable of being very netnly, \C not entiicly renovated or rcr 
eovcred from tl»^ evils of imem|wrancc," i.e. of ** the flesh," 
•••by a right tindersmnding of, and an adherence to, the laws of 
Wf^ and hoatth. So that, after a few generations, the humaft* 
httdh; would he nearly, Jf not entirely restored to its primilivif 
petfettiofi,*^ i. e. such as it possessed •• before the fallJ^ 

The- obviotts Ingicaheonseqaences of the foregomg views, we 
leave the inflecting fc»ader to infer for himself. VVc are aware 
hat (he charge of Pelnginni>m is often causelessly and sInndeK 
Onaly made; hiit if the system under consideration does not merit 
(he epithet Pelagian, we know not to what ihe term cquld be 
properly applied. We are not anxious, however, to identify 
these sentiirtens, which Mr. Finney has several times repeated 
ita the 0. Evan., with the doctrines of Pe In gius. We deem if 
far nwre important to contrast them with the facts and prineiples 
plainly revealed in Ood's word. As a most seasonable commert* 
fary upon this notion of causing, by physiological reform^ ••tlie 
flesh," and of cours»e its '* works," to cease, aft<'r u few genera- 
tions, from existence among men, and of restoring the human 
body to the condition it was in ♦• l>efore the fall," hr to its 
*^ primiUve j)hysicai perfection^^'wfi suggest Eph, 2: 1*^8, •♦And 
y»u hath de quickened, who were dead in tnespasses and siu$i 
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trhandlti U tioi^ pMt y«.wftlbo<i aooording to, the CQtxtne of 4)iii 
world, accordihg (o tlie priace of t le power of the air, tbo sfHcit 
Chat aow worketli in the ohiMren o^' diisobedien^e; among whom 
Mho wc all ha<l our coa4fer6Ation in ifmaa (uist« iu the lusts.oF 
our fldsh, futfiHing the desires of the flesh and of Ihe mind; and 
were by nature the children of wrath, even as others." 2 Cor« 
5: 14, **For the love of Christ coni^raineth us; because we. thus 
judge, if one died for all, then were all dead," John S: 3, **Je« 
^ au^ answered and said unto him, Vorily, verily, ("say unto thoet 
except a m-in be burn again, he.C'inuot see the kingdom of God.'' 
Titus 3: 5, ^* Not by works of righteousness which we have 
4one, but according to [lis murcy he siived us, by the washing of 
regeneration, and renewing of the Eloly Ghost." Rom. 6: 12t 
^* Wherefore, as by one man sin entered into the world, and 
death by sin; ands'ideaih passed upon all men, for that all -have 
oinned." 1 C ir. 1.5: 22, **Fiir as in Adam all die, even so ia 
Christ shall qII be made alive." 

Will there ever bo a time when these truths shall be obsolete 'j—<- 
a period before the resurrection morning when a state of **death 
in trespasses and sins," — of '^ folHIHng the desires of the Hesh," 
shall no longer be the ** natural" state of man? — when any can 
see the kingdom of G)d without bein^ born again, and shaU 
need not the washing of regeneration, nor t\\e renewing influence 
of the Holy Ghost, the aniagcmist and subdue r of the flesh? — 
when men shall not, •* in Adam," be mortal; and death, in the 
train of sin, shall not ^^pass up9n all men?" — and when there 
shall be some who will have no occasion to '* behold," for them* 
selves, *'the Lamt) of God that takelh awav the sin of the 
.-world?" If such mighty and uupromised results are indeed to be • 
realized, through the mere operation of** physiological reform," 
we ought neither to^rnile nor to wonder any more, at the zeal 
of the s berlin Professors, concerning Dietetics — concerning 
** abstinence from meats, which God hath created to be received 
with' thangsgivirtg of them which believe and kn'ow the truth;" 
nor at their followers' ** asking questions for conscience sake," 
«.bout what they are to eat and drinic; nor at ih^'ir ^bodily appli' 
ances of any sort^ for verily *^ bodily exercise profiteth" much 
more than from 1 Tim. 4: 8, we had reason to believe.* 

7. A modified form of the Exercise Scheme, 

We heM^ refer to a scheme of false philosophy, w^hich prdba* 
%1y eonstcttfloe the basis of their theory ofsanctiflcation, or 
. which has, art least. >donc much to give it its present form. 

* Lst BO one tujipoiie that the Temperancd cause, in any of its defiartc 
aientsy naedD the aid of each theorizing. That cause ha« a far more substi|»- 
lial basi« in plain, nnperverted declarations of God*i word; and it «aa only 
ffM^t loss by becoming associate wUb specolatjoiis so e<tr«;nif ant aaiitt^ 
•sraytaot. 
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In the O. Evan. vol. 1, p. 41,* tt may be seen^ that Mr. Finney 
identifYes the heart, professedlif, wUh the vhIU i\xiA then, mfact^ 
with the exercises ol ilie wHI, \, e. *• with volitions or choices/* 
which '*conirol the conduct." The emotions ov feelings i not* 
withstanding their intimutu crmnection with the will« and their 
known influence over if, are cirrerully excluded- iVirrn his defini- 
tion of the heart. As, according to the scheme, the hear* eon*- 
sists in volitions, or chfti^es; and as but on& volition cnn bo 
exercised at omre, the 7&hf>le heart, jrt any given m- ment> con- 
sists in the then present, volition, Boliness consists merely in* 
volitions or acts ot' the will, 'u\ which supreme love to* God is 
exercised — sin merely KiviHihons in which sefflshness 6i supreme 
self-love is exercised. Mr. l*inney expressly denies that any 
volition or choice is ihe result ol' motives parth/'holy and partly 
fiinful; and contt*nds repeatedly and zealously, that every voli- 
tion, or exercise of the will, i. e. of the heart, is either such pre* 
cisely as ilie Divine Law deiniinds, u e. is perfectly holy, or ia 
altogether uniike whaJ the Law demands, i.e. is entirely sinful. 
He predicates sanclificati««n merely of the acts (f the wHl, and 
expressly denies, over nfu\ over njjain, that sanciitic.»tion works 

* Mr^ F.niisy says: **JJy ihe hmrt I mean ih^ toz/Z. Emotions, or wliatt 
are generally lermed fedliigs, are ofien intotinitarij states of mind; i. e. they 
are not dufices or vnlltiojts^ and of" course i\o not gatern the conduct. Love, 
in the form ot an emolion, may i>xi*t in f^tposit/un to the fcitly e. g. we may 
exercise emotion?* contrary to our con<eienc<f and judgment, and in oppositioa 
to our will' Tiius the sexes oiten exeiciss eoiot.ond ot' tovje U>Mi;r(L« those 
to whom all *h& voluni.-iry powers of ilioir mind^i feel opposed, itnd with 
whom they wi!l rot a<so«riate. It is true that in most cases the emotions are 
wiA the will. But they are sometime:?, nay otien oppioaed to it. Now it is 
tir voluntary state of mind thai the I^w ol' God requires. The ^ill controls 
the con iuct: and it is thereibre, of course, the love ol' the heart or witl that 
God roqtJres." 

Now we doubt not that the Law of God requires more than mere desires 
which are too weak to lead to right action ISut i^av ng this point, W4* ask; 
is not the impretision likely to be left on not a tew minds l>y such a paragraph 
as this, ii'tfavorable to Atrlct viewsi of entire sanctification ? Seeing that **it 
ia a. voluntary ^tale of mind that the Law of God requiret^,'' i.e. acts of the 
will, ^^voliiluns'^ *^ contr oiling the cmtducty** and that **pmotion« or feelings*' 
**are ofXea inmhvtan/ states,'* ** exi>ting contrary to our conscience and 
judgment, and in opposit'on, too. to *nir will, and theretore, on Mr. F'l 
principl''!*, not coming under tJie cognizance tf Ijnfi;'* does it not tbllow— hU 
least will not many be apt to infer, thai any feeling", deeires or emotions are 
perfectly consistent with entire sanctification, provided only that there be no 
act of the will or purpose which chall '"'■control the condvdf* But are there not 
multitudes who:;e minds swarm daily with polluting tl.oughts, and who yet 
have no purpose to gratify their impure desires—perhaps from prudential rea- 
sons, a purpose not to do t^o? And is there not thetelbre danger, to say the least, 
tliat the»(e views, »o often repeated nn1 so much insisted upon, will by multi- 
tudes be construed Fnto a princfple standing in direct oppoHtion to the spirit 
of the tentii commandment, and of our Savicur''8 dectarat'on in Matt 5: 38t 
We would nut intimate tliat Mr. Finney designs to teach anything like this, 
but merely that his zeal to' establish a favorite doctrine, has led biin ufio0ii> 
seiously to-adopt and greatly to dwell upon distinctions and principles of very 
d0ultful tendency^ to say tb« least, in relation to Uu standard qf hoGmas^v 



pfoAoce^ 4mp^ tkinff in lUy^anteoedeDt tasimf^le, iadmdimly hoUfy. 
e%0mM9^y radicaii mnd iubidimg^ and mamffsting itself iH'f^hii 
ex€rei$$9* ^ee. g. O. Bvaii. voL 1, pp» 41, 42. 

Such is ihM exercise sckemSi A theary resembling it, had^ 
to a> IftiNted extent, been in voguq some time before Mr* Finney 
dnbmced the^se views. But the exercise scheme Mck been held 
ill connection wfth- the doctrine, that Ood U the author of ail 
our voiiHon^ holy and unkolif^ and certain other doctrines fitted^ 
<ftt least, to counteract the legitinmto tendency of the scheme to 
pelagian Perfeclionisni. 

To this scheme we have space (to state, very briefiyy' ooly ft 
ifew even of our prominent objections. 

I. Mr* Dbiney^s deJUtilwn of the hearty ntaking the h^rt ta 
mean the wUl^ or rather the volitions^ is evidently defeetite. 
 By the heart," says he, ** 1 mean the will," and from \m dcfi- 
ntfion of the heart, he takes care to exclude \\\q feelings <^t > 
emotions. Now suppose that we substitute the term will forthe 
word hearty in the tbllowing passages^, where the mara/ heart is 
manifestly intended. Ps. 51: 10, 17, *^ Create in me a dean 
milU O God:" '•A broken and a contrite w'dU O God, thou wilt 
not despise." Ps. 81: 12, **So I gave them up to their own' 
mlVs lust." Mark 10: 5, '^And Jesus said unto them, ForUie 
hardness of your will^ he wrote you this precept;" 16: 14, 
^^Afterward, lie appeared unto the eteven as they sat at meat, 
and upbraided them with their unbelief and hardness of wiLV^ 
Eccl. 9: 3, *' Yea, also, the itill of the sons of men is full of 
-evil, and madness is in 4fheir W//^ while they live." Prov. 23r 
7, **For as he thinketli in hi« w7/, so is he." Jer. 17: 9, "The 
will is deceitful above all things and desperately wicked." Mat* 
12: 34, *^0 generation lif vipers ! hoW can ye, being evil, speak 
good things! For out of the abundance of the loilU the mouth 
speaketh." Ps. 12: 2i ♦* With flattering lips and with a doable- 
Viill do they speak;" 101? 5, Him that hath not a pure rot//, will 
I not suffer." 

These are only a few, out of a great multitude of passages, 
which would be tnade to express nonsense, by such a substitu 
tion; so that It must be obvious, the term heart includes some 
ihinfi^s which are not conveyed by the word toilU especially 
when defined as it is by Mr. Finney. For it has been seen that. 
^ does not consider the feelings, desires, nffections or emotions 
to be either the will or exercises of the wiU, So broad a defi- 
nition of the wUU or of the voluntary states^ would have mad^> 
ibe doctrine of sinless pel fection- more difikult to be pfovdd* 
He has taken care, therefore, locutofFhis retreat ir^tothtsoomr. 
:|»rehensive definition of the t0/7Z, .while attempting- to makslAftt 
hear^ ideiUieal with it. " Emotionin" s^ys^ he, **4Hr what an a 
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le.iUmy Are not c&otret or voUliomSf nod of eourse do not gav^ 
em the. conduct,^' Lave^ in the form of an.einolioD» may exi^ 
in eppasitwn to the mlL'^^^^^ Tbua the aexes often ejiejr<^8e 
emotions of love toward:} thoso to whom aU the voluntary pow* 
ers of their minds [i. c. all their hearty if the ^eart is identical 
with the will] feel opposed.'^ * He evidently intends to include 
in the heart* ov the exercises of the heart, nothing but <* choices, 
or Yolitions, which govern the conduct." Now if emotions of 
love may exist in opposition to the will, so may emotions of 
aversion or of hatred. And though he has not said it in so 
many words, his principles here laid down admit directly of the 
infercBce, that feelings or emotions of aversion towards God, 
and towards his Law, may exist in opposition to the will — to all 
X\kQ voluntary powers of the mind, i. e. to the whole heart, .So 
that such feelings or emotions of at?emon or Aa/r^e^ towards 
God and his Law, would be perfectly consistent with a state of 
entire sanciificalion. His view of the heart, and of what is to 
bd effected by entire sanctification, is eviderTtly unscriptural, and 
of dangerous tendency. In God's word, the heart is not confined 
to the willf i. e. to ^^ choices or Volitions which govern," immedi'* 
ately, "the conduct;" but is oftener represented as the fountain, 
source, or principle whence n^oral exercises proceed;" e. g. Prov. 
4: 23, "Keep thy heart with all diligence, for out of it are the 
issues of life.'\ Mat. 12: 35, **A good man, out of the good 
treasure of the heart, bringeth forth good things; and an evil 
man, out o^ the evil treasure, bringeth forth evil things^ Mark 
7: 21, "For from within, out of the heart of men, proceed evil 
thoughts;^^ etc. Now, according to Mr. Finney's philosophy, it 
is not the heart as a source, fountain, or principle, but its ii^sueSf 
that are to he, or that can be sanctified, "A good man, out pf 
the good trea'Sure of the heart, bringeth forth good things,^' says 
Christ; but Mr. Finney denies that sanctification works any 
"change in tis, so that we become good in ourselves," and 
argues that it has respect merely to the exercises of the will — to 
simple, individual volitions. According to him, there is, there 
can be no cleansing of the fountain, but only of the stream. 
But can exercises already put forth, be sanctified? 

2d. This exercise selieme involves the absurdity, of an alter- 
nating series of ref^e aerations, and of total apostasies, in some 
who are admitted to be rebl saints. 

According to the theory, a man's character, as holy or unholy, 
depends^ at any ^iveir moment, upon his then present exercise 
of the wilf. If at any moment his volition is holy, then is he 
holy in the same degree. But his exercise of the heart, i. e. of 
0f the wilt, is perfectly holy, i? holy at all. Therefore he it 
at that, moment perfectly holy. But if, the next momenta be 
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«hottld have an unholy exerei«e of the will, (and it is 
that he might,) then, as his volirion, i. e. his whole kearl far tM 
time being, id entirely sinful, Ae is entirely sinfuL Thus be 
may, during the space of a single, day, or even of a single hour^ ^ 
be perfectly holy, and then utterly destitute of holiness, and then 
perfectly holy again. Novir at the moment, or during any period 
while he is exercising a sinful volition, or a succession of sinful 
voIiUons, he is not only without anything holy in his exereises^ 
but,^ccording to the theory, without uny 'principle or source 
remaining in Aim, of holy volitions in future, just as much so, tQ 
say the least, as he was previous to his first holy volition; i. e.^ 
there is nothing abiding as the result of regeneration, or of any 
previous operation of the Spirit, which lays the foui^dation or 
exists at all in him, as a cause or fountain of holy volitions 
hereafter. And besides, as he transgresses against ail the light 
of his past religious experience, all analogies which can any 
way apply to a case so hypothetical and monstrous, should lead 
us to think him more hardened and less likely to exercise a holy 
volition in future, than he was previous to regeneration, or ra- 
ther to his first holy volition. Sinning now with his whole heart, 
(i. e. according to the theory,) and without anything ivrought in 
A?wi and abiding, as the effect of being born of the Spirit; and 
(as we may suppose) more awfully guilty and hardened than he 
was previous to his^r^^ holy volition, is he not in a condition of 
apostasy which is total while it lasts? But, according to the 
theory, there is nothing in Mm which tends at all to put a period 
to this condition of total sinfulness. Therefore, if he is brought 
to exercise another holy volition, it must be by a moral change 
as great and as deserving every way to called a New Birth, at' 
that by which he passed to his first holy volition from the pre- 
ceding entirely sinful exercise. And the production or causing 
of tiKj first holy volition cjin with no more propriety be called 
Regeneration, than the producti«)n of any subsequent holy exer-- 
cise, especially of any holy volition immediately following a 
sinflil one. Indeed the theory involves th?; necessity of a regen- 
erating act for every holy volition; and Mr. Finney says ex- 
pressly, that Christ produces no change in us so that we become 
good in ourselves, but is himself ^^the perpetual Author of all 
our holy exercises, and more than intimates that this process 
must continue not only here, but in the world to come» Bo that 
regeneration, if anything intelligible, would be, in ^ase of sln- 
lessly perfect Christians, an everlasting new birth, or scries of 
being born again. While, in case of imperfect Christtaos, thertt 
must be a series of being born again, alternating with total apes* 
fasies. But if this is the correct view of the'thing,' ve\i\\ .^h^ 
propriety can it be called Regeneration} i. e. a being born 
again — a new creation^*-*a resurrection — a^pasitng from deaths 
4»ato ttfet' These figilrei, wMoh hate eterbeen vii»w«d «« Mv^ 



^oAittgly apposite and. atrikingk eartainly loae all their fom ' 
aad appropriateness, and teem strangely aasaitable, if sucb is 
inucod the iJea to wbich they are appii**d. What is there in 
tie things if such be the Ihiag^ to justify the use of such meta- 
ph6rsl l^Iio terms used to express the tlitug — the effects de* 
scribed in God's word as resulting from the new birrh — the new 
icreatioa — the spiritual resurrection, or passing from death unto 
life, would lead — they do lead the plain and Judicious reader to 
understand nothing iess by it, than a single event in the hist}^ 
of the Christian, orvast moment nn6 labidifig influence — an in- 
troduction not merely to the exercise of an individual^ holy Volt* 
4ionf but to a new moral state — a mighty and radical change in 
his spirit, and temper, and governing purpose of life, produced 
by the agency of the Holy Ghost upon his heart, transforming 
him into **a new creature in Christ^'^ See e. g. /ohn 1: 13; 
Bze. 37: 11—14; Bph. 2: 1; 1 John 3: 14; Rom. 6: 11; Eze. 
36: 26; Gal. 6: 15. 

The assertion, that the new-creating and transforming ngency> 
•of the Spirit is con lined to the simple individual exercises of the 
will, and does not work in us nny permanent change^ or produce 
in us any abiding principle of holiness, leading to ^*good works^^^ 
is contradicted by the letter and spirit of manv passages of God's 
word already cited, and most evidently by the following: Eph. 
2: 10, **For we nre his workmanship, created in Christ Jesus, 
unto good works, which God hath before ordained that toe should 
walk in them,^^ 1 Pet. 1:23, "Being born again,'' i. e. having 
been regiuierated, ">not of corruptible seed, but by incorrupti* 
ble, by the word of God t^hich lieeth and ahideth forever.^^ 
John 4: 14, <' But the water that I shall give him shall be in him 
a well of water springing up into everlasting life^^^ and of course 
never entirely dried up, in any total nytosivisy^ ho leever short, 
6: 24, ** Verily, verily, I say unto you, he that heareth my word 
and believeth on him that sent mn, hath everlaeling life, and 
shall not come into condemnation,-' i. e. fall from a state of jus* 
tification through faith in the atoning blood of Christ, "but is 
passed from death unto Ufe,'^ Jnb 17: 9, "The righteous ^Aa//' 
hold on his way, and he that hath clean hands shall be stronger 
and stronf^er.^' 1 John 3: 9, ** Whosever is bora of God <£»M 
not commit sin,''' i. e. deliberately and habitually, as those do^ 
who have not been born of God, or as persons woiiid in a state 
of utter apostasy^ " for his seed remaineth in him; and he can- 
not sin,'/ i. c. as an apostate would, " because he is born (lit- 
erally has been begotten, regenerated) of God.'' Upon this pas*, 
sage Pros. Edwards gives the following commentary: '* Who- 
soever is born of God doth not commit sin^ i. e. ho does not 
f elapse or fall away from righteousness into sin again £"for his 
seed remaineth in him,"] i« e. the seed of which he is born of 
Oedf the same seed by wfai^b he was begotleo of God roAakietk^. 
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hi him, nnd therefore he doe)i not f»ll nwnj 16 a 9tnte and tradi^ 
of sin again, out of which he was hegotton and born by that 
seed." That sound and ncute theoktgiaii,' Andrew Puller, un- 
derstood tlie passage in preris«»|y the Haine sense:. •• Whosoever 
is born of God doiii not apostatize^ for his seed remainethi in 
h'm; and ho cnnnoy apostathe^ iK^cause he is born of God." 
To these iiiustrious nnthorities might bo added the opinions of 
Mack night, Scott, Doddridge, nnd a multitude more of pious 
and judicious writers, who suhstantlaH^ agree i>n their inter- 
pretation of the pasM»ge'— especially of the phrase, *^for his 
seed remaineth in A///»«"— all understanding it in a sense 
irreconcilable with the supposition that the principle in' Mr. 
Finney's exercise scheYnc, to which we are now adverting", 
is true. The phrase, ** Whosoever in born of God (i.e. hath 
been begotten of God) doth not commit sin," lends no support a<t 
least to Oberlin Perfectionism. For if the woid *'«n'- here be 
made to, mean i^w^ry kind and degree of **disconformityl*^ to 
God's law, Ji proves too much for thcMr system: it proves that 
every Christian—that whosoever has been begotten of God, is 
sinlessly perfect from the time o\ regeneration, onward forever. 
For not only is it said, he ** doth not commit sin,'' but **lie 
cannot cotnmii sin, l»eca:ise he is born of God." According to 
this descriptlfMK thenj have been no Christians on earth, i. e. 
persons siiilessly perfect from the time of regenevaiion. The 
Oberlin Professors ihtmselves do not, yofarnswo know, believe 
that ther(? are, or have been, any such saints on earth, either 
under the Old or the New Dispensation; anri they do lielieve that 
there have been thousands ^* who had actually been regenerated 
' and were real sahus^^^ to whom this definition of a regenerate 
person would not apply. So general and absolute a meaning, 
therefore, should not bo foiced upon the won! in this connectioni 
for it would make the word of God contradict itself. But if we 
understand the phrase, ** doth not comoHt sin," in the sense' in 
which it is interpreted by Kdwnrds, Fuller, and others, i. e. tu 
the sense to which we are shut up by the exigencies of the pas- 
8Qge, it will be fatal to their exercise scheme. They admit that 
persons who have been regenerated, do sometimes transgress the 
bivine Law— that some n*ol saints are moratly imperfect; Not 
only so, they contend that when they do sin, they sin with what is 
understood to be their whole hearty their volitions or choices be- 
ing entirely sinful^ and exercised against all the light of previ- 
ous experience; so that neither in their acts of the will, nor in 
themselves, is there any mixture of moral good, or principle of 
holiness^ any more than there was before they yifete begotten of 
God; and if they ever put forth another holy exercise, it muat 
be the result of another regeneration. They must be ** created 
in Christ Jesus," again^ •'unto good works," or rather unto a 
•ingle holy volition, and *'pass" anew ^^frocn death uoto iife^" L e. 
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«tf>re«0ioiwiw imply a compariiioa of fViith m weak or strmig\) 

frral or iittUt Goippare Mat. 8: 36) 0: 10^ 15: 28: Rom. 4: 
9, 20; 14: 1. What in, in thtti refipecl, true oi* faiths is true 
al«o of other •* fruit of tho Spirit." 

4th. This theory of simple exercises ts opposed to those testa- 
which speuk of t«vo principles — t\w fesk^ uhd the spirit^ etc 
abiding in regenerutu« mei» an J lusting or warring ngninst eiich 
other. Stfe e. g. GaL'S*: 17, and Rom. 7: 21—23; with Barnea 
in luco. 

It is aNo opposed to those which speak of God'^ denlirrgs, 
Biranged to show nwjn iheir hearts*— not iheir preaent individuat 
exercises of the will merely, but ihe nature or character of the 
fountain •* out of which are the issues ef Zj/e." E. g. 2 Chron*' 
S2: 31, ** Howbeit, in tiie busincR^s of thu ambassadors of the 
princes of« Babylon, who sent unto him to inquire of the wonder 
that was dune in the hind, God left him to try hiiii, thai he might 
know all that wa» in his heart J^ Deut. 8: 2, *'An€t thou ahalt 
remember all the way which t'v! fjo rd th) (i!od led ihce these 
forty years In the wilderness, to l.anit)le thee, und to prove thee, 
to know what was in thy hearts whether ihon woutdest keep hra* 
eommandiiients, or no." ^ee 3 Ki.8: 12, 13; 10: 32, 33; afso. 
Mat. 2(r: 33, with 28: 74, 75. 

It is opposed, also, to those which represent sn net ideation as' 
4ile,. caotinuous, progrensive work, begun in God^s people, and' 
persevered in until the day of Jesus Christ, ** his seed remain - 
ing w themi^ und so operating tbat ** though (Ps. 37: 24) 
they fall, they shall not be utterly cast down,^^ and 'Mvhen (Mi. 
7: 9),thcy fall, they shall arise." Behold the difference between 
^peiftinff David, i/r 're|>enfing l\ter, 'and unregenernfe men^ 
«|fier the commission of similar sins ? Prov. 4: 18, "The pathf 
of the just is as the shining light, that shineth more and more 
linto ttie perfect dhy." PhiF. 1:6, *^» Being con fir]ent of this 
itery thing, tbat he whi<^h h/ith begun a good work^^-^noi many 
#ood works—-** in ydu, will perform it until the day of Jesus 
.Christ." 

' In "short", if mast be obvious to every discriminating reader, 
that this scheme is inconsistent with any ji st and scnptiiral view- 
dr Regeneration, of Sanctification. or of the Saint's Perrever* 
ance in Holiness. AoK(»rding to it, we h<tvc seen tliuf neither' 
jregeneration nor sanctification relate to the heart, considered as 
ibe seat of the teelings, or as the source of^ moral exercises, but 
merely to the simple, • individual' £!C/*o/'<Ae »£// or ro///ion«— , 
that regcn*^ration may, with as mucif propriety, be snid to tak6 
l^nce, in case of the fkoueandfh'^ as 6f • the frst holy vollfion 
which the saint puts forth— ^thajt a i^^generatmg act i^ necessary 
for every holy exercise — that neither regp^neration nor sanctifi- 
€a«jbn produces npy change io^tts, otr leaves' in a^any^po*' 
AtiooMo holinoaty teodtog to f«liM ^^ffooif works,^ and tbat- 



therefore^ wbmiever the X^hwimn exerciseiin sinrol tolMeiiv 
(rsupfiofted to Uc entb'cly sittiut*) lie is uttcily desdtMU; of. {mli- 
Restf:'for flie itma^ ni lcatit«.vlie i«UAluin U dHed up, or rather 
it sends out noihiug but a cunrmH (>r death;, and thero *^i'C4tiajn* 
eth in him" notliiiig t»> ^iifninguish 4m lu \'wm a |>ej'son never 
regene ruled, e.xcQ|it \\\^ we loii^hi reusunaUly i»up|>use) increased 
liaidness ol' ^*the hearl, 9r mU;^^ so i hat, it hu ever ioves Gud 
al nllagMin* it vis the result ol* another ** creation in Cjirist Je- 
sus/' unto n holy volition ! It may be snid, thnt when God has 
produced one holy volition in u man, k is his; purpose to produce 
4ftker9, though with apo^tMsifs folal intervening, and finally to 
snve him. To this we hardly need to repiy, that this nrqin^G- 
nrient, finalW,.m save one* who«can in xiosen^e bo said to '^ hold 
on his way," is one /A/w^— the final perseverance ijf one who 
'*is lH>rn of iGod," and hiis ••his stHJtl remaining i:i him," is 
quite anol&erihin^. That the srheniM invulvcs conJradic'.iions to 
tlie leachingsof-God's word, we tru^^t Ims bcen.nmde 8ufficiern4y 
HiftiiitVst; and 4hat it must, in connection with so many other 
points ol' kindn^d influei>ce in the Oberlin sysiem. tcxid greatly 
to promote narrow and shallow views oi* sanctification, aoid lead 
to self'dect'piion, we have not ci shadow of doubt. There is 
nothing in the system to couulernct, while there is much, very 
uiucii to increase its inliepeut tendency to evil. In this connec* 
tion, ponder the foliowiug doctrinci which occu|)ie$ a large ^pac€ 
in their discussions:, 

^. We are Competent Witnesses to our own Entire Sanclifi- 
ealion. 

In the O. Evan. vol. 1, p. 44, Mr. Finnoy remarks:- ** From 
what iius bkren said, you can see Ihe erroC oj' those who suppose 
we are incompelent wiinessps of our own ^[entire] sanctitication.'^ 
** Sof.ir •»» wu are regarded as honest nien, our testiniuny should 
be as satisNctory upon this, as upf»n any other subject. It is a 
point' u|)on vvJiich we have the tesJimony of our own conscious- 
ness, which is the highest kind of evidei.cn. And we are jusC 
as competent witnesses to our entire saf^ctificaLion, as, thai wq 
have any reli>(ion at all." 

Now let us inquire what is implied in being competent to testify 
tootiir own entire s;) notification. In doing this, suppose t'lnt we 
take Mr. Finney's own definitions. What^ then, is implied in 
entire sanciJfitalion'i At least that every volition, whether 
/generic or. specific, bo such every way as lobe cxacily conformed 
to the Law: •*'ihou shalt love the Lord thy God with all thy 
heartt soul, and niight, and thy lUMghbor as thyself," and that 
tbere be no omission tq choose precisely as this L:iw« in all of 
its diversified a, -/plications, and * 'exceed ing^hro.idness" of claim, 
demamcls; not. inerely that soiiij of x\\e volitions, even though 
JL\ii9y bo gewrac oit leading yooos,. ^t thaA ail of them, without 



exception, be -such every way as the Law requires; and thtit 
there be no Jail ure^ov omission to will aiid to do ncqoj'diog to 
'that •'spiriuial" aud corn[)i*ehunsive rule. Anything short.pf 
this would ini|)ly drGcl of sanctificatioii. Even. Mr. Finney 
«ays, (though nut very consisleiitly with .somo of his imnciples 
eUawlicre i lid duwn,,) thul ^\partial siuiciitication (O.Evan, 
vol. 1« p. 44) is that state of miud in which it sometimes acts 
selfishlv and siwiettmes benevoleallv." Sanctilication «vidently 
cannot he entire^ unless e^ecy voliiion wiih<»ut a single excep- 
tion, be such t'vt^ry way as the Diviie Law demands.. 

Wiizt is the proj)er i^ffice of Consciousness, by the testimony- 
of 'which Mr. F. savs oi»e niav know that ho is in a state of 
entire standi ficaiion, (»r ** morally just as perfect as God?"—**,! 
4]nderstand consciousnoss," says he, (O. Eva si vol. 1, ^. 44,) 
•Mo he the mind's recognition of its own states^ 

What ihf witnrss must be able to leslify to-, then, is all his 
^VoUintary stau-s, every choice or prelrrence w4iich,he exercises, 
>ancl the precise relation which every one of his volitions sustains 
rto the l-aw o( iJc(M\, Me must be able to tell from whatg^er/i- 
^ing motive every volition proceeds, before he can testify con- 
»<:erning its rehuiunto that Law, i.e. before ho is prepared to 
say that'-tiMi \olitio4i exactly meets the clai ns of the Divine 
rule.  N<iw, according t(» Mr. Finney, the power by which he 
. is enabled tit know lUai whereof he is to testify, is consciousness, 
or **lhe mind's recognition of its own stales." Her« let us see 
mrhcther it be true that consciousness alone can enable one to be 
A com{)etent witness that he is living in a state of <}nti re con- 
formity to the Moral Law. 

1. The witness must recognize every volition which he puts 
forth, noting it fully and accurutely: and this *is as far as, bV 
any natural possibility, hi; can go by consciousness. 

2. Then he must remember the precise nature of each of his 
volition*. 

3. Besides, the character of a-volition, as Jioly or sinful., de- 
pends upon the governing motive<from which it proceeds. **By 
motive,'^ says Pres. Edwards, *^1 mean the whole of that which 
moves, excites, or invites the mind to volition." Volition, or 
willing, considered as a •*«^a/e" of one's mind, may be recog» 
niz':?d and testified 4o by consciousness; hut the character and 
claims of Jeho^vah, **the kingdom of God and his righteous* 
ness," or the world with its allurerajnta to sin, not being **state8 
of the mind,"" i. e. the mind acting, -cannot be recognized and 
testified to by consciousness. A man may be conscious that he 
fHilis, but it is impro[)er to say that ho is conscious of the mo/t&e 
which moves,^ excites,' or invites. his mind to will. Ho may be 
conscious of a ^* state of mind," but not of that which, as a 

Mnotive, produces or occasions that ** state of mind." * 

* — — .... -  —  — > 

^ It ii not denied that there is a looneaud popular use of the wotdeongcitme 

4 
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4. And then* too, whether ft voh'tion be perfectly holy, de^ 
pendn on the rdation which it sustairH to the will of God. Does! 
It exactly meet the demund!) of this Law? Volition, or willing, 
i« ••state of -mind;" but tlie relation herivecn an act of the wQl 
and the Divine Law, is not ifseff *»a stale lA' mind,'' and there- 
fore cannot be testifipd to by consciousness. The comparing oC 
**n state of mind," with the Divinr; rulp, is not an act of con* 
sciousness. \n some sense, consciousness is, fo the ** states or 
mind," e. g. the exercises of the will, what seeing is, to objects 
of sight: it is that by which they are noticed^ or perceived. 
Suppose that an architect look at a house — see the several parts 
of it — and then compare llio structure with some rule or order 
of architecture. The sense of seeing furnislu's h'm with mate' 
rials for the comparison; but it does not itself compare, ivfer^ 
or decide. This is evidently the office of a fnculiv distinct from 
mere perception. So when a moral agent lonks in upon iho 
** states of his mind," and witnesses his v«>litions, and then coni' 
pares what he observes with the Law of Gud, consciousness 
furnishes him with materials for (ho comparison, but does not 
itself compare , infer, or decide, 

5. But let us inquire whether it bo prnbable that any person 
eo notes and contemplates each ol' his volitions as to remember 
them all precisely as they are. 

Just reflect upon the rapid/ft/ with whicli volitions may succeed 
each otijer, and the very slight attention which is often given 
to them. **Thus, in the case of a performer on the harpsi- 
chord," says Dugald Stewart, in his Chripter on Attention, ••! 
apprehend th'it there is an act of the will preceding! very motion 
of every finger, although he may not he nbN; to recoNrct thesa 
volitions afterwards," *Mhc acli of the will being loo momentary 
to leave any impression on the memory." 'l*liis will serve at 
least to illustrate the possible and often actual rapidity of the 
volitions, and our exceedingly great linhility to forget them. 
But let it be considered, too, tluU the diffitrulty is by no means 
wholly a natural or intellectuil one— that m-mory depends, in 
no small measure, upon the degnjc of wakeful nnd prolonged 
attention given to things — that the aUention depemls upon the 
tt7?7/ and the «^ecHon*— that the act"* of thcf will, <»speciilly sin- 
ful ones, are a class' of facts to which mankind are remurkably 
disinclined to give adequate attention, and u^ wl:icli they are 
fearfully prone to remiin. in no slijrju (k'jrree, ig'iorant. Jer. 
17: 9, **TAc heart is decvffui above all tilings, nnd desperately 
wicked: who can know it?^^ How rejicatedly are God's people 
warnefi against the deceiffalnfss of the h'ari — how often have 

or oonscio'iitneS't acconling 1o which sui-h iiii €xpresiiion would lie admiAtible* 
Bat this is not the philcisophlcal use of the word, nor h the testimony of ' 
c^nsciousneast taken in a loose and popular Sfn^ie, the highai kind ^of evi- 
dence—so fur from this» that U is Qiiea no evidence at ail. 



^e roost ^roiiieHt suints felt and lamented it ip their own experi- 
•cnce; and liow rre(jueiil are the cases of seir-decppiioh, more 
or less dangerous uud gross, in ihose who are less spiritual ! 

Who, we would now a>k, who on earih does In fact distinclljr 
jrecognize^ and cjirffuliy mark every one of his volitions? Who 
perfeclly remembers iheni — not fprgetlirig the kind and degree 
iif intensity of a sirigle volilion? VVfio, with perfect impartial- 
ity and unl'aiiing accuracy, jttdlg'^i of all his v^olitions, unerringly 
discerning the motive from which each of them proceeds, and 
knowing exactly the relation which they sustain to that Law, 
the claims of which **are exceeding broad?" In short, who is 
a competent witness to his otcn entire sdnctificalion? The ques- 
tion, it will be perceived, is not whether the leslirnony of con- 
sciousness, so fur as it goes, can be relied on: biit whether any 
person on earth can reasonably bo supposed, as a matter of fact, 
so carefully to recognize — so fully and exactly to remember"^ 
and wllh such unbiased and unerring judgment to compare his 
volitions with the L'rw of (vod, as to know that he is in a state 
of entire srjncli.'Icalion? And Iwm'o let it be observed, that, in 
the discussion of this point, wc havo taken ih^ narrpwest view 
of sanctification, in order to conform to Mr. Finney's own defini- 
tions; predicating sanctification, not of the '* fountain'' of moral 
exercises, but simply of the *' stream" — some would say, of a 
part only even of that — of the volitions, or mere acts of the will 
after excluding xUeffc/ings, But, on Mr. Finney's own princi- 
ples, this doctrine of competency to testify to one's own entire 
sanctificalion, is embarrassed with several difficulties not yet 
♦mentioned. Wo have space to state only the following: 

He says: ^^Partial sanctification is that stale of mind in which 
it soinetimes acts selfishly, ni\i\ sometimes benevolently," i. e. (as 
be explains it) a state. of mind in which it sometimes exercises 
tntirely sinful volitions, and sometimes entirely holy volitions 
If such be partial sanctification, how many entirely holy voli- 
tions must bo exercised in uninterrupted succession before the 
sanctification is entire? As, according to him, sanctification 
produces no change in vs, l)Ut relates merely to the volitions ex- 
ercised, and as an occasional interruption of the succession of 
holy exercises by sinful ones causes sanctification to be *'^par» 
iial^^ or proves it to be not entire^ it is of no small importance 
that the witness know how long exactly he must continue his 
jseries of perfectly holy volitions in order to testify credibly to 
his being in a ^tate of entire sanctification. Now as the Bible 
had nothing to do with the getting up of this theory, we shall 
look in vain to that for a solution of its difficulties. For our- 
selves, therefore, we leave it to any one who may be desirous of 
testifying to his >own sinless perfection, to settle for himself this 
••boundary question" between partial and entire sanctification. 
put Mr.' Fione^ argues tha). if a person oanpot kaow that he is " 
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entirely snnctified, h« cdnnot (by the same rule) know that he i» 
not* At this we marfeK Consickr for' a iTNmient the nature of 
the case. If a person should discover that one, only one^ o€ 
his volitions or moral exercises, in a Week — may we soy in a 
month? — on an 'average, fs sinful, he would know that he \s not 
entirely sand ified. While, if he were carefully to note, per- 
fectly to remember, and accurately to compare a thousand voli- 
tions, with the claims of God^s Law, during each month, there 
might be others not so carefully noied, not so perfectly remem- 
bered, not so accurately comjiared. There is, therefore, so tb 
speak, an ^ almost infinite difference between knowing that we 
are, and knowing that we are not entirely sanctified; and lhia> 
too, on Mr. Finney's own princrpfes of sanctificalion. There 
is an immense dis|)arily in the amovnt of facts necessary to be 
known in the two cases. But this is not all. With an equal 
number of moral exercises to be known, there would be an in- 
comparably greater moral liability to err hy judgiwg too favora- 
bly, than too unfavorably of ourselves. While the Bible abounds 
with exhortations agniust thinking «*more highly of ourselves 
than we ought to think," no instance is recollected in which 
God's people, however self-abased, arc warned against enter- 
taining too mean and humble a view of their own spiritual at- - 
tainments. 

Mr. Finney asserts, too, that "we are just as competent wit- 
nesses to our eviire sanclificatlon, as that we have any religion 
at ail." To this n)eix* assertion, rt is quite snfricient To reply, 
that, on his own principles of sanctilTcation, a perison might far 
more reasonably be supposed to know \\u\i scwe of his moral 
exerciaesi are holy, than that ali of them, vrthout exception* 
perfectly meet the demands of the Law of God; and of course 
might testify far more credibly that some of his volitions are 
holy, than that allo^ them ate so — that he sometimes wills right, 
than that he never fails to will precisely as the Moral Law re-- 
quires. Is not the difference great enough to be di»*»cernpd by the 
dullest intellect, between even an ••infallible as.^urancc offaith^^* 
**of being in a state of grace," — an assurance ••founded upoiv 
the Divine truth of the promises of salvation, the inward evi- 
dence of tho«e graces unto which these promises are made, the 
testimony of the Spirit of adoption witnessing with oar spirips 
that we arc the children of God,'^ — and' knowing that we are in 
a state of sinless perfection — in a state in which we never fail to 
will, to choose, or to prefer exactly every way^ as the Divine 
Law, in all its spirituality and broadness of elaim, reqairest 
Many are believed (as the result c^^ diligent study of God's word, 
and of lives (if holy effort and self-denial, and of prayerful 
scrutiny of their feelings and their conduct, in the diversified 
circumstances of varied trial) to have attained to the formerj^ 
who have expressly disclaimed attaincoent (u the latter,. 



«omHsioi»iie^ t(^ testify t6 mtt ewn ^mim ci8ii?etil}e«iiibiif tiiA 
this stress iani «poii the gimjt; of'MAciinedttniddy, ftie'aaitti* 
'tferiptumi aa they af«* utiphFtlosopliiGCi!; anil oMoii^^y 1ei)4 ta 
4»pen #^(le at doc^r fortlto' comFntf ifi bt>' detiwitya'^-bf a^fHilt df 
egotism-'Hof «etr*rfgNeou«h0^, «»ihd bf c^rnel^ i»49<^t4t}% mdi^ 
fui»b^ l>y dae selMidf rti«t »iid Wd'feefulsefrexlimitiaiiiofi— *>fttid of 
idenouactiig such as are (Miw'iUing to iMify to l^t persandl Ot^ 

It is traie, ih^tOad urgi^s hi« petrpl(!^ to ^aiftp^Mi? thetnsftlvetf* 
But this implies Iheir profteriess td self-igotifaftoe; ttieit lieibiiity 
to sdf-deec**ptiofi;tb8ip!*ckiilnu degree M least^of delf-ktid#ledg;9| 
«nd is surely not mcoosistent wkh' MrHat'he s«y» drredtty of the 
deceitful'ness of the hearty and nf the folly of 'trusting in it; and 
nvith his expHcit wdrnings^^ bg2iinst (TonBding iii the testimony 
which they receive rrom-cooscT<nisne3s as being .^fBcientty/ttif/i 
•ufficieretly remembered^ ^ httd: ti}th^ared faithfully enough ^ith 
the Divine rule, to enable ttiem, at once,, as it were by intuitioh 
and with perfect c«;*toin/yi to knoi^ that they are Mas fVee froftt 
all sin as was the Lord Jesus Christ," or ** morally just as pe^* 
feet as God." Although th^ apostte Paul -enjoins often the most 
scrutinizing selfemmnatidn^ (I Gop» H: 31; 2 Cot. 18: 5,) 
yet he condemns expressly tlie idea? of deciding, from the a3- 
^nce of testimony of • consoi(ftlis^ess against us,- that ^re are m a 
»tate of entire conformity to thb OiviSe Law. 1 Cor. 4: S*— 5, 
*<But with me it is a very smalt 'fh^ng that i should be judged bf 
yx)u, or of man's judgment: yea, I jtHlge not mine dton self; 
for I knoie nothing by myself [ultltdw^J am not eonstiom to 
myself of anything wrong or crmin^l.y yei am I not herehy 
justified: hiU lie ihett judgeik^me i$4/ie Lord*^ther^ore judge 
nothing before the £ime,'^-e(c^ * ^he^plousand judicious Dod- 
dridge paraphrases the passage thus: 

'*Nor indeed do I fi(^ jmige mysetf as ififty base Were finalljp' 
to be determined by my own ^apprehensions concemirtg^ it. Pof 
though 1 bless God I am not coff «e/oii« to myself 01 aftythmgf 
criminal, of any designed n e gifect »ef * n^y o ffiee 4 or- n A^ith ftri- 
Hess in my trust, yei I dm not^ heteh^ justified : that is not th# 
otnin thing in question; f know pariiAiky' fo ouf^selti^s m^ay oftea 
lead, us to overlook many faults fbr which iGI>od iiriay atfotHer day^ 
eandofmi us. But he thot jurlgeffh> me, tfle Person by wbosi^ 
jiidgtneat I am to stand or \\\W^ 4s the Lord Jesus ChVist, wh^' 
mavehetkike hearts and trieth ihe^Mins Cit\\\^ chlkfren of Aittii: 
Therefore be strictly caW^flif ilwit fe judge nothing htfore ifik 
4fpb^n(«i time^ i. e. until he, thegreat Lord df alUehatl <6of][|e. 
wkm « shall bring to light ^the hidden thhiigs^ef darkntUt^ antf 
0hal{ manifest <i£/ the secrefi'tonanseU of the heart^i^ f^ &<^Btirnef 
excv'llent note upon this passage, ^r Macknigbt'sr oririifyou 
pleasei Adam- Clarke V ...... 

^ 4* 



Wbeo IM see ' enough in ouf^elveB to coaciemii us, mucA store 
-4ioes God. \Vt\Qn we^ are noi comdjom of wroug inteotiofw, 
and afe iru/jr sinoerey thei) indeed (tfustitig in Christ) .^^have 
w» ccnfdmce towurd Godj^^ so that wo caa come ** boldly ^not 
before our lellow men, to testify to our own entire sancufi* 
cation, but) unto the throne of grace to obtain mercy and find 
grace io hd^ in time of needJ^ The confidence, at sucii tioseg, 
4s not knowledge through the direct and certain evidenco 
of consciousness, that we are in a state of sinless perfection, 
h^t confidence by which we may say: ^^If any man sin, we have 
an Advocate with the Father i Jesus Christ the Righteous.^ 
The following passages deserve to be pondered by those who 
are fondly trusting to consciousness, as furnishing suf- 

ficient evidence of sinless perfection. Prov. 10; 25, "There 
is a way that seemeth right unto a man; but the end thereof are 
the ways &f death.^^ Prov. 28^ 26, **JEf<J that trusielh in his own 
heart is' a fool. ^^ Acts 26: 9, '*l verily thought with myself 
ihat T ought to do many things contrary to the name of Jesus of 
Nazareth." 

The truth is, he who testifies to his own entire sancttfication, 
assumes an ^^unseemly'^ responsihility. The Christian should 
indeed be a ** witness for Christ," by the " light" of a blame- 
less example "before men;" and by laying down his Jife« if 
need be, in attestation of his love to the Saviour, and of his 
confidence in God. He may, when wrongfuUy accused, assert 
sometimes, as Pa»4 did, ^be sincerity of his aims, and refer to 
his course of life (or prgpf* And he should "be ready always 
to. give an answer to every men that asketh htm a reason of the 
hope that is in him, with meekness and fear.^ But how diffisr* 
ent from all this, is the practice of testifying before men to one's 
own entire sanctification ! Who is competent to give such te8« 
timony? Can the giving of such testimony — conflicting as it 
does most manifestly with scripture and correct mental philoso- 
phy-^tend to honor GodI Honor to the Saviour is the pretence- 
ibr thus testifying. But wJien or where was the Saviour ever . 
honored, or the spirit of genuine, 'humble piety promoted by this, 
practicel The evil tendency of it — especially where great stress - 
is laid upon it, and where the doctrine of competency to testify, 
to one's own sinlessness, on the ground of the mere testtmonfr 
of consciousness, is often and zealously inculcated — is abun* 
dantiy evident from the very nature of things; and has bee« 
illustrated more than once by painful facts.* Nor i^ there anjr 
reason to expect that its tendency to foster self-coneeit, spiritual 
pride, and delusion, will lie eounteracted either by any doctrines 
with which it may be connected* in the CMiorlin system, or by. 

*'Mr. Mahan, on p. 196 ofbtf* Book, fayn: ** It ia in gmn% such teatimon/l, 
Ufail w« ate ehiefly to gior ify Christ and benefit oor fellow aoti." 
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Mr. Finney's modenf tifxhibltiyig the nature aitd ^ffiee of coq^ 
flcioasneas. In this coonectiont we may perhaps be permitted 
to remnrk, that* Mr. F's views of the offioe of consciousness are 
not ch'iraoti'rized by an onnsual degree oifrecUUm. Although^ 
he defines consciousness to be *Uhe mind's recognition of it9i 
9wn sUUe9,^* he asks: *^ How do I know thtt I hreathe^ or love,, 
«r hate, or sit^ or standi or He dotmn^ or rise wp?^' etc. ** I an* 
•wer: by my own consciousness. '^ (See U, Evan^ vol. 2» p. 50.). 
Now, are we to understand, that the corporeal exercises and po> 
fitions of *« breathings sUiing, standings l^ng dovm^ and^ rising 
14J?,'' are •* states of the mind,'' and as such recognized by cott* 
sciotisness? h is only the testimony of consciousness strictly 
so culled, and acting in its proper sphere, and actually noting 
the exercises, or stntes of the mind, that is regarded by real 
philosophers as.'* the highest kind of evidence^" And we have 
proved that this testimony does not and cannot, esctend to all thai 
must be knowc^ tQ enable a person to testify to his own sinless 
perfection. 

But if we are not. competent to testify to our own entire sane- 
tification, are we to the entire sanctification o^ others? We are 
indeed commanded " npt to believe every spirit, (i» e. every 
teacher who pretends to be inspired by the Spirit of God,) but 
to try the spirits (i. e. the spiritual pretensions of such teachers)* 
whether they be irom God; because many false prophets are 
gone forth into the world," — to <ry them by comparing their 
doctrine and conduct with the word qf God. And our Saviour, 
speaking of fu|se prophets, declared that their unholy con4uoi 
would be evidence of the falsehood of their pretensions. ** Ye 
shall know tkem [to be hypocrites] hy their fruitsJ^'^ Bat who 
Itan, without the most uuwarrantable presumption. *'jadge be- 
fore the time," so as to decide tijat any one of Adam's race is 
sinlessiy perfecti Who is competent to affirm, that thfe desires, 
volitions and thoughts of his j3U][St intimate acquaintances are ai^ 
svery moment, during hours^ days, months and year^, witbont 
interruption or failure, just- such every way-nn the Law of God 
requires! What human beingis fully qsaliRed to share with the 
Omniscient, the distinctive title of " the Searcher of hearts f 
The conclusjon is inevitable, therefore, that witwmt a direci 
revelation from Heaven, the entire sanctification of no person; 
on earth could be proved, even if it wer^ attained, 

9. Further Illustrations of. their Yielding to th^ Tamptation^ 
smd Lf^ical Necessity of their False ^Ppsition. 

1. The frequency with Which Mr. Pinney, Mr. Mahan^ a»4"; 
ethers under the influence of their system, speak' conripiainingly 
•f •'a legal spirit," of •' legal sermons," of ** legal preachers,'*" 
end of ** legal Christians," living ** under legal bondage." 

i.^ Their constant «te, end literal appUcalion of the phrases: 
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Take Gqd at bis wjnrd. Believe that he means ju«t what hp 
frajs. And this will al once bring you into the state of miniit 
after whicli you inquire." In the O. Evan. vol. 2, p. 57, ho 
tenches in like manner the doctrine of instintaneou^ s.in4:tifica« 
tion by faith. Mr. Miihan, on p. 161 of his Book, iiflor xl«scrib- 
ing the Re<leemer, snys: •* Now let me lisk you, reader, do you 
believe with all your heart," ** that Christ has provided a re- 
demption y)>r ^oi4 — I .redemption so perfectly and spix.ifically 
adapted to your parlicular case, that you can now go to him and 
^0 cleansed fmni all that is impure and unholy, and so trans* 
formed into his likeness that your entire character shill hereaf- 
ter preseol a pure reflection of kis image?'^ ** Do you believe 
that ynu miy bring to him your temper, your appetites, your 
propensities, your en/ire habits, and havo them all brouglit into 
sweet siibjeciion to the will of God?" Much more t > tlie same 
effect might be quoted. This doctrine is nearly allied, in its 
nature, to the one last mentioned, and is attended with a similar 
difficulty. It is not only unscriptural, but muiifestly absurd. 
To be sanctifie'd through yji// A, (as t'.ioy understand its nature 
and offi.*es<) is to bj sanctified or become psr/ec/, through per' 
fiction in holiness. According to one part of tlvjir system, as 
we have secMi, holiness consists merely in exercisej of the heart* 
i. e. o^ the will; and every exercise which is h«)ly in any degree* 
is perfectly holy, i. e. all every wty that Gid, in vievv of one's 
capacity and knowledge, does or cm require. Not only so, but 
in the O. Kv.m. vol. 1, p. 133, Mr. Finney di.'clares one ele- 
ment of faith to be *• that confidence of tho heart rhU yitdds all 
our voluntary powers up to the control of trulh.^^ i. e. in the 
very exercise of faith there is **a yielding up of a// one's volun- 
tary pow rs" (or of all to which the work of sanctificalion has 
respect) to ^"tka control of truth.^^ It is not easy to see wherein 
^'yielding up all <m -'s voluntary powers to the Ci^nirol (»f truth,'' 
falls at all short of Mr. F's own repeated definitions of entire 
sanctification. It is all that the Law of God requires, himself 
being jadgi?. It implies perfection in holiness, according to hU 
own pdnciples. 

Mr. Mahan, too, bn p. 110 of his Book, in showing what i9 
requisite in order 1o receive the blessings of entire sanctification, 
or of the New Covenant, mentions among other things, •* an 
actual reception of Christ, and reliance upon him for all those 
l)les.«»ings in all their fulness — a surrender of your whole being 
to him, that he may accomplish in you all the * exceeding great 
and precious promises' of the New Covenant." But according to 
one of his own definitions of Christian perfection, x\ih prerequi* 
site implir>s the present possession of the very thing to be ai^ 
tained. On p. 10 he says, (where his avowed object is to give 
a correct definition of perfection in holiness:) •* In the Christian, 
perfsciioQ in boliness implies the consecration of hU whale being 
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4p CAm/-— tho subjection of all his powers nnd simcrptibililles to 
the control of one principle. * fHilli on the Son of Goij/ •» This 
m what the Moral Law demands of him in M^ circvmslancesJ* 

Beriides, wc have hin own dictaration, mndv. in tin* form <if a 
prominent argunirnt, fur the nttainableness [or attainment} of 
pertrct holiness in this lifts ihnt very many promises oi the 
bibte aie conditioned on this slate, i. e. that we must he ferfectli^ 
holy \t\ Older to hare these nunierous and important promises 
fylflled \v AX9, On p. 4i^ he ^a\j!: »* I infer that perlVct holi- 
ness is iLilainable in tins life, from the many premises fif Scrip* 
.ture which nre conditioned on this state^'*' i. e. // state of 'per* 
feciitm, VVe must llerefore go to Christ, perfect already^ as 
the condition or sine qua non of having ••<!// the *exeeeding great 
ond pncious proini>eH ol the Ni w Covenant,'' **»ccoinphshcd 
in us." 'J'lie New C(»venant (as lie undo otan/Is it) includes 
crZ/ promised blessings— ''a contjimed slate of pure and perfect 
holiriess" — '*pardon of all sin" — **llie perpetir>t fiuition of the 
Divine pnsenee and favor"— and '*iiiu general sprcrad of the 
gospel among mankirid." There can be hm proniipes of impor* 
tance to us, the blessings of which are not ineludcd in the New 
Covenant. His argument, then, from promises Inriiig condi* 
Honed on a state of perfect holiness, is w.itiuait any conceivable 
force, nnh*ss we suppose that perfection i^i h*.line^s Is a "prere* 
quisife \o receiving the fulfilment of the New Covenant. Is not 
the attainment of perfection in holiness, then, conditioned on 
previous perfection in hohness — on being a/ready what we seek 
to he? Can there be any logical escape from this conclusion, 
on the principles wliich M** Fmney and Mr. IVJahnn have repeat- 
edly advanced in relation to the conditions of sanciificatlon? 
Let it le distinctly mited, then, that according to ttie piincif)les 
of ♦♦Oberlin PertL'^tionism," entire sa net ideation is conditioned 
on previous [perfection. To hrcome sinlessly perfect. vc»u must 
go to the Saviour afready perfect. ^And is th s. we ask, a doc- 
-trirto filled 4o exalt Chris!? Does all that tIa'V say alioul *'the 
kAo/c , pros pel," *yw// Salvation," ^^compfete redempli* n." and "a 
perfect Saviour." dwindle, as to ii^rea/ urace and efficacy,, to this 
less than orthodnx iden, ^"First be thou perfeit: crune t/nis unto 
-me, ard then will I ketp thee, as thou art — perfect ? ^* * Nothing 

* The graai of the pyf-tf ni is rciJiiced €ven below this Ipfs ihan evangelical 
standard, l>y those who teach that persons, alXcr receivintr the jNew Covenant 
by perfict faith, fnll again into sin, Even alter j^ing lo the Saviour jE?eJ/Vc(, 
they are ^lot liept so hy hinil 

The groinid whifh seem^.of late to be taken, js* that permanent, entire 
•inctificut on is conditioned on per/ccifaUhcmitiuv^d. Thai is, persons may 
iecome perJetrily and perpetually lioly, if they will anfy g;«» lo Christ , exer- 
cising that pafect t'uiiU wlu'ch work* by perfect love, pcrfunily purifies the 
heart, ant ptrfectty OTercomt^s the wo Id— implying ''a surrender ot* their 
vAoU Ining to Christ,'* or '' a yiel lln^ up of a I their voluntary powers to tha 
control q; trutli" (tod of course to the control ol' the Moral Law, which U 
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^xalts Chrnst really so much ns'thc.unvarrjshcd, simple truth of 
Ihe gospel, as ji wus LlrllJi.*r^tood by liuxter, Edwuids. WiiiteHeldf 
Braiiieid, P'ulUrr, and PayHUi. All stiuiiivJ, llie«jieticul lautiing 
resuLs in n al dctiiiCtioii I'ltim the glory of hib giace. In tliisi 
system, \\\v. t liiof^Moiy is in icaliiy givc^i lo liiin u!io goos, per- 
feci in haliacss u^ C\\\\^\\ or ruihcr. t'lniie saiictilicanon is so 
conditioned i\> lo inakt; i^ actual attainment nioially in)|)ossibIe. 
The difficiiliy is (.a>ily btatcti \\\m obvious. Ynu cannot be tuhol' 
ly sanclijied* nntil you cxerci>(; jjer/iec/ faith. But you cannot 
exercise t'be y.vrjrct foilh discnt)cd as tne prerequisite^ without 
being already wholly .sanctified. The condniun iiic.n<ks the very 
thing tu bvi oni.iin«'(l o 1 tliat condition. T^t be perfect^ is the 
condition (Mi winch you are, through the wonder. nlly lich and 
efficacious ** provisions ol the gosjul," to become perfect/ 

12. Sujiciency of Gospel Provisions to Secure our Entire 
Banctijicatioti in the Progress of the Present Life, — But in 
what suise sujlcient ? ^ ^ , 

On p. 2*i ot' his Book, Mr. Mnhnn declares: **The question 
whether entile peifuction in li(»lii)ess ib attainable [allainedj in 
this lite, d(*|iends cxvlusice/y u;<on the quesrion, wlmt are the 
nature and eMcni <ii' the provitfion:^ of the gispcl for our present 
sanctification. and of the 'exceeding gi'CJii and pKccious promt* 
tes* of divine grace? In pur^iuing our inquiries in respect to 
this quesiittn, we are I* hiok awtiy from -our cotHtiiicn and cir* 
curnsta noes as sinners, and from our natural pitAieis as moral 
Qgents, to the pr(ivi>ions and promises of the giiico <of -God.*' 

Here and elsewiicie it is conceded by Mr. MiUuin, that the 
<{liere po'^s'ession ol' natural powers u-s moral agents, adequate te 
keep perfectly the Divine Law, proves nothing -iUiill in lespect 
to actual iH^rfeclion in Injliness — that the question depends cxc/tt* , 
sive/y on *Miie nnture and extent of the provisions of the gospel 
for our present s:uicti(icati(m." He thevefojii dwells much upon 
the glorious nature and extont of the prmhiions of the gospel, 
endeavoring to deiai»nstrale. their auficiency to consnmmute, in 
the progress (»f this lie, the Avork of entire sanctiHcaiiim. The 
sufficiency of the p:o visions of Divine •gnK*n for t his {purpose^ is 
evidently viewed by him, and all the advocates «if ibe system, 
as their stronghold. It is here that many have been deceived, 
taking that for proof which either proves intthing, or proves too 
much for their iheorv. In what sense, then, are the provisirms 
of the gospel svjficient? Is it meant that \\\vy are efficacious^ 

incladed in the tfutlif) ^' tbey will ovty Autlds^ and cO{ttin\*e lotio it^ witboot 
-any interruptiuii'or sliuit coiLittgl lu other worJt*-. pc^^ons will hr conic per 
manently and perlectly con:'oruied to the Law ot God, if they shall in lact 
•permanently and p<*rlcctly conlorrn to ihe l^w of God; that is, pernianenl« 
«ntlre sauciification iii conditioned (according to thi^ FJew) on itset/l Ton 
«ahall be perfect «ii long as you ahaU continue to be perfect I 
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of life; c. g. unbeiief, disincljnu!i>n« fmrdneHg^irheurtt btlnclo^ii 
of mind,' all selBshness, and in fact \o Bccwre or eertainly brinj 
about the object, vis. entire sunctificnfionl Aie liiey of such a 
|iature^ aiid such an extent as Xo secure |M*rroct faith — perfect 
Jove — in short, entire sanciiticrnfioiit Do they eflbctually .pro- 
duce compliance with the co«(2//i.:i2« of entire sunctification* anj 
fcad /nyflc/ lb the consuminati««n — |K*rfection in horiuessT If 
they couht be provt d to be, in //</« sense, snflicientt the argunoenl 
from their siijiciency would indeed be conclusive. But it. would 
torovo tocj much for thosf) who use it. Ic would prove, at least| 
that all who are •*real saints,*' are entirely sanctifiQd. .Fori 
according to Mr. Malian's view of ** pariicul.tr redemption,*'— 
a redemption specifically ad.ipted to the jfarlUular case (tf everjf 
Christian^lhe **sufficionl" go^ijel provisions are sufficient in 

frecisely the snm'* degree for ove^ tlial i|>ey are for any other^ 
f, then, *Mlie question cif entire perfection in holiness depends 
{as he says) fxclusircly^^ on Ibe nature and extent of the (4Birb 
rions of Divine grace; and i\^ these provisions are (as he says) 
Bpecifically ad.ipted to the pfculiarities of each particular case, 
then what thes^^ provi.<<ions accomplish in one Christian, thev 
biay be expected to accompli>h in every other. Do the "suffi- 
cient provisions" bnnish the unbi'lief, remove all the evil pro* 
)>ensitif>s and wrong habits, and ei^ct the entire sanctiflcntion olf 
9ne Chrlstiant Then, being equally adapted to do this for every 
j0lker^ they are efleclual. at once — not progressively — for th<f 
Entire snaciificntion of all ••real saints.'* But this is more thao 
cither Mr Mahan or Mr. Finr.ey helieves. In this serse of suflir 
eienoy, flierefure, tlie nrguiuent must be abandoned, unless they 
no alter their theory as* to assert that .all Christians are thu» 
Banc'tifieJl; or, in other words, that there 4|re no ** real saints,*' 
but tlK)so u'ho are at once wholly sanctifit'd as soon as they ar^ 
regenerated. 

But if. by •» «M^n>wcy of gospel provisions,'*? it be meant 
merely that iTicy a»-e such, thut. ?/' U'hevers were actual Fy to 
exercise ••that confidence of the heart rhnt yields ull {\wiv vnlmi/ 
tary 'powers up to the control of /r«</i,'*"or were, with all \h^ 
faith which God <loes or can require, to *' surrender their iclw74 
heins to Christy that he might" thus ''accomplish in them all iho 
•exceeding great nnd precious promises' of the New Covenant"— n 
jf it lie meant merely, that if Chr»:«tians were, in fact, to use alf 
the provisions of the gospifl precisely a« they ought to use them, 
then might they be entirely sanctified — it is easy to see that -the 
argument proves absolutely nothing in res[»ect to actual entire 
fnnctification. For the vrry quesiinn in debate is: J)o any, iV 
jact, i^o appreciate all iKe motives to holiness— ^so use all th« 
Tich provisions of the gospeh as to be insitantaneously and ea^r 
Cixely sanctified in the **pri)gress of th^s life?" 

5 



^'^fKeliB'fa fe'ifeh^e W ^lipW'We may say that t^^ sanctions o? 
tholiawi etemYiinrc dhd ctfern^l dpalh, are a sufficient motive 
to obedience, k e. sufpciVnt, jf duly a.p))re'ci'ai('d. In view of 
i*ight reason, the'y infinitely ouhyeigh any motives to sin. Bu| 
do meti, in fact, duly appreciate . these moiivcs ^ to obcdiencet 
And are any, hy an acituil right use of these (absolutely, not 
Relatively) mighty motives, sinless? To say liiat men dq actur 
klly obey perlecily, because, in the sanctions of the Law, God 




tual ^^surrender of their whole being lo C/irist^'^ ami of **al( their 
voluntary powers to the coptr<)l of truili^' — ai^jpro-priale and use 
file provisions ot* tlie gospel, and thus become ^'inle^s, beraus^ 
these jbrovisions wou/d he sdfficiont for iheir enriro .sanctifica- 
ilon, if thus nerfocily appropriated arid wsod, is taking fof 
grmted the very tiling to he proved. Though Jcijovah could in 
trmn ask (Is. 5: 4): ^^Whal could have Iccn dove more to mf 
tineyard that I have not done in. ii?^ yef au oLttse of his mcr^ 
cies justified tlie rebuke, ^'wherefore, vhcn I locked that it 
should hring forth grapes, hrougfu it forth loild grapes?'^ All 
Ibis is relevant to prove men's obligation — increased obligation — 
but most manifestly it proves ^lothmg in favor of ihe doctriqe ot 
their actual perfect obedience? It is remarl;nblc|, that though 
Mr. Finney and Mr. RIahan regard the question of eniire sanc- 
tificalion. as depending ^xc/t/^W/y on the. nature and extent of 
the provisions of the gc»spel,. the former has devoted one whole 
Lecture, ol* No. of a. Lecture, to show whence it is thai thosq 
very provisions yrizY to produce entire sanctifieation. (See 0,^ 
Evan. vof. 1 p. 121 — J And it would appear, fromhis own show; 
ing, that through me'irs voluntary ignorance and unbelief, thesQ 
^'sufficient" gospel provisions have, at Irast in the vast majority 
pf cases,, been unprodvctive of that for which Ihey are *'suffi- 
cienl,*' i. e. of entirt? sJinctification. Is not the attempt', then, to 
prove sinless perfection in ihis life, from the nature t»nd extent 
of thos(> nrovisions, utterly futile? Has it not pro>ed an entire 
failure? Fc^r' if the 'provisions of the gospel do not banisli int* 
belief and vdJuntary ignorance-^}^ they do not efectiially work 
in rne'n to believe, to love, and spiritually lo know the things of 
Christ — if, as Messrs. Finney and Ma ban contend, they may be 
tejected by unbelicl\ and are conditioned on a sort of faiili imply- 
hig present perfeetir»n — a condition not lik^'ly to he complied 
with — ^a condition including the very blessing to be cbtained-^ 
how does the mere existence of such provisions provi* anything, 
one way or th6 oiher, in respect to actual entire sanciifjcatioa} 
Besides, mthis i7>7^of the provision.sof the gospel, it is ohvioun 
that the question of the actual atfainmint of perfection in holi- 
neasp does not depend ^^exclusivcly^^ nor even mainly upon those 



** provisions ^^"^ but upon our exercising perfect faiiK Bi^t 
failli, as hiis alreaily been remarked, worSs byZooe, purtfies the 
hearty and overcomes the world. Acls 15: 9; Gal. 5: 6j 1 Jbhii 
5: 4: Perfect i'miii ihnrurDre works by 'perfect \ow {imperfectly 
purifies the lU;?irl — perfectly own vcoKVuiriWwd world. 'Perfect faitfi 
implies the perfection i^flno ot^eir Cliristian graces. , According 
to ibeir own View Of what is included in faitlii it rmpfios present 
perfection in holiness. Uow pMiIpably absurd ibfu, to sayJ **5e1 
hold the sulKcieucy of the provisions ol' the gospel P rour.preseri| 
entire sanciificatiyn !' They are such that oni; has'b?i/^ to go td 
iJhrist with perfect faith,' i. e. onhj to go already perfect^ anfl! 
then entire san'ciilicallun, 6\' perfection, in holiness, 'is at once the 
result /^^ So that sanclifigiiliun," oii tins' j^lani turns' but to be 
sancliHcation resulting from previbus perjcciion in holiness— r 
and the entirely sancliHud make* themselves to differ Tromothera 
by their own exercise ii^ perfect fdiih. 'And tliose \v^ho '*testify'^ 
to their awu .edtir^. sanetitlc:Hioti, m/^y (estiCy qaite ns hmch to 
the praise of their own perfect laith, as to the glory of tbf 
grace ol' CUn.st. On<j niight nay: ^' i)a such, a day I went with 
perfeci faitb— with' •all my voluntary powers yielded up to the 
control ot truth' — ^wilh.rny 'whole being surrendered td Clifist'-^ 
with my A^ar/ purified, and the world under midfeet — to the 
Son of tri»d; and then, througii ihe riches pf lii.s grace, I hecam6 
(in proporfion to my knowledge and capacity) just as holy as J 
was before/^', Alas, liow Ijulc additional glory is the Saviouf 
Ukely lo receive by this theory, as '*'a p^i^/Vc^ R«'doemer»" and 
a^ "the Author of a/w// salyaiion,'" etc! Indetd, if the gospef 
provisions are onYy.^ \i} such a sense t sufficient for our entire 
fanctificatiqn in .,*'the progress of this life,'' and are tlius conj- 
4itioned, is it not absolutely amazins: that any — much mord 
that meu of logical minds — should attempt to dravy thence ap 
argument—shpir fi^v'orit«j and strongest a.rgu<ncnt— for the doc- 
trine of sinless perfection attained? ' , 
But Mr. Ifinney argne^^, that if nothing can be proved frorni 
these condithnally sutfLcinnt provisions of the gospel, iu rf>gar4 
to actual entire sanctification, thijn we cann()t prove thai aoy^ 
will be actuallif saved, seeing tl»at salvation is conditioned oi^ 
repcnlaoce and faith, or oii' obedience to the gospel. At ttiis, 
too, we marvel. If God's^ ^\effeclual cnlllng*^ of sinners to te'r 
peotance, to finth, to holiness, and thus to salvation,' werq con^ 
aitioned on their previously repenting — ^believin^ — <>beying^ thea 
the argument would have some force, But it was (Sod's prom- 
ise in the Cavenant of Redemption, \\i^ purpose from eternity-r^ 
not with an if -^ effectually locall, to ju-^tify, and finally to gloriAr 
thosj? who were ordained to eternal life; and as soon sliall b^ 
tJxroQe pass away, as tme jot or one little of his revealed proin- 
ISO or purpose fail of fulfilment. See e. g. Is. 5:); 10— ^l^j; ^ 
Tm.^U9; Acta la; 48: Rpm, .t>; 29^90. Lpt MCtFtPrAT* 
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A^^t it 18, iaihe flame sonse* Gore's purpose entirely, and a^ anter 
to sai^ctify Chriiiiinn)), iadivirliially, by leading them to compfjf 
tpiZ/i the cpnii Hans ot* RanctiHcation — tha^ it is tojsave them by 
*?^<5c/ua//j/i calling^' them to repentHfice, to faith, to "the pnla 
of the just which is as the shining light that shineth more and 
more unto the perfect flay.'' and thus to the world of ** just men 
made perfect;'^ — Jet him prove this; and those Pcrl'ec ioni.sts who 
believe that tJiere are no '* real saints,'' bnt the entirehj sancti-' 
ped., will thc^nk him for ferforming the difficult task, and for 
overturning^ at lea^t, a part of his own cpeed. For this woul4 
prove that alt C/fm/?a7i^ are thus sanctffied. But unless thi« 
point can be made out, his argument U based upon a false anal- 
ogy; and the attempt to prove crc/wa/'entrrc sanctilication, from 
\\iQ conditionally *' sufficient provisions of the gospel/' mani*^ 
festly results m a total failure. 

* 13. Ars^uvients which Pnove Too Mucht if they Prove Any-* 
thing. 

One striking indication of the unsoundness of •* Oberlin Per* 
rectlonism," is that all the argumiuts which have been, or baa 
^e adduced in its favor. Gillie r prove nothing to the purpose, or 
prove too much. Of sonae: of these, we have already taken a 
passing notice; hut there are m:uiy more; souie of the most 
plausible of which we will now briefly examine^ 

1. Imperfect justification^ or else tfiere are no Christians^ cr-* 
cept the entirely sarictified. 

Mr. ^lahan, in aliempttng to prove that one great object to be 
accomplished, as the result of Christ's death., Is the attainment 
of perfection in holiness in this life^ quotes Rom. B: 3, 4, and 
endeavors fo sirow that the phrase, ''righteousness of the Law,** 
^' means the precepts of the Lmw, or the moral rectitude which 
the Law requires." But says he: ^^U justif cation were tho 
thing primarily referred to in this phrase, still the moral recti- 
tude required by the Law, i. e. sancttfication^ is implied in itt 
For if Christ vhould justify, ancf not to the same extent sanctify 
his people, he would save them i?i, and not from their sins. 
^'Tne phrase 'righteousness of the Law,' then, directty and prf* 
thelrily means or obviously implies the precepts of the Law, or 
the moral rectitude required by the Law. To have this right* 
eouaness fulfilled in us, implies that it be jicrfeclly accomptished 
in us J or that we are brought into perfect conformity to the 
moral rectitude requFred by the Law. This is declared t<j be one 
of the great objects of ChrisVs deatk>*^ [i. e. to bring Chris- 
tians— ^hfs people — *»into perfect conformity,*'- in the progress 
of this life, **to the moral rectitude required by the Law."} 
See. lilahaii'9 Book, p. 27. In relation to this argument we 
lemark,'. ' . ' . , 

"* (t.) Thait if tf leading object oi* pttfj^o^e of Christ's detith wait 



I0:»ettlm thedstiv^irtKfratiilcfitioir of ^hrrfsiiiiilf rdtfrhtg-illidiprMt 
fjfess cif thtsi lifo, <lhen either ail ChristiftilS'fhte ihttv liviielinri^ 
er an tnifiortiirft oh^eclinr pdrposB of tiK Ootntdcient m \m iefbtk 
kwdiilail.. WharP^ttf says ia ffem. 8: 3, 4^ ts ttfueiof di 

tRom. Sd-i) wiin Ave In a> state o^' jnstijkaffon'^^vrho n^niiici 
)hrm if^tss. If it 'WHS •»«iiie of tho gft^at objects :o^ G4rf bt^ 
ibtftb*'^ tobmg C^n»t«|lians*— all Cilriistiafiili, inio « afak>4»f.^^fJef<« 
fiict conforiitityt t&.thc.muiul^re^itude reqifired byibd-Ldw^xiad^ 
tlus, too, Uh tstmm SM tbey'ocKna into h slat^* xif judtificatioo; them 
tilhcr a// »*wbf> arotn iStrr^st Jesus/' ar& eniirtf/y son dti fie d; or*) 
jmt do f»ir a.^ tharo a re* any dirUtinna rtot so sanctified, **ooo 
great oLji*ct of Oh rt8t^ii denth''* has faiWi lafidela wtU- Ihaiik 
Mi*« M. ^»r such an. iinurpTetatloQ.<<)f tbo* Brble as will make it 
appear that tiie gati^.s (or tiie counB^iH) of heit iiave so triuaiph«* 
antfy prevailed ^^rgurnHi 04ie great object of Gbria:'s kingdom for 
eighteen nnntarieHi* tbat w4ut ChriKt meant' to aoooinplish in uli( 
his people, im^ failed to* bo fullil^led in ^^'thottsandii" of reel 
iaints, on account of ** their ignorance and unbelief/' But wei 
femark, » . j 

(-i;) That if the ««one gmat object of Cbrlat's deatH/' WNW^ 
merely 9o.U\ provide for the present, insmntaneoo?, cntire'eane^ 
tjtieation of His- people, that if they would actually pot nwa)*4//' 
unbelief ^ and come to him with p(3.rfect Otith, with their **toW^' 
heing surrendered to him," and **alf their voluntary powers? 
yielded up to tbi? control of truth,'^ ttien might they ha've **'tbe* 
Hghteousne.^8 of the Law" fulfilled in tliem--^t ppove^^ aa-^e* 
have nbondaintly tihown, absolutely nothing. For it migliC bdt 
aeid of every sinner in the universe: if he sfieuid put away a/Ji 
unbelief ^ — if ho sliould exercise that •*confideiice'of tbe hcatt"' 
towards God, *^thnt yields up all his voluntarypo^lneis to thej 
control of irath," and •*surrendeKhis tnheie being' to his Ore^tor^'' 
in *• perfect faith," lie would then be in a. state of ^)erfeGt Cob*' 
fermiiy to the Moral Law, nt least according to Mr. Mahan and' 
Mr. Finney's deiiriitioiis of such a estate. All this ^''H^guicijf 
j»ro»tf«" just^aboul as much as to say: *^If people would oblyl^t 
perfect, they would be perfect'^ Wc remark, . • f ^ 

(3.) Thut Mr. M.ihan's reasoning in respect td justificetionr* 
deserves especial notice. He declares that *^the moral rectitudei 
required by the Law, i. e. sanctification, isi implied In justtfioft** 
tiou. For if Christ aixoMjustify^ and not ta the ^amtfeveteni^ t<^ 
sotictify his people, ho would savo them in^ and not ^oik their 
sins/' Now this lias no rf;levaney lo tlte purpose of hisacj^v^^ 
ment, and is utterly impartinont in the connection in^ which iP 
stands, if it does not mean that entire justification ^o impKeet 
entire snnctifioaition, that a person is not wholly pnrd(»ned ttiiHt 

■~^~ ' I   'I ' I.I.I. II  »  I H I  ii ' > * ■"■— ~^™"**^^»»».^iL» 

*"* Mr. Fjniiey Heclares repeatedly ih&t unbetUf ia the ibaodation or iio(u;ice . 
mfMU Bin, If it ij so, then he ^ho puts away ail unbelief or a^ iW iVom 
wlUeh ihi pf0e96ldii; becota it ibMcctiirtfa aJaleiislj perfect* 
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he atUiloa to n sttte of *' perfect conformity to the moral rect(« 
tiido required by the Law." He could not have intended to say 
that |U8tificutton tonpties a beginning of the work of sanctifica- 
tion, to: be ** performed (Phil. 1: 6) until the day of /esut 
6hrt8t;'^or merely that wiien God« the Jir$i moment that m re- 
penting sinner casts a took of coriiidetTCe to Christ, /u/Zy justifies 
or forgives him, he does it with the purpose to carry on the 
work of his grace, begun in repentance, and to make it uiti^ 
mately as complete as justification; so that the penitent, at firei 
freely and fully forgiven, shall' be quilt as fully washed and 
sanctified before his admission into Heaven. Thi«(, though tract 
would hove been not only irrelevant, but fatal to the purpose of 
his argument. If he meant anything suited to the wants of his 
argument, it must have been* that complete juj^tiiicatiou and en* 
tire sanctificati(Hi arc simultaneous — Hint justification is not com^ 
^/e^e« until panctification is entire. Here let it^be oi^served, that 
imperfect justification' — incomplete forgiveness — is no justifica^ 
tion at all. One sin unforgiven would as certainly sink the soul 
to hell, ns ten thousand. No one, then, could be in Christ, an 
heir oT life eternal, having his sins forgiven, unless he were 
entirely sanctified. Only the sinlessly perfect could say:— - 
«♦ Wherefore, being justified by faith, we have peace jvith God^ 
through our Lord .Tesus Christ.'^ Of none but tJie entirely sane-* 
tified could it l»e said: •*Tliere is therefore now no condemnation 
to them.*' What should we say. then, of the case of Abraham, 
*»the fHtherof the fiuthfull'^ *' He received not that measure of 
the Holy Spirit, which produces the entire sanctification of the 
■oul.^' So rontends Mr. Finney. Either, then, ho was entirely 
sanctified, without the nid of the Holy Spirit, or he was not so 
jnst'fied but that thu wrath of God continued to abide upon himf 
Tet says aU' apostle, (Jas. 2:23^) ••And the scripiure was ful- 
filled which saith, Abraham l>elipved God. and it was imputed 
linto htm for righteousness, (jastification,)and he was called the 
friend of God:" 

Is this doctrine of imperfect, progressive justification, or of 
complete justification, simultaneovs with entire sanctification, 
any part of iht? Christianity of the Bible? — Yet we would not 
mention this doctrine an new; or as peculiar to ••Oberlin Perfec- 
tionism.^' It prevailed extensively before the davs of Luther. 
A fti%»orile it has k>ng been with tlw? Mother of Harlots. Ac* 
cdrdhrg to her, if Christians ** work more and more, grace 
doth inore increase, and they are more and more juslijied.^* 
See Bishop Mcilvnine. on Justification, p. 28. This is not the> 
first ttwe since the days of Luther, that •* reformation," sO'. 
called^ hn9 beep onlv a new <'difion of old errors. We do not* 
Cfiarpe Mr. M. with intending rbrs revi%'al of a fal^^e doctrinCt 
hut simply w ith using an argument to e.stabli«$h his theory which 
necessarily includes this. The sietiiiitig of lus very expUoil. 



tie4lamt{#fi, tAofe^qooiod,' harmoniaes with iome* other parU 0f 
liU boalc^^'-ror example, wiih what he tayt on p. 123: **We are 
now j^epared for a' distinct contemplation of the ^anii mi8iale$ 
into which xhe' great mass of Chri«tiana appear to have i'alleoy 
in respect to tlie gospel of Christ. It is this{ expecting to obtain 
yustifieation^ and not at the same Hms^ and to the same exteni^ 
manetffeaiion hy failh in Christ.*^ — If tiie proviKions of Oivin« 
grace, which secure the conversion of the soul, are arranged 
and sp^cificHlly adapted to secure entire sanetification at th^ 
mame time wiih entire justification; if this is in fact the purpose^^ 
ihep/an of God, then eitlier there are no Christiiins bul^the per* 
feeilg holy, or the economy of grace basr signally failed to ao^ 
compliiih an important oljject for which it was specifically ia» 
tended! And if, through actual unbelief and hardness of hearl 
in Christians, the economy of grace has thus faiM so long to 
•ecure sinless perfection, according to its design^ then how can 
tt be proved, f^om the mere existence and conditional sufficiency 
of such an economy pf grace* tliat any dfo attain lo entire sanc« 
4ificntiont To say that Christians oiught io corim; froin sin from 
ihe first moment of their conversion, it nothing to tiie purpose* 
•They undoubtedly o*4ght from the first moment of moral action^ 
from the beginning of accountable existtMice, how<?ver early it 
tnay be, to obey pi'rfectlv the Law of God. in^tend of actually 
'having their *• heart" so long ^"fMy set in them to do'criL 

 2. What is said respecting the New- Covenant^ proves ta» 
much^ or it proves nothing. 

One of Mr. Mohan's U?«sding argnmontt} for tin? nttainableneatf 
fattammeni?] of eu lire sanetification, in- ihi*: ♦'Perfection in 
fioliness is promised lo the Christian in the New Covtimni, under 
which he is now pfaced" — "The first, or Old Coveiwnt, is the 
Moral Law, by which we are lequired to Move the Lord our God 
with nil our powors, and our neighl>or as our.se I Vfs*.' '' — *• What 
the Old (Covenant requires of Christians, ilie New promises to 
Uiem. For example: 1st. The Old Coveniint requires perfect holi- 
ness," — ''On the cither hand, the New Cnvenan! prumises to the 
believer p^r/z'c^ holiness." — ♦^Again 2d. The Old Covenant, oA 
Moral Lhw, requires not only perfect^ but perpetual holiness." — 
»'TIm5 New Coven.int, on tlie oilier, h^nd, t»r(»ii)i«es not only per^ 
feet^ but perpetual holinc>*:s." — '»\Ve have evidi-nce just fis eoft* 
elusive, that perfect ami jperpetual holiness is prnmised to Chris* 
tinns, as we have that it is required of tlieni." Si'o Mahan'a 
Bonk, pp. a9— 35. • 

Mr. Finni»v, too, snvs: ••The Old Covenant wa?» mere Law, 
to which w«?i added a tvpi<*al repr*»S(»nt«tion of th^ gospel."— 
••The second, or New Covenant* is the writing if this tjaw in 
the /leflr/. "—**The Old Covenant required perfect «>hf*die*»ce, oH 
paki of deasb."-— **The Ni»w Covenaot is th(» Causing God's peo-^ 
^t W render perfo^d ohedicnoe." The word •«Cuushig*/^' ia thi* 



GlldCo^enHDl re.pUred a holy li««i*t,?*— *\Tt^e N<j*v iaiMgiPHif 
wi thifl huiy h9»rt.'^--^MObedtj3nco W9s enibr^odf. Uiider t% OW 
Povisnauu uy penal sancstWiww" — *''V\\g WeWi w tlid pr^dmHi^ 
^f Ihis QlwiJience* by Uie Spirit of G.id*'^ — *'The. OJd Covenaol 
p,roitused life only upon i be icondi lion of. perXecl and perpettiof 
#bedit:{nctt." — **Thti.. New ia^ dm, producing of thi» p^ffecl nw 
|ier4ietuu4 obedieiiC€."'r-»-**Tbe Old Uoveiuint left in«H to tbe eaif 
•erciae o<' Iheir otan stMngkh. The New i» the i^eclual hodctl- 
ficatturi. by the Huly S^nrit.''^^** Here let nie say,' that (bis ii 
one.ot' tW gi^and.distiflctiochi betiveen the Old ami-NiiW Gov^ 
«fiaci^i Uiiittbe New (JoVemifit ia tiiu efeciualindw^l/ing of th^ 
Hi>iy Spi'/iuprodttciw^ Mewrj^ temper required by the Law,: or 
Old CoveHJUiu" 

>, Now irthiii4>roves anytbingto the ptirpose, doea itixif prove thif 
fsvery (iJhrisUnnv, as such, has ^^ perfect and perpetu^ holiaciis.j 
given hioi^ — bus *nhe Law writioii in \m heuri'^ — iJi *>' Caused tf^ 
rpader {HJilecl obedience"*^ baa the **holy heart (* r(f<<iii*i'ed by 
Ihe Law') given him"— and has *.*the effectual ind^t^llingiof lb* 
Holy Spii iu pruducing Ahe veri^ temper required ly ihe Laii\ 
«r Old CuvenantV^ It* ihe Old Covenant, or Moml i-aw,  left 
men lo the exercise of their own strength," and the New is dis^ 
tinguished from ii by y'' causing God- s people to render perfect 
obedience^^^ by ** being the effectual ssniGwhcMum by thu Holy 
Spirit," and •nhe produaing of perfect and pei |)etu«l ubediencc;'* 
and if (as Mr. Mithan says) ttie Christian is under this Cover 
lunt, we see not '.how the tt$ can be any, niuch less tboudiiods of 
real saints, who .arc not .entirely sanctified, is not every r9€lt 
Chrisiian Kiniesiily |ierfect? And are not all who are not ftejfbc^ 
deceiving tlkejn!$clves» in tUinlcing that they arc Chri«iiians? And 
*^ if any mai{ 8in," ought he not to .^^gioe up his Iwpe^'^ instead 
of sayings ^*we have ^i\ Advocate with the Father?" l^ut if this 
New Cuienani» as it. is called, is conditioned! on pretious per* 
fection in holiness — if the giving ot* a holy heart is> conditioned' 
^n the exercise of perfect, faith, workiiag by perfect 4cA'e, and 
perfectly purifying ^«e /*^ar4-r- if '» the causing God's people to 
render |»erlect obedience," ti conditioned on the previou^i •* sur* 
render of their whole being, to Cbrisi," the *'yidding up of all 
their voluntary powers to the control of irutk^,^' ur {O* Ev^m 
vol. 1, p. 1JJ6) *' the yielding up of their voluarapy povYt*:s to lbs 
guidance, instruction, influences and govertiment of- the Holy 
Spirit," ** their whole being to his influencjs and conUoV^ — tf 
•* the Cjf<;c/a(vi indwelling,"^ and ♦' tlxj effectual sanciifi<iation," 
are conditioned onjnllthis being previously and pt^rfecUy^ done—" 
wbat, we would ask, does the argument prove] Only tliat peo* 
pie would be perfect /^theyioiere perfect. ' If grace i»so condi« 
tiooed in the New Covenant, are not^jfn«n left still* Mo tfie exert 
^9e of tb«ir <ii0n strsnglh^^^ io their owa.uab«lief aiid.voluBitar^^ 



fgnorance, in relation to an exceedingly importnnf point tobch* 
ing the question of actual perfectron in holiness — in relntion* tO 
ti condition* including the very btesi$lng t<i be (»btainedl It* it b# 
said that thir< Curuishes no valid excuse for continuance in sin» 
that men ou^ht iu be perfecily holy, we answer: It is even sOi 
But what ^n^.^ this prcive respecting actual fWlire pandifrcationl 
Kot thnt it is^ hut imght to be attained. Indeed, neither ** th# 
New Covenant,^^ nor \\mx *» provisions of tlie g«'»spfTh" wer6 
necessary to take away all valid excuse for sin; or to make it the 
duty of all transgressors everywhere \n rp|)ent and cease from 
sin forever In the language of Dr. Griffin, *'They still wei*e 
complete moral agents, with full ahility' to perform their whole 
duty, if rightly disposed,'^ (Park Street Lecturi'S, r». '23.) Yet, 
but for the Divine arrangement descrik^d in Roto. 8: 28—80, or 
in 2 Thes. 1: 13, or in Til. 3: 5, no sinner would ever in fact 
rc'penf. P.s/14: 1— 3; Red. 8: 11; John ft: 40. 

3. What they say of the respon^^ihi/ify of Christ, in relation 
to those who have recn'ved the New Covenants or are entirely 
sanctified, pnwes too much for them^ if it proves anything. 

From their own showing, there is no lulling from n state of 
entire snnclilieation. A persfui entirely sanctified tiasof conrso 
received, with jierfect faith, the New Covenant. Now Mr. Pin- 
beyV (O. Kvan. vol.l, p. 105,) af^era long course of reasoning 

io prove the point, says: ♦'The New Covenant shall not be 
broken hy those who rrceire it,'* We have already seen that 
both Mr. F. nnd Mr. Mnimn conf e'nd rhnt »*the New Covtrnant 
promises not only jwrfect, but perpetual holiness," or that it is 
*' the producing of perfect and perpetutl ohedience." Not only 
lo, Mr. M. (on p. 110) says: •• When thi^isdonn; when there 
is that full and implicit reliance upon Christ, for the entire ful- 
filment of all that he has prortiised, he hec^nnes directly respon* 
sible for our full and complete n.»dem[>tifin." — **To us his word 
stands pledged to put the laws of God in our minds, and writd 
them in our henrts" — 'Mo give us one ht?arl and one way, that 
we may fear God foreoer^^ — **to make an everlasting covenant 
with us that he will not turn away from us^ to do us good, but 
that he will put the fear of God in our hearts, lliut we may not 
depart from him — finally, to sanctiff.* us wholly, and preserve 
our whole spirit, and soul, and body, blameless unto the coming 
of our Lord Jesus Chri-»i." 

Mr. M. himself has explained abundantly, in his book, what 
he understands by the phraseology in this paragraph. It is rm- 
possible that he meant anything less than that ••Christ hecomot 
ditecfly responsible,^^ with •* his word pledged,'* to keep- those 
who receive, hy perfect faith, the Neiw Covenant, in a state of 
entire sanctification forever, Bnt If Christ he thus respohsK)!©, 
to such a Covenant, can it be thiH any ever did or ever wiH iMI 



from 8uch a st^l — If mxyDtpRlyab^urdt but ^uncandid, to ^Tf^Q 
|bat because Adam fell Trpm a sinless sMte, therefore persons 
entireJy sanctitiedt to wbpm Christ's, word is pledged to keep 
thenn in that slater may be believed to fall into sin. Why this 
reference so frequently to the case of Aduro? Seeing that Adam, 
previous to his fall, had never been under the reigiiin^ power of 
ain, could he be said, theii^ to have been either piirtialjy oir 
wholly sanctified in the sense in which this term is applied to 
Christ's people, to thosq who are saved from their sins? Ha4 
be then received the New Covenanti Hi^d Christ Ij^ecome di- 
^ecUy- ♦' rospoosible," with his " word pledged," to put '* the 
laws of God in liis nriind.and write thera in his heart"-^ — in short, 
to keep him in. a slate of sinless perfection? If not, iheh tho 
^ase of. Adam is not analogous. The same is trun. of the apos* 
lasy of the fullen angeJs, There was no covtmaut, no, ^ord 
pledged, no re^tponsibility^blxHkngGod to prevent it* TIiq ques- 
tion is not whether the entirely sanctified mi^ht sin agaiiu if 
they were ineliacd lo do so, but whether thuy icill bt; anclineiJ to 
sin — disposed u\ relK;! againsi God — when, io soleinii cavenanj 
the '* Word of Christ is pledged to put the Laws of Gou in iheir 
xninds, and write them in their hearts;" to grunt them ''perfect 
and perpelUHl holiness;" in a word, to prevent ihair being in-^ 
^lined to sin, or disposed to rebt^l. How shocking, then» iQ 
hear it said of persons once in a state in which »Mhe yvord of 
Christ was pledgtxLto them*" to '* produce in i\\^m p^rfecjt |ao4 
perpe/wa/ ubedieuoe" — to bear it said of them^ that they, have 
neve-rtheless fallei] into hin. again '• If there are upy such per- 
sons, and they do thus foU, what pledge or surety have w.e ti)ai 
the glorilied Hiiiuts in Heaven will not defile thoir white robesi 
and he transfurmed into fiends? If Christ's word does iudeei^ 
fail here, may it not fail th^re also? Says the Son of God (Luk^ 
ai: 33): ** Heaven and earth shall pass away, but my word shall 
not pass away," Mr. Finney and Mr. Mahan are bound, there- 
fore, iu all logical propriety and consi^'tency, either to give i^p 
their cons-lruciion of the New Covenant, and their argument 
from it in favor of the doctrine of perfection in holiness iic/ua//y 
attained; or to march boldly up, anjd take the positions which their 
premisi^s include, viz. thalaJl real Christians are entiroly sana- 
tified, and that, as such, they are to be kept in a static of .*' per- 
fect and perpetual obedience" forever, by ** an indwelling 
Christf^^ who is «'tlie perpetual Author of all their h^ly feel- 
ings and actions," and ** the eternal life," or *♦ holiness of, tb« 
£OuU" and ••rp*pan«We" lo prevent their breaking the New Cov- 
enant. All thi.v unqiiestion^bly, their reasoning proves* if i^ 
proves anything to their piprppse; and if they persist in its use, 
they are bound to follow it out, ^i lea^t to its direct and legiti* 
mali Qpacluf ions, ^\x\ if f^ da ncii$ doubtless maqy of theif 



readefs will, tVougti it slidllleiid ihem Wifliih less than'^ '*'a ISab* 
ialh-diiy's journey" of one* of the most abhorred positions of 
the **AtUlnomfan Perfectionists." 

4. 'The argumerit from the petition in our Lord's prayeri 
y^hy will be done on earth as it is in Heaven,*^ proves too inuch; 
jqr their purpose^ rf it proves anything. 

Suppose that iho term *'will," here, clebotes preceptive will—* 
that ifio phrase, **bo done on earth as, it* is in Heaven," nieanst 
<* be done^ by tlie dwellers on earth, as fiilly and as perfectly 
(according to their knowledge arid capacity) as it is done by tho 
iiiliabiiants. of. Heaven;" and .that the petition sO understood, [s 
immediately answered, as soon as it is offered in perfect faith| 




phrage, *'a5 it is in Heaven^': according to the necessity 
the argument, wc may also make it a prayer for the iristantane*' 
ous entire sanclificaliun of the Whole world. Either, then^^tfie^ 
wliole world aie entirely sanctified, or there are none that offer 
Vp this pelilion in perfect faith. But suppose the meaning to bel 
narrowed so as to relate only to the Church of Christ on earth,* 
Then all Christians at least, are entirely sai^ctified, if .there is 
pny ou.e who prays, "Thy will be done,". etc. in perfect faith,. 
As soon as the disciples began to say, ** Thy will be done on 
earth as it is in Heaven," Peier, and all the rest of them, wer^ 
at once •entirely Panclffied, even though they were yet under tho 
Old J)ispensafion, if by any one, tlic proyer was made in per- 
fect faith. At least, immediately qh the introduction of ihe New, 
pispensdtion. we may suppose ^/r were entirely sanctified, so 
tha( at once all the true worshippers of God on <,^arth began to 
di^ bis **wii|'^ as perfectly, and^s unanimously ^^ais if zV douQ 
by his worshippers in Heaven. But were all true, Christiuni 
in fact. at once entirely sanctified, as soon as thev werfc regeiie* 
ratedj, even in the apostles' limeT Were even^Paul and Barna- 
bus (Acts 15: ol — :^9) both entirely, sanctifit d? Qr those babe^ 
in Christ at Corinth? If not: why? Did noh? of the apostlcg 
or the disciples pray in perfect faith? What! not even PauU 
nor Jo/zn, nar those *' perfect" ones at Pliilip[),i, jso strenuously 
claimed as having been entirely sanctified? \t there has been, 
ip some respects, delay, or rather progress^ in iinsw(?rihg tho^ 
petition, *^' Thy kingdom conrie;" if, as all must acknowledge, 
there has h»en progress, in rnany respects, in answering the pe» 
tilwn, *'Thv will be done on earth as it is in Heaven;" and 
especially, if the Great Head of the Church saw fit to direct ua 
to pray daily, whihr life lasts^ as suiting the real demands of our 
actual moral eomliiion, ** Forgive us our sins, for we also for* 
give every one tlaxt is indebted to us^^^ (Lu. 11: 4,) why attempt, 
to infer from the Lord's prayer, that any, as soon as they ar0 
regenerated, or long before the close of probationi do io faftl 
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** provisions ;^ but upon our exercising perfect faith. But 
faiili, as hiis already been remnrked, worfe's by hve^ purifies ihi 
heart, and overcomes the toor/d. Acis 15J 9; Gal. 5: 6$ 1 Johti 
6: 4: Perfect iuiili the re lore works by perfect lovc^-perfectfy 

iiu rides the huiirl — perfectly overcomes the wcrrld. Perfect failb 
mplies thy perfection \jC \\\\i ot»>er Christian graces. , According 
to their own Vievv of what is included in failh, It iuipfies present 
perfection in holiness. IJow pnlpjibly absurd then to say J **Be4 
hold Ihe sulKcieucy of the provisions of the? gospel T r«urprosen| 
entire sanclitic««tion! They are such ihat oni: has'hjily to go id 
Christ with perfect failh, i. e. onhj to go already perfect y nnS 
then entire suiiciiUc:iiiun, or perfectiin ui holiness, is ut'onccthe 
result P^ So that sanclirigatiun,' on tl»is' j^lari, turns' out to be 
sancliHcation resulting from previous perfcciioM in holiness— 
and the entirely j^anclihed make themselves to differ from others 
by their own exercise nt' p>irfdct faith. And those v/ho **testify'^ 
to their a\vu cfltir<$ sanclihcailun, tntiy testiCy quite ns ruudh to 
the praise of their own perfect failh, as to the glory of tbo 
grswe of Christ. One tnight say: ''On such a d.iy I went with 
perfect failh — with *all my voluntary powers yielded up to iha 
control of truth' — with my •wholu being sur*rendered to Christ'— 7 
with my heart purified, and the tcorld under mij feet — to the 
Son of God; and then, through ihe riches pf lii.^ grace, I hecam6 
(in pronorl'ion to ray knowle fgo and capacity) just as holy as 1 
was before P' Alas, how liitio additional glory is the Saviouf 
likely to receive by this theory, as ** a perfect Ri'deemer/' and 
J19 "the Author o\' difnll snlvaiion,'' etc! Indtitd, if the goiiper 

frovisiuns arc hnV^^ \n such a sense ^ sufficient Uw our entire 
anctifioation in rihe progress of this life," and aro tlms con- 
fUtioned, Is it not absolutely amazing tl)at any — much more 
^hat meu of logical minds — should aitemj)t to draw thenco afi 
argumenl-^shpir favorite aiid strongest argument — for the doc- 
trine of sinless perfection attained? 

Bui Mr. iMuney argues, that if nothing can be .proved fron^ 
these conditionally sulficinnt provisions of thu gospel, in re^ar^] 
to actual entire sancijfication, thun wc cannot ]> rove that any, 
will be actually saved, seeing that snlvation is conditioned oi\ 
repentance and failh, 01* on obedience to the gospel. At this, 
too, we marvel. If God':^ ^^ejfectual calling^ of .sinners to TO- 
pcQtance, to fsiith, to hoIincH't, and thus to salvation,' we're con* 
aitloned on their previouily repenting — believing — oheyingi the^ 
the argument would have some force. But it was God's prbn>- 
jse in the Covenant of Riidemption. hii purpose from eternity-— 
not with tin if-^efecfually to call, to ju-tify, and finally to glorify 
those; who were ordained to eternal life; and as soon shall hU^^ 
^rooe pass away, as one jot or one tittle of his revealed proni- 
ISO or purpose fail of fulfilment. See e. g. Is. 5:); 10 — )2; % 
TitD.. 1: 9i Acts iS; 48: Rpin, b; 29—90. Le( Mr, Ft pw>v* 
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ftUain t(k sinlem p^rfoc^tont And why ntto^mpt to oonvincQ 
that lh«»o\vho'*» are pridrnT/y just as perfect n^* Gfiil,'' need tii 
tay* Trom day lo dny^ ^^ Forgive us cur sios, which w«Te long 
sioce coiifessfd, f«rsakoii nml forgiven ?^^ As well might Ahra^ 
ham, and othfr saints in Pai«di?tt*, continue to say, ^* forgive u$, 
4fUr sins.^* No doubt the gh^rifr d saints in Heavm will lurevei; 
detest :h(^i^ lormer transgros.si(»iis while iliey gratefully singi* 
♦*XJnto Him that loved us. and washed us from our sins in hijf 
own hlf)od. ajid hath made i:s kings and prifsts unto God and 
his Father; lo liim he gfory and dominiitn forever and ever." 
But how iucongru(»us to runlinue the prayer: ^'Forgroe us our 
Bins'' hing since remUted and washed away tlirougii the blood of 
the Lamb ! ^ ' * 

Shcmid it he argued, as we Iwve heard it, that a per.<nn nfiust 
|>o at teast ** xiivy spiritual. '^ lo be able to sul»j'iin, •*/ur we aha 
forgive every one Ihal is indebted to us;^^ we reply. 1st. Thai 
in^idiials, without even heipg Christians at all, have been 
kiimn to declare, with probable sincerity, that they were not 
conscious of exercising any feeling of malice, or of reveiiige, 
toward any hupf^an bciiii?. 2d. That, if \\\*i expression referred 
to implies 'perfection in holiness, then none but the perfect can 
innocently otler the ,pftiti«»n; aiid they, by implieation, say: 
•' Forgive us our sir^s,, for now we are sinlessV 3d. That those 
who can s^e no difference, even In degree. lietwei'U freedom 
from feflings of revenge, or spite, or ill-will, and positively 
loving (rod with al/ our |)o\v<*rs, and (Mir nei^h!»or as ourselves^ 
construe and appreciate the broad calms of Jeliovah's Law dil» 
ferently from what we do. All young converts to God mi^ht 
say: " We forgive r*very one that is indebted to us.'* Has It 
^ome to this, then, tir t ttie standard of entiie sa notification is 
brought down to where babes in Christ begin to ♦•grow in gracet^' 
Touching the petiiion: ♦•Thy will be done on earth.'* etc. we 
have seen. th«l. in many respects, it is answered oidy progres* 
«ively. May i^t not, then, in relation to personal holiness (sup- 
posing the p»*tition lo rehtte to thin) be progressively, and at h*s| 
perfectly an>wered, in respect to every one of God's people, by 
completing in each of them the work of sanctrfication while on 
earth, th<»iigh It Ikj at iha instant, of d- parting to lie with oihe^ 
•'spirits of jjst men iiadc; perfect ?" Be this as it may, we are 
confident that no argumorrt favorabh; to the doctrine of sinlesi 
perfection attained amid the saint's probation, can he extorted 
from it, thai shall not prove too mucli, if it proves anything. 

5. The same is true <f the argument from I Thes 5: 23, 
**And the very God of peace sanctify you leho/fy; and J pray 
God your whole spirit and soul and body he preserved hhnuelesg 
nnto the cominsf of our Lord Jesus Christ. ^^ Compare Lu. 1:6; 
1 Thes. 4: :^-^7. 

We need not stoplo remark, that the words, **I pray God^^ 



"^sanolity yott wbolty"— i^i<urai<A|^«« itQloteleis> — iv»8 liHeiide4 
4o imply atMviliue p^rfedj.QU in .h^iineis^; or ^nblfim^le9S|." i(»«i^ 
#ify mde^s; or ^^im^ the colninj|^," elq»-^li <e fNiriififia^rta 
«o!^vey lio me^ming biit tli^ aue wlacii Mr. Fiiiitey and Vit* }/^ 
ban derive from it We will suppusi^vtbat the iif|>Qsi^l^,it^teiiik^ 
jl as a prayer lor the.preisefttemire«aaQli(icn|ion;CAf «ube Qbti>i^ch 
#f the Tiiessaloniaae,^' to wliom be vrna wcitiog. The apas^ile 
#dds: ** Faithful, is he 4bat (alleth you, who aisp will do iH" i. ^ 
^according to the $up|io8itioii) *'wlll dow« M opoe*. dDfiripJjr 
fancufy you — all of yeM« to whom 1 nin writing,'' But ^ iitp 
Finoey and Mr. Mahao believe that all the inncnhpr^pf the 
Ttiessa Ionian eburqh ^ero at once aitir^y ^<|9cti(iedt on th^ 
utterance* by Pa^lf of that *'pniyer?" The prayer was not far. 
eiiet or two, or a few only* but fprthe church-^all the meeaherA 
ef the churchy *^ The Uod of p«tace sanetify yqu wholly.'' 
The apostle was acoostono^d to pray piueh foraU the cburclie4< 
fee e. g. Rom. U 9^ Eph. 3: 14— il; CoL 1: ^—14; Qeb. ISt 
ItO. If he held the Oberlin theory of in»taotaA.eQU8 sfinctiflciir 
4ion, it is not likely that he futipd to pray ih{<t the Romans, ^th^ 
£phesinns, and other Christians, a« wel4 ^n the TliessaloaiaiM^ 
might be at once entirely sanctified — addln^g, ^* Faithful i^ be 
Ihat caUetb you, wbo also will do i|." But was it so done?--t 
Were tliey all thus sanctiliedf If 'Hhe Fu(tbful" did nut so ^^4e) 
it'^ for ah, is the^e any evide^nce that bo so **did it" tot ^ny t If 
|be pra>'er for their entire nanGtifioaiJan at.oneef laile^ of fgilfiU 
tnent in respect to some, may it not have fuiicd in refipectJoailt 
There isi not a particle of evidence that one of the ThessalooiT 
»fis wHS'immediaitely sanetified entirely, in am^werto that prayer* 
While there is conclat«ive evidence (2 Thes. 3; II) thatatie^^t 
IKMne of them were not. Were the Ephesians immediately 
brought to perfection In holiness, in im.swer Ui Paul's prayer fof 
^em? See R^^v. 2: 4. Are Messrs. Fmney and Mahan certain^ 
Iben, after all, that Paul ex;pocted the present, iustantf^iie«HM 
•^ntVre sanclification of the Thfssaloniann? If he Hid, %v,hy y^vs^ 
they not all immediately made pt^rtVct in holiness? D44 bq| 
Paul pray *'acc<>rding \u the will of God??' Mr. F. ijind Mr* M» 
4eltght td re|H?at the expression: **ThiM is tlie will of Qodi even 
pour HTinetification," addressed to these very Thessatoijions.-^-' 
Or did not Paul pr^y in faith — perfect faithi Mr. Finney saya 
Paul '^was an extravagant bimster," Air saying certain tbiflgs» 
iOme (»f which were directed to this very church, **if jtewas 
not sioless." Did not he (if **entirely sanctified") pray ki p&r-^ 
ffcot faith, knowing th<tt ^^this was the will of Uod, evt^n . MeiV 
immediate entire *»sRii€iifieation T' Or does fhis flrgument, so 
•often repented, dwindle away at last to this: Thatitlie Thessalqni* . 
aas and utliers (mgitt to have lived >!yitiw)Ut sjp; and thnt if ibej 
bad gone to Christ witli peri^ect faith, with *'uU tbetr vultiQHmr 
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poweta yielded up to' the conirbl of truth," etc. they- wotsMtavs 
been entirely sanctified! ' Then^' as w& have re^peatedJy seen, it 
proves nothing to the purpose for which it is adduced. 

6. The same is true, too, of the argument from"' the declara- 
tioti (Ephi 8: ^0,) that God is '^ahle to do exceedivg abundant^ 
above all that we ask or think:^' 

Mr. Mahan asks: **When we pray for this," L e. immediate 
entire sandlification in this life, "or any other blessing, do not 
the scriptures- authorize -us to expect more than we "alitor 
<AinA:?"— "But Mr. Polsom's" theory would require us to expect 
less thatt we ask tthd think. ^^ See Am. Bib. Repos. for October, 
1840, p. 416. The apostle had just described his prayer for the 
Ephesian church, (3: 14 — 19.) — Mr. M. says that Paul prayed 
for "this specific blessing," viz. present entire sanetification. 
But if the apostle prayed for this blessing, it mbst have been in- 
teoded for the Ephesians. For them, and not for himself, was he 
praying. He asked, then; for the immediate, entire sanetifica- 
tion of those to whom his epistle was directed — the church of 
Ephesus; and he ^'-expected" more than he "asked or thoitght.^' 
If so, did the resuhs, the inomediate results, correspond with hia 
expectation? Were^all the Ephesian Christians made, at once, 
•'morally just as perfect as God?" And' was anythin^g "more 
than" the blessing of entire sanetification for which "he asked,*' 
immediately granted? If so, what favor did the Ephesians re- 
ceive, that was not **askey," nor "thought of," by Paul, who 
**was an 'extravagant boaster," if he did not himself enjoy a< 
thai time, the blessings of entire sanetification? Was it a reii* 
ovation of * their "debilitated powers" — a "complete restorat/oA 
of ' their bodies to primitive physical perfection," like that "be^ 
fore»the fall?" • For this, though ^^dreamed of^^ since his day; 
we have no reason to believe was "thought of" by Paul, an<l 
might therefore have been a blessing »ot "asked" for them, by 
ihe apostle. Or were some, besides all the Ephesian church* 
"caused" at once "to render perfect obedience" — some that 
Pad, though "sinless," and so fully enlightened in respect to 
the economy of grace, did not think of, as those who would re- 
ceive that blessing? But Mr. Mahan asks: "Do not the scrip- 
tures authorize us to expect more than we ask or think," "whew 
we pray for this or any other blessing?^* This species of logt<* 
is not original with Mr. M. It has long been in use among the 
Universalists to prove the doctrine that all men will finally be 
made holy and happy. They have been able to make it, in 
their Cause, quite as strong an argumentum ad captandtm a» 
Mr. M. has in his. Mr. Mahan argues, that Paul prayed -for 
the entire and permanent sanetification of some in this life — thai 
"this is the will of God, even" the present complete "sanetifi- 
cation" of 5ome-^that God is **ahle to do more than we ask of 
tinnkf^^ and that, therefore, some are jnade perfectly and pei^ 



Hiftflemly holy in this vtQi\di The Universaliat argues, that 
Paul (1 Tim. 3: I — 4) directs that ** first qF aU,- 8ispplicaltoa9i> 
prayers, iatercessions aod giving .of thanks- be made Sor all 
men''— ^lkat.*^thi9 is giood aad acceptable ia Uie sight of GcmI 
our Saviour, who will have all men to bo saved and to come tar 
tlm knowledge of the truth'^-^-^that ^^God is able to do modre tban 
we ask or think"-r^and,that therefoare all men will be made holy 
and happy. In respect to the application of the passage under 
consideration, (he Universaiist has the advantage sot only of 
originality, but o[ plausibilUytOYer Mr.Mahaii* He might sayzi 
y* We ask and look for the holiness and happiness of all meUf 
biit y&ur '^theory would require us tO' expect less than we ask 
and think.'' It is true, iisdeed, that >this proves too much even 
for the Universal i«t. For.it Is conceivable, and in one sense 
exceedingly desirable, that all meh »hould|be made heirs of 
Heaven, by being made perfeciiy holy And perfectly happy dur-» 
ifttg their entire existence, instead of having any moral defile- 
ijient, or any pain, or trouble in this world. So that any one, 
craj^y enough -to' advocate the doctrine of no sin nor. misery, in 
Uus world, nor in ihe world to come, because '^Godis love,'' 
and is <«a<bte to dd more thaa we ask or. think," might say to the 
Universaiist, **I have the advantagfe of you: for your theory^ 
re(}ttire3 us to. expect -/ew than weask and think.'' But the logic 
of the Universaiist is as conclusive as Mr. Mahan's. It ovef«n 
l6oks, as Mr. M's does, man's Cte% agency, and his abuse of that 
free agency. ' The Universaiist may indeed show. that **provi* 
saob" is mode conditionally for the salvation of all men — that 
God ^^commandsall m6u every where to repent" — that he would 
hliy.e ail men to be saved, by complying with X\\q^ conditions of 
salvation; but all this, so far from proving actual universfal sal* 
vation, does not prove that any will i»i fact b« saved — that any 
will obey the gospel. We do indeed believe that a greAt raul- 
tiKide, which no man' can nnmbeir, out of: ail u4tions and kin- 
dreds and people and tongues, wijl stand before, the throne and 
Qcy-; *^ SakatioB tb our God and to die Lamb." But our belief^ 
ti>at'they ^'iU thas stand, *'with white robes and palms in their, 
hands," is founded (as we have shown) upon. evidenois, clear^ 
4ice0l and conclusive, that, it is, and therefore has alwfliya been 
the pur|»ose of the Omnisolent and Unchangeabior eSectualiy to 
incihifi some of the bumaa family to eomflly (of course, freely) 
initb the i^^rmtfofsalvalion; and .that he does in fact ^'saVe some 
d^ Tim* Is 9), calling them with an holy calling, not according 
ta Iheiri works; but according to his own- purpose aind graceyr 
whi4ih (Was ^ven t^iem in Christ Jesus before the world. begaa.'$ 
Gan Mr. Mahatishow, in the same way, tbatt it is Grod^a pilrposai 
fiffectuallg toinclineisonke to avail themselves (Wilh perfect faitb« 
^Ic.) of the- provisions of the gospel, made oonditionally sufficieftt 
fec..tbGir pdiBont entire ^anotificAtiejOi %vA actuiUly .to:.'<ioa«jie- 



people «i« not «l once so sanctified, and raised above tlie feacli 
ii ov^ry temptation^ as to be whoUy prevented from falUng iQti> 
any degree of sin — of a state in which they are led to see wt^ 
Jiorrof the plagii* of their bearts-^the power, the insidiousness, 
and the multitudinous workings of their terrible moral maladyi 
and thus to realize more fuHy the extent of redemption wUob 
Ihey needy and which they are in the process of receiving from 
day fo day, while *Mooking unto Jesus, thet author and finisher of 
Iheir faitb;'^ and exercising themselves ia cooilicbwith the worldp 
the flesh and the devU^^humbled under the ehastenlngs of the 
liord, and strengthened and disciplined amid the varied trials 
vhioh Ihey meet. For many reasons^, it is important that the saint 
realiae the depravity of his own heart, and the immense debt of 
gratitude which he owes to the Saviour. In Luke 7: 41—- 47* 
tur Lord strikingly illustrates 4he principle, that love to htm is ia 
proportion to the iense of sin forgiven. The Hi|[h and Lofty 
One who inhabiteth eternity^-^and *' with whom one day is as a 
dtousand years» and a thousand years as one day^'--*majFt there* 
fore, have wise reasons fur so savia^ hia people from their sins 
aa to cause them deeply to feel their intense t^eed of such salva* 
licHit and to utter— each of them — with an httmbia and peniieal 
heart, tha aentiment: 



*' Oh to grace how ^eat a debtor, 
Daily 1 m constftiined to be/* 



Md In the world of glory to have their joy and gratitude ia* 
creased by their full r^a/tza/ ion of the tremendous corruption of 
heart from which th^y have been saved. 

Payson, speaking of his spiritual trials, says: *^I find that (ba 
depths of Satan, and of a heart desperately wicked, are not so 
easily fathomed. These unfathfrmable depths, iiowever* only 
gerve to show me more clearly the mfinite heights and depths ef 
ChrisCs hveP — This accords with Uie ex|>fiiric^ee of orher emi- 
nent saints. That God awif — in order \k% shove men their hearts 
and hvmUe then>--»-leave them to sin, i. o. not prevent their frin* 
ning, is made indubilnbly oertniu \n his word. For cxamplet 
Wfi are t/ild expiossiy that ••'God left Heat^kiah to try him, that 
he might know all that was in his heart,^^ and that he f>ermilted 
(L e. did not prevent) the wanc'ering *if the chilrirfW of Israel in 
the wild^^TOftss f«»rty ypar«— ••to humble ll»em and to pr<we them 
and to knouy what was in their hearu whetlrt?r they would keep his 
commandments or no." — It is not assc^rted that the people of 
God are m *re ImmUti while ^\nn\u-g^ or that it is piviper for thein 
to **doevil that good mflV rc»me,"'' although God does cause •*Me 
wrath of man to praise A*m," and *• restrain the remainder** 
thereof. While Hffzeki-ih wan dispkiyiri^ iM'fort* the ambassa- 
dors of the. king o( I{abylg<]| ••all the iicu»o of his precious 



tflti^^^' ^nt ^ftil the iMiuse of Ms^nhn^r* nndaH i»kt ira* fontti 
in bis treasurefiy" hia heart was lifted up with pride — but when 
kd to diseem his stnfuJoesa, he bofiibled bimseU' exceedtngljT' 
low ^^underthe mighty band oTGod^'^—Peter, too, while ^<car»« 
iog and swearing'^ aod denying Christ, was fae frxnn being hum^ 
Ue; but afterwards, when his Lard bad «^ turned and looked 
upon bim,'' and be was brought to reaUze kis vtlenesst^ **^be weni 
out and wept bitterly.'' His sad and shannefii) denitiiwas roadet.^ 
by the grace of €rod, the occasion of destroying his high self«*' 
eonfidence — of deeply and meroiftiiiy hutnbiing him. ^ 

it in worthy ef remnrk, that on the Oberlin theory, probatioA 
Tirtually closes with the reception, of the New Coveimnt, or oft 
soon as entire sanctification is attained. That is, «n entireij^ 
sanctified person **AmMPS," by ^Hhe higksst kind ()f midence^^^ 
that be is thus sanctified^ and he is as cerlair^ ttierefore^ as hw- 
«ftn be of anything, thni **a confirmed state »S pure and, pef-* 
iect holiness, saoh 9s the first covenant, or Moral Luw demands, '^t 
^^tfae pardon of alt si a^ or perfect iustification/Vaiid *'the per^ 
yetuai fruition of the Divine presence and favor.'' are pledged 
to him in sdema covenant, never, by eidheraf the parties, to> 
'be broken* All this bo is snppoHod to know» Hit tuny now look 
Opon his son}, as ^*the Apiri^of a just one roade perf< ct^" Ho 
lingers on earth us a resident graduate nf tbe sc4i«)o( of probtt*^* 
tioD, having, as his diploma, the *» New Coveimnt." whick 
'^♦promises" to those who receive it, ••per/ec< an^ perpetual holU 
neesJ*^ And if he contin-ii(>s to use *r the means of grace,'*" 
adapted to a state of trials it must be tlie ^'^ result of a happy' 
Inconsistency with his f^rineiples." To his ^wit mind there catii 
be no xnnffi doubt or contingency^ touching bis |)efsev(*nmce ini 
perfect holiness, and his '^perp^'^tual fiuNioii of t-lie Divine pres« 
ence and favor," than to a saint in glory, *respfH!iing kis fumre 
|>erseverance and bliss. He cannot, thereft^rp, b^'suidtohe in 9$ 
state of protmfion« in any sense not jttst asappliivibi'e to the pres«^ 
ent condition of Abraham i»r P^ul Hi*" present c'liaracter is^ 
by the theory,, supposed to b<3 certainly known to kfrnsf/faH well 
sas to God, ami wlial his «haracter Wfll be forovfr-— indubitably. 
mscettamed. The proper idea of pntbation, ilien. is excluded, 
"We might h'»re inquire, whether one who fjilty adopts <th)8 theory 
and tkinks himself to be in a state of ontiro «iinrliftcjitinri, can, 
be expected to **work out his own salvntion with fi^ir and trem* 
blin^" — to ^^give diligence to make his colling and Hectioa 
imrf" — 1« he watchful, prayerfni. humble, .'H^d dis; ost^d to self- 
-exnminutinnl-'-and whether np^lect of appojnti'd means of 
grace — spiriiunl pride—- ceiworinu«neNS— and c«i«it('in|»t tif whole« 
some rultts arid e?*tabli^hed order, are not nniural rfsulls r>f such 
a delu-ioni • We might nt»k, alsfu Is one likrl y to biinger anij" 



It U n«t a little impertinent to reply to tbi:»^ by askirgt **fnn nrtif 
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itAtBi after rlfhteousmss, who believer that he is -already fitkdf 
He might reasonably seek to enlarge his capacity, but not to fill 
that which he thinks id full. — Will one who fancies that he is 
•tas free from all sin as the Lord Jesus Christ," be apt to realize 
his need of ** purifying hiniself even as he is pure?"— of cleans* 
ing that which he supposes to be no longer unclean? — And will 
6ne who imagines that the last of theCanaanites is dead or drive a 
out, and that *'• there remaineth no more land to be possessed," 
be incJipejd still to gird himself to the war, and **slay the slwo/^ 
and take what he dreams that he has already in fcill possession?'?' 
8. Another fall(kcwus argument — consisting in a wrong mean^ 
isig given to a word, and in a false analogy; and proving to^ 
much, if it proves anything. 

' Mr. Mahan says, on p. 54 of his Book: <^ Every Christian, 
also, admits that no one can be saved, who does not aim at per* 
fectioD.. Now to aim at this state, with the belief that tt is unat» 
tainable, is an. absolute impossibility. To aim at the* accom- 
plishment of an object, is the sama thing as to intend to accom- 
jUish it. How can a man intend to do that which he regards at 
impxacticable? Let the hunter, for example, if he can, point 
hia. weapon at the moon, with the intention of hitting it. Ho' 
will find the formation of suqh intention, with his present belief 
of the power of his weapon,' and the distance of. the object, an 
ilppoasibllity." . ' - 

Were the occasion fitting, we might here say,, that, consider^ 
ing the extraordinary progress of mind in this age, when eo 
many systems of philosophy are 'vanishing away, it would be 
Qpthing remarkabin if some hunter— or at 4 east some enterpriz- 
iug thqologue — ihLnking that **heretofore" the moon had **been 
set too high,'^ or too far off, and that it is in fact only a few 
rods distant--r^h(>uld pcint his weapon at Iier silvery face, with 
tl)c intention of hitting it*. A. great poet represents a certain 
personage as saying: 

** Methinks it were an easy leap,^ 



To pluck bright honor Jrom the palp-fiiccd moon;" 

but whether. tWs was owing to the individual's entertaining pe» 
culiar views^ respecting the height of the moon, or to the belief 
that less vigor would be required of him, in such a leap, on ac- 
count, of his powers being ** debilitated by. tninsgression;" or 
whether he supposed that if lie should ^*only^^ first leap to the 
moon, he would then be there jirst as long as he actually remained 
there — we are not particularly informed. VVc proceed, however, 
to state some graver objections to Mr. Mahan's argument 

Mnctification, or .perfection in hoh'ness, make its possessor proud, censori* . 
«ua," etc.? — No intelligent person ever said that it did. 

Entire eanctificalion is one thing— the delusion, that one is entirely sano- . 
^ed, whep be is not, is altogether another thing. 
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(1.) He defines (he ww6aim to mesn intend^ u e. m imf)?^!!!^ 
purposie with expectation. Hence, to sny that a pt^rsiHi aim»f 
i..e. purfKiJieii and expects to do what he does not expect to do, id 
a contrudiction in terms. 

Bat MThen the Christian is said to aitn at perfectioii, it is meant 
timt he eadea&ors, or strives after it. It is m> confritdictiun tb- 
8^y, that one endeavors to come u)>to a standi rd withtint expect^ 
iag fuity to attain to it. Many a child, for esampie, white learn« 
ing to wrile, endfavors to imitate letter alter k;tU;rof the eleganl 
copy before liiin without expectint^ th*jn or ever to equal it. — Dr. 
Franklin rel«-ites of himself that at a cfSPtatn tim(% when dcrsirous 
of improving in composition, he obtained and read a-vcdume of 
Hie Spectfitor; and bein? enchanted wiih Its i»ty!e, •* wished it 
were in his power to imitate it."— »• Wiih ihig vic-w/' say* tie, 
*• 1 selected som.* of the papers*, made siiort surrmiaiies of the 
sense of each period, and put them fur a few days aside. I 
then, witljr>4it looking at the book, endeavored to rcsiore the es* 
say's to their dun form, and to express each thought nt length as- 
it was in the original, employing the most appropriate wordi9 
that occurred to my mind." This sp»*cies of end<'avor he con* 
ttnued som Mime, and found it to he a means of C(msiderabl(^ 
improvcmtiOt. **This," says he, •'encourag.?d me to hope that I 
should succeed in time in writing decently in the English lan« 
guage.*' From this it is evident, 

(I.) That l**ranktin aimed or **endeavored'' each time toequrfl 
the style of lh«=5 Spectator. That was his aitn and that his stand* 
ard. To that were his powers dirt^cled from week to week. 

(2.) That he did not expect^ each hour, to come up, thsn^ fully 
to that standard. Even after considerable pfactiee, and no small 
success, he was only ** encouraged to hope" — i. c. in some de* 
gree, to expect — **lhat he should succeed in time" — not imme*^ 
diately — **in writing decently in the English fan^uage.^' We 
know of some others who could testify, from '^consciousness,'' 
that they have aimed or endeavored^ day after day, during cer- 
tain periods of their lives, to come up to a certain standard of 
literary excellence, without expecting then, or ever, to fall in no 
lespect short of it Every scholar will, in this connection, be 
semioded of the great Roman orator's aliquid immensum ittfini* 
Utmque. or lofty beau ideal of excellence, which was so bahitu« 
ally and vividly before his '* mind's eye," that though he often 
thrilled and astonished others, himself he could never satisfy^ 
even by his happiest efforts. 

But to return to Mr. M's illustration of the hunter. We have 
lifHird of hunters possessing such skilU in the use af the rifie^ 
as to be able, in the evenings to snuff a candle several rods dis- 
tant four tHne% out of seven. They sometimes hit the mark; but 
this is not absolute perfection. That consists in never failing to 
kit the mark. Now supposing that no maa ever did, or s«s# 
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Mrtll, atialn to such perfect skUl, in the use of. tlie rifle/ as to hit' 
8ucb a mark every time-— would there be ^ny absurdity in say-" 
iiig that a person endeavors or aims to hit the mark every time,' 
without expecting never to fail of hitting it? — ^Perfectioft in holi- 
ness consists in hitting, unfailingly and exactly, ail the Jiui3]ber- 
lesa points wiiich come within the wide scope of God's broad and 
spiritual Law. On the Oberlin principle referred- to already, a 
man would bo only ina state of partial. sanctificationi though he 
should frequently wiJl right, i. e. hit the mark.^ To be entirely- 
sanclified, implies that otie never fails to hit the mark. 

■('3.) Mr. M's illustration of the Iwinter pointing his weapon at 
the moon, 4ias tlie appearance of being selected for mere effecU> 
This may not, however, have been intended. The illustratioa 
Is one of the numerous examples o{ false analogy -^ which abound 
in his book. A palpable natural impossibility is employed as 
analogous to the certainty of moral imperfection in man, arising 
from the lack of rigid disposition. Now did Mr. M. intend^ to 
convey the idea, that according to the views commonly received,- 
it is in the same sense impossible for a man perfectly to obey 
God, that it is, m the case supposed, to hit the mooa?— The 
manner in which he uses the terms '^impracticable'' and **unat-. 
tniiiable," in the same connection with the illustration, would 
indicate that such was his intention. Has he, ilieu, forgot iho 
distinction — assumed in the Bible, and recognized by Kdwardsj- 
Dwight, Griffin and others—between natural and moral inabili- 
ty? — between a ni\\\xm\im'possihiliiy, excluding both the reality 
ixiyA the sense of moral obligation — and an indisposition, or de* 
fed of inclination, resulting in the certainty of not coming up 
perfectly to the requirements of a Law which the conscience 
assents to as right? — Surely the inability of Joseph's brethren, 
to **speak peaceably unto him," (Gen. 37: 4,) or of the children 
of Israel to *'serve the Lord," (Josh. 24: 19,) or of the Chris- 
tion to *'hit" exactly every point embraced within the campre- 
kensive demands of the Moral Law, (Rom. 7: 18 — ^23; Gal. 6: 
17,) is not to be confounded with ihc inability of Mr. M's hunter 
to hit the moon. Mr. M., we presume, does not ordinarily over- 
look this very impo-rtant distinction. -'Yet his language is, ia 
this instance, fitted to mislead the unwary reader. And the 
more so, as he at least intimates, in the same, connection, that 
not to expect or believe that we shall do a thiiTg, is equivalent to 
an irmpossibility of iloing that thing — i. e. that to **think it absoH 
lutely certain that we never will perform" a thing, is synony-* 
mwiB with * 'regarding it as impracHcableJ' ? • 

We would hero say, that whatever may be the meaning of Mr, 
M. — the only question which ouht views require us to discuss, 
inching the subject of expectatim, is this: Does our not expect' 
ftng to live, in this world, "as free from all srn as did our Lord 
imus Christy" a0ecl our relation to the goveroKnent^of Ood — 1« 
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flaft3r+-aiadt0*c<iBS4iieiibe^i:i the sii/me way as wchjW a naikiral 

imposnitUty I'-^I^n order 40 undersCaiKi tHe qn^^sitioR) * hi -ua 4n* 

»quire=what is- propwly meant-'by expectation. "Expectatian,^ 

-says Dr. Webster, ^' is 'tbe act of expecting or l<K)kin^ forwaW 

to a futOfe cventy/with at least 90nie reason to beUet^e ihatihi 

event will happen. E'Xpeetatioil differs from hope. Hope or!^ 

^inates iwdesvre, afid may exist with- Imla or no ground of ber* 

Hef that the desired- ©vent will arrive.- Expectation is founded 

on some reason^ tokiek render th^ event probable.'^ Let it bo 

borne in mind, then, tkiat e^ptcctation, properly so called, is nei* 

ifeer a vague wiafh.or.hope.mereIy;;no^ the- cause of the event 

looked for, bat aq efect — a- *onvfetion, or be^fef, prodaced by 

avidencet by fact^9howii3g> the' probability of the w thing expected^' 

-I'D the order of cause and efiect,.it is not expectationof sinnin>g; 

that gives jiaan his propensity to wande«r from God, butuhe evi- 

^nce of. this dread ftii propensity, with 'm tremennibus resitUs 

Teaching round the globe and from* generation to generation, 

-which pfoducest the expeotation of its continning to bfe a mourns 

fai truth> in a^ij ages, that ^^ther^.is not a just n^an upon oarlh 

that doeth good and sinnotb.not^^-'—'thnt **in many things we aH 

oflend," All men- everywhere are under obligation infinitely 

srtrong to live in alLrespects to the glorjr of God. But whether, 

we ought > to eayec^ Ihat any will, in fact, so live, depends upon 

'thdre bein^, O4*?not!b6ing,'^rott?ld to heUeve that the event will 

actually happen. ExpectattoniJfjus^^ and reasonable, isaccord- 

ing io evidence. Hence, although all' sin is forbidden and wrongi 

yet it is no virtue, but delusion, to expect that all, or that atiy 

will* in fact *be so pure, in the course of the present. life, aa to 

say truly, **we have no sin,'^ if there is no reason to believe that 

any will be thiis pure. * Therefore, if it is not true that any wiij 

}Q fact live as free from all sin, in the progress. of this life, aa 

did our Saviour, there is no nierit, bat manifest folly, in believt 

ing th|j they will. We will now suppose that a Christian is 

ciHiside ring, whethec besought, o^ ought not to expect thatheshaU 

in fact, in this world, exercise stronger faith than Abraham, 

more enduring patience than Job, more exemplary mee^cness 

than Moses, more scrupulous adherence to principle than Daiv> 

lei— H«* in a w^ord, be in his measure as perfect as God is.'? The 

<|i}eiition is not* whether he ov^ht io he sinlessly perfect; bat 

whether he ought to expect that he shall .actually be so. Now? 

if it be true, that he is going to be thus perfect, and he has evi^f 

dence that, he is, then he is bound to expect such an event. But! 

jf it be not true, or if there.be no evidence that it is, he is not 

bound to expect it, unless it be supposed that he ought to believe 

what is not true, or what there is no reason to believe. We 

yif'iW suppose that the individual is looking for .evidence bearings 

upon the question of fact before him. Is it true that he is goiD|^ 

to live hencf forth) while oaearthi asTree^ffam alljsio as did A$^ 



liurd Jeiws Gli<^t$ Ho ^mghi so to Iw^ but liml "does ne^fnvvm 
(hut he wi/L M«« «i»t*errly rcwiJves to endeavof to do his wAol^ 
Ai/y. Bui ilm \mA luog been tl:e gefioine oitd kadifig (mi^i-Hl 
4if luslieurt, und yet i«K li»» Via tnooy things ofleiiciid." — Ho 
tben lociko into the BiUe to nee wliethor ajiy of the sainis theiem 
<le8Cri6edt« did io fact »* liv<'. He doe« indeed find ffrnse few 
OH'ong pxptv^H^ions np|tiiini to Paul and ot4ier9, whrnit difi(>retit 
^insiies of PerfucTCioiiiMtH luive claimed as ainlfHs, but he firnis 
atiil stronger exjrreM«i(tfi8 op^iJied to Jab<--to lJtavid->— fo Zucliar 
rias-^ajid Mime othe^r^, who are known to have been mn in il 
•Iflte of ( ntire suncti^fl^icjn. He perceives, t<io« that not ondy 
the generai tenor of the word of God, init explicit declarations 
made -by t4ie individuals ttius claimed^ are evidently inconsi£ter4 
with the soppositimi ef their having altaimd tn that state. . Leav» 
tug tite Bdiie« he looks itito Mr. Mahan's Book on Christian Per» 
ffeetioii, ancf into the Oherlin Bvangefist. He aads about *MiM 
pTOvisMons of tlwi gospel" — **full salvation" — '•tNitnplete redeinpr 
tioii"~anfl **lhe New Covenant;" and is taught that if he wiU 
cr^y exercisu perfect fecit h* etc. he shall be in a stat« of entiso 
•anetification. BtitnlaK, that *^if^^ and that very comprehensiva 
**on/y."~ l» ittrue that he will inlact perpetually exercise perfect 
faith — maintain tJie *' surrender of his wtrole bt^ing to Christ," and 
continually *^ yield up all his voluntary powers to the ctmtrol cf 
truth?^^ — If it is, than he ought to expect it. But if it i^ not 
true, then to ext>ect it, is to believe a falsc^hood;. and is what can 
imve no tendency fo promote his growth in grace, unless it bo 
admitted that God will sanctify through the belief of a false* 
}i€Kid« The truth that he will fall short of loving GM continu* 
ally, with hII his heari — soul — ^mincl, and strt^ngth, and his neigh* 
lM>r as liiinm'lf, i^^ (»ne for which he feels responsible-^-Kwer whicb 
lio nM)urns daily — on account of which he oi'ten * 'abhors him* 
•elf" — But siili it is a truth — and the clear and muhiplied evi«» 
•dence of this turth. p«»duC4'« the exfjoctation, and not the jrx|H*o« 
tation the trutli — th»tt h«* will, while on earth, be, in hitf. measure^ 
loss pt^rfcct than G(»d Is. 

The philosophical order — or the OT'der of cii^se and efK»ct—- is 
this: — l*«t. 'I'he Gau>e. ]V1a4i's awful pron<*n*'Ss losio — the nbuui 
^.nt evidence ni' the truth, tiiat wi.ile he crfotinues to dwell iq 
this world, lie will fall, in some degiH^e, shuri of cMitire ainiess^ 
Kess. ^d. 'JHie Efllci. Expectation^ or hili< f in aocoidanoa 
wi!h tliat evidi»nc4j. That is, hecauvf it is true that men will 
lie, in siMr»e degn*e, im|K^rfect, we fxpect tbnt /Jify will he, 
(low i»anif«'st is it, then, that our not expecitn^ that we ?liali 
uliey Gfwi perA'ct'y. d«M»s not ufft^t our rel.iiion to his govern* 
tii»ni~to dut\— and to c<»osci4*iice, us would a natural imfossi* 
hility if obrying hhn* To illustrate the principle by a ^trong 
cmse, support- that a drunkard, after several unn vailing resolti* 
timta to iibiOiHu, bocomirs 4;otiviU4;ed, ihal ttmagii predoul and 
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eternal ruio awaitB bim« he ahall not in fact r6A>rin. N^w m it 
mot still his daiy to reform? Dcies his expectation force nii^ 
«gaiast his wili to drink? No. He is not sufficiently inciin^ 
to bft II sober man. lie roluntarilg obeys the calls of appetite 
ratlmr than the voice <if God and ius cuns^cinnce. He wUl OQt 
4»renk nway from his thraldom. And it is the evidence which h^ 
has that such i^,on the wtiolf, his wicked <:/u>ice, and will continue 
ifo be, thiit produces his expectation of not relorrning. Tjieevil 
4bcn is not to be charged to tlie expectation, but to the ract# 
which justify that expectation. But, to take another and stroll- 
er case of expecting to continue in sin. Mr. Mahan at leas^ 
-vill not deny that S.itan \s a moral agent, under obligation^ 
jrepeut and become perfecMy h«>ly. Nor will lie deny that that 
^roul spirit, wiUi a heart fully set in Uim to du evil, believes il 
4o be |)erfectly certain thit he nhall be a sinner forever, under 
4he wrath of Ged. Now is thi:^, bis expeeiation that he shall in 
fact continue Ui sin, cc^Mivaleat to a natural impossihiliiy qf 
obeying bis Creator? If so, is ii his duly to become holy — i, e* 
to do what is natur.illy impossible? Mr. M will not sav that it 
is. But ii' it is not his duty to repent, lie violates no ohligatia^ 
'cby continuing impenitent. But to violate no obligation is to bo 
^inhis; and then Satan would be siniess in his continued rebel- 
lion against his Creator. This neither Mr. M. nor any one els^ 
believes. We would moreover ask whether tliis expectation^ 
-{that he will in fact continue to sin, affords the same relief to hi^ 
violated coi;science9 as would even the belief that it was natvitr 
4iliy impossible for him to obey God? 

(4.) Besides, Mr. M's doctrine of expectation really brings 
*down the rule of action to a level with one's present perform- 
juices. That is, according to this doctrine, one cannot aim to do 
what he does not expect to do. Of course he cannot aim to dp 
to«day what he does not expect to do to-day. Mr. M*3 hunter, for 
example, cannot aim to hit a mark to day, unless he expects lo 
hit it to-day. He cannot aim to hit it to-day, merely because he 
•expects to acquire such skill as to hit the mark by an aim which 
^he may t«'ike next week. Now if this principle be true» th0 
Christi.-in aims each day at no higher standard than he expecUi 
*to come up to that day. Elis expectation of what he shall in faqjt 
do at any given time, is then his standard. But as expectatio|i 
•of what we shall do each day. is founded upon those tilings onlf 
4phichgo to sh/iio what wefSJiall .be fikelif in fact to do, our ex- 
pectation, i. e. the standard of our aim^ is naturally broughl 
down to a level \vith our actual perjormxinces during any given 
feriod. If th? Christian, then, must aim each jday of his life at 
perfection — ^and if he can aim oojy at what he expects actually 
to do — thon wliat he expects to do, and not the unchanging Laif 
of God, i4 his standard of perfection. And he is per^QCij^ 
.cordii^g to this pripgiple, if be dpes,all that. he expects a^UlflJIj 
lo do. la tbi« cooncctioa we remark: 



1. That where the doctrine of expecting that we shnll in fhcf 
Tive in this world as free from all sin as our Saviour did, U 8pe» 
ciously and zenbusly inculcated, some* will be ltd to tx'lieve ihat 
they themselves so live. In the O. Evhu. vol.2, p. 49, Mr* 
Finney himself incidentally discloses the fjict, that thcrci ar» 
some at O'oerlin c(»nsideiod as in a state of entire saQctificatiun. 
Mr Mnlhin has admitted the same fact. 

2. Thai taking men as they are, and are likely to be, the nat^ 
ural leniency uf this doctrine is to degrade the standard of per- 
fection imrnesisurahlv below the elevation i\\ which it was viewed 

• 

by l?!aiMh, Paul and Edwards, who, notwithstanding iheir greai 
allaii miiits, eonsidered tiiemselves so far benenih it. We havo 
aliendy qunti'd a declaralinn of Mr. Finney, uhich shows how 
the adoption of this theory is affeeiing his own vi< ws of the Law 
of God. ** I canno! Ijut iTpel that much of ibe difficultv thai sjood 
men iiave upon this subject," [of persons cbnmiiig that they 
render entire obedience to the Aioral Law.J *• has ali^en out of 
n companion of the lives (»f saints with a sinndaid mlirtly chve- 
that uliich the Law of God does <»r can c!crr?uid tA' leisons itv 
nil respeefs in our eirrnnisiances.^' He al^o inme than ii.iimates. 
(on p. 'JO of the O. Evan. vol. 2) thai ^f«roe who bad unity 
attained to a state of entire sanctifienrion, did not recognize tho 
fact, on iicecmnl of their incrirrect views of sueh a ftate. Thai 
is, we ar<^ left to infer that it* Mrs. President Kdwards — insUad 
of being niishd by that great and good man, her husband — could 
have had her mind so enlightened, by .studying the vie ws of Pc- 
lagius, or c» rtain Lectuies which have been delivered since her 
day, as to believe that **that which first heads us into sin is our 
innocent consniulion, just as it was tbe innocent constitution of 
Adam to which the temjitation was addressed that led him into 
sin,*' she would have seen that she was nlltile^v sanctified. It 
is possible, too, that if the President himself — instcfid of vitwing 
the Law of God in its elevation, where Job and Isaiah tieheld it 
IR^ith such deep selt'-ahasement — had seen it lowered down with 
ja more accommodating nearness to tbe reatilies of human frail- 
ty, ho would not have exclaimed, '• I know not bow to express 
belter what my sins appear to me to be, than by heaping infinile 
upon infinile, and multiplying infinite by infmiie;" but woul4 
fcave begun to |e»tify to his own entire sanciification ! Wo le- 
mark, 

3. That it is an exceedingly great mistake to suppose that tho 
'tendency of tho Oberlin theory is to introduce a hicher standanl 
of piety in the Church. It has often and perhaps bonc'stly lK;ert 
©sserted, that — touching the subject of sanctification — the grand 
difllerence tie tween its friends andothers, is their settivf* the stand' 
ard of Christian character higher than tfie rest of God^s people. 
Precisely the reverse of this is true. The standard of character 
is God^s Law. A theory, then, which so very strongly tempts 
iU advocates to |pwpr .down the claims of that broad aod spiriK 
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^teiljav, miMI of coarse tend to degrade, itittead of elevatinf 
the standard of character. This theoretical teodeiicy has, per- 
haps without a singb exception in the history of the Churchy 
b^en proved by corresponding practical results. 

We are undv^r nu temptation to underrate Mr. Finney's former 
labors and distinguisiied success in revivals. The temptatioD, 
8o far as the di^l'eiice of our views is concerned, is ail on the 
other siJe.' Nothing would suit the ends of our argument bet- 
ter, than to set forth, in bold relief, his various excellencies as a 
revival preacher, and to draw a veil over whatever tended to 
mar his usefulness in the Church of Christ. The power with 
which he used to hold up the Law of God, and the energy and 
deep feeling with which he so often described the moral distance 
of the best saints on earth, from perfect conformity to that lofty 
standard, are remembered by some of us with admiration. Dur- 
ing the entire period of his great success in revivals, when he 
laid the foundation of all his reputation and influence in the 
churches, he rejected with abhorrence the doctrine o^ sinless per^ 
ejection attained in this life. This is known by those who then 
lieard him. Not only so, the very last of bis course of Lectures 
on Revivals, delivered at New York in the winter of 1834 — 5, 
contains evidence very full and decisive on this point. This 
Lecture is on **Growth in Grace," and has in it so many excellent 
things that we would commend it, at this jancture,to the prayer- 
ful and candid perusal of Christians seeking instruction on this 
subject. He declares that "'to grow in grace is to increase in a 
spirit of Conformity 4o the will of God, and to govern our con- 
duct more and v&ore by the same principles that God does." — *'U 
is manifest." says he, '*t:hat where a professor gets the idea that 
be- is growing rapidly in grace, it is a suspicious circumstance. 
For the best of reasons. To grow better, implies a more clear 
and distinct knowledge of the breadth of God's Law, and a grow- 
ing sense ot* the sinfulness of sin« But the more clear an indi- 
vidual's views U^come of Hitc standard, the lower will be the 
estimate which he forms of himself, because the clearer will be 
his views of the distance at which he still is from that pure an4 
perfect standard of holiness to which God requires him to con- 
form all his conduct. If he compares himself with a low stand* 
ard, he will think he is doing pretty well." — **1 have always 
observed this to be true, that when persons are making, in reaU 
ity, the mnst rapid advances in holiness, they have the most de- 
basing views of themselves, and the humblest sense of their state« 
I do not mean that those who understand the subject, and who 
know what are evidences of growth in grace, may not, by rea* 
soning or by comparing their present with their former views, 
feelings, and character, come to the conclusion that they are 
growing in grace." [How different this from certainly knowing 
Ibeir state, by the direct testimony of consciotuinesSf *Mbe A^A- 
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m IHtid of e^fdenee!] ••But fhftt if thej slioilld de6»nnfiMiv 
fittltiljr by their present viewe of what Ihey are* and what God 
requires, if ihey should not rea&an on the subject, they would 
come to the conclusion that they were growing worse and 
li^orse. Individuals who were making rapid progress, have 
o(\en felt so, because they saw more and more clearly the stand- 
ard with which they are to compare themselTcs." — Speaking 
of Job, he observes: *'God had said he was a perfect and an 
upright man. He did not mean that Job was perfectly sinless; 
for it was not true that he was perfect in this sense. But God 
meant to say that be was sincere. This is the meaning of the 
word perfect here; and ri is generally the meaning of ii in the 
Bible. Ho meant to say that Job was honest in religion. Job 
remained in this darkness, and ait the while justifying himself, 
for a long time; but by and by he had clear views of God, and 
aH his self-justification was gone, and he cried out, *I have heard 
of thee by the hearing of the ear, but now mine eye seeih thee; 
wherefore I abhor myself, and repent in dust and ashes.' Such 
deep self-abasement was the natural result of clear views of 
God. So it was with Isaiah. / have been confounded when I 
have heard some persons talk of their purity^ and of being en" 
iirely pure from their sins^ and of being perfect. They must 
have vastly different views of themselves from what Job and 
Isaiah had. What did Isaiah seel He says: 'I saw the Lord 
sitting upon a throne high and lifted up, and his train filled the 
temple. Above it stood the seraphim; each one had six wings; 
with twain he covered his face, and with twain he covered his 
feet, and with twain he did fly. And one cried unto another and 
said, Holy, Holy, Holy is the Lord of hosts; the whole earih is 
full of his glory.' What was the effect of a view of God on 
his mind? « Wo is me!' said Isaiah; * wo is me! for I am un- 
done, because I am a man of unclean lips, and 1 dwell in the 
midst of a people of unclean lips; for mine eyes have seen the 
King, the Lord of Hosts!" Hear that man saying that he is 
perfect^ that he is pure from his sins. Is he? I ask again^^ 
is he? 1 doubt that man. [Mr. F., we hope, will pardon others, 
if they continue to **doubi that man."} What! when Isaiah 
had but a glimpse of God and of heaven, it was so holy that he 
Was overwhelmed, he could not endure it, his self-abasement was 
80 great that until an angel took a live coal from off the altar, 
jind touched his lips and assured him his srns were forgiven, ho 
was in despair. This is the natural result of hmm'ng a clear 
tiew of God. It makes a person sink down in self-abasement 
lower and lower and lower, so that when he comes into the 
presence of God, he wants to find a place so infinitely low before 
God, words cannot express it." 

This was Charles G. Finney the revival preacher and the lec- 
toarer oa revivals; and these were his ibentiments in the days of 



Ml gtentist i^hysicsl, md Ititelldnta^l t^^br, ttnd When,' in iHI 
estinfation ev^n of his present admirers, his labors were Ihotnosl 
blessed in the convorsioa of souls. How absurd then to argu^ 
that his present viewf? — standing in such {Striking and monrnfui 
eontradt with those which he then held — must be correct because 
his tabors were in those days so much blessed in revivals! The 
arjgument really amounts to this: God greatly blessed Mr. Fin"* 
ney's preaching in those revivals; therefore the sentiments which 
he then held and proclaimed, are false, and those which, in ther 
days of his greatest power, he regarded with so much abhor^ 
rence are true and excellent! To impute Mr. Finney's former 
usefulness to his present theory of sinless perfection, is a very 
Arbitrary species of imputation certainly. It would be well for 
the advocates of this theory to inquire whether Mr. F's success 
in saving souIh has bsen greater 8inc« his changs of views than 
before. And we would recommand that the same inquiry be ex- 
tended, with pro|K»r diligence and accuracvi to the case of Mr» 
Mahan and any others of kindred views.* [las tlieir success IB i 
revivals of i-eligino been increased in consequonrre of theirchange 
of sentiment? if effort, blcss<.'d to tlie salvation of souls, is to be 
taken as a test of correctnews in d<ietrine, we would refer tiot 
only to the prosperous career of Liilhor, Knox, Baxter, Edwards^ 
Wbitefield, Brainerd. D.ivirts, I>.vjght, Poyson, Griffin, Beecher, 

* It in worthy of remark, tlut Mr» Mahan, from his own showings (ae% 
his Hook. pp. iiif 232,) made his great aitaintnents in holineas precious to 
his adoption oi his present theory. It wa» al'ter his desiring io be entirely 
consecrated — his exclamation, *' I have foand it" — and his discovery that he 
'ought lo go to Chri:4t lor sanctification, a:^ well as justificatioji — that some 
one proposed, in a meeting, this qjestion: **When we look to Christ foc 
sanctitication, what degree of sanctlHcaiion may we expect from him? May 
we look to hiiu to be sanctified wliolly, or n«n?*' Mr. M. says: ** I do not 
know that I was ever so shocked or confounded before or since. I felt, for 
ttie mo'tient, that the woFk of Christ among ns would be marred, and the 
mass of minj^ around as rush into Perfectionism." Tlial is, even then, the^ 
4|uestion, ^^tiiiky we look to Christ lo ba san''.lilied wholly?*' shocked and aw- 
fully coiifounlei Jii.n. D\\ he then exp-^et that Ijimscll, or others, would be 
Bttnclifie.l in this life whoibj? Yel, wh^n tliVs admission had been pointed out 
as b;?n,rinjj a;j.tirtst hi^ theory of eJcpfxfrUijn, h'? came o it in the B b. Reposr. 
(of Ojt. i^iJ, p. 4i J) aiid d ?tlir'»i that h:j was pnictictUbj under the influ- 
ence of tlie set liment which t'a on ttca/l If so .shixkod an 1 confounded him. 
Say."* he: "Ti? rid«inpt on of (Jhrist was D^ri presented to my mind as a 
Jull uni per/ect rnleiiipiion. J /dt that in (Christ I wa.-* 'awtplctr* — that in 
him ever(f dani'uid of uitj Odng ions mjt. In this I ght J presented him to oth- 
ers." We wo. I d n »l intiin.ii.e that Mr. MV sketcli ol" hi- exp'3ri?nce, is in 
any r?."<ji3^ct a taiicy pif'tiire; or that h ; did not {al all thi horror he expressed 
in relation to that *qu>>si!on;" or that he vta^ not under the wholesome 
^'prwMcAiV* influence ot an expectation, or a sentiinpni, tl»e v r^' sutrgestioti < 
of wiiich wa;<. "t'ltoreflcfiUy*'* '•><hook n/* an I ••confounding'* to Irini, e^^n' 
eom* iim3 ajhr it ha I wrought its •• p;'rtVct wo:k." fJut we think ali thi^ 
must hav! be^n accoriinv to some principle in mental philosophy not lonit 
eiac? disc^iVi^rel; or at least that his '^recognition ol' the states of hie o#i|' 
mind" must hav* bt*en too inip->rfect to qaalily him *' lo te^tjiy to id» owa 
wKlbe Ba»ctifi64tiaB." 

7? 



Bematit Kirk, and all die other most tueeessfid revival preacfv* 
ers of the day, but to the former saccess of Mr. Finney and Mr. 
Mahan themselves, as at least a fair oiF-set to whatever of saving 
power may have attended their labors, since the adoption of their 
present theory of sanctification.* We speak advisedly when we 
say that some of the warmest friends of Mr. Finney, as he was^ 
regret his change of views, mainly on account of the disastrous 
•influence of this change upon the spirit of revivals. These re- 
marks relating to Mr. F. we thought due to the cause of truth. 
We have no inducement to speak disparagingly of bisr former 
successful eiforls to win souls to Christ; but we do protest against 
their being considered as the fruit of those branches on his the- 
ological tree which have been engrafted, or have budded and 
grown since since the year 1835, in place of those which flour- 
ished upon it in the days of his revivals. Nor arc we disposed 
to overlook or underrate whatever there may be of good spirit 
or of good intention at Oberlin. Yet, as the result of much ob- 
servation, as well as of careful inquiry, (through the friends 
quite' as much as through the opposers of Oberlin,) during the 
last Ave years, it is our m^^st decided conviction, that whatever 
of truly benevolent spirit — of humilty — or of zeal for the conver- 
sion of souls, may exist in the institution, remains there not io 
consequence, but in spite of their theory of sinless perfection. 
The conceit of possessing extraordinary light in the things of 
religion, with contempt for the opinions and usagos of others, a 
spirit of self-exaggeration extending itself to whatever apper^ 
tains to the success of their views, and an unresisted temptation 
to cherish a Jess elevated and spiritual idea of the Law of God, 
have evidently marked the introduction, progress and develop- 
ment of their perfectionism. t While there has been much said 

• The decline of interest in the coiiver>'ion of souls, amonjr the Professor*, 
and students at Oberlin, within the last year or two — and especially uinongr 
those claiming to be entirely sanctiiied — iias been so apparent in ihoir pray-. 
era and other religious exercjses, as to have been a subj ?ct of irequent remark 
with intelligent observers who have spent much time there, and iias been 
sometimes acknowledged even by the friends ot tliai institution. A mother 
in Israel — who has ever been a steadfast friend to the insiitutlon, and was 
fully possessed of the facts in the case — said nearly a year ago, (without in- 
.tending to give the remark any hearing on the theory iu question.) " Oberlin 
ia not what it used to be. Formerly sinners were converted there. But now 
the attention of Christians is so much ab.«orbed in other tilings, that i:iuneni 

are negleclel, an' become Iiardened." The R?v. Mr. , an ardent and 

well known friend of Oberlin, and also of the theory of sinless peitection, 

■peaking ot'a protracted meeting held by Mr. , wlio lias been understood 

to consider himself in a state of entire sanctification, suid (inc:d.=»nially) nearly 
two years aga, ** There were not many conversions. The truth ?>, of late^ 
Brother *s preaching is not well fitted to conzict sinners. It is better m/xipted 
for Heaven than for ihi^ioorld.'* This was evidently intended for pruij^e, and 
not for censure. 

t "The Lynching caseat Oberlin,*' illastrates this remark. That transac- 
iiioajSoubtless originated in a state oi Reeling such as )ve h^^ve de^ribed^. 



'^o doubt honestly) about a •^higher standard of religion^'' ^^hft 
actual tendency of things has been to lower the standard. 
The system tends, (a^ we have seen,) 

1. To lower doum the demands of God^s law. Consequently, 

2. To foster , spiritual pride. As Mr. Finney once remark- 
ed: ''If a person compares himself with a low standard, ho will 
think he is doing pretty well." Of course, then, 

3. To cherish egotism^ self-ignorance^ and carnal security. 
This will be increased by the habit of regarding the notices of 
consciousness as sufficiently full and accurate to enable one to. 

testify to his own entire sinlessness. Also, 

— __ ___ -■ 1.^ ^ 

jyhe writing of the amatory letters to the young rnan, ** involving falsehood, 
forgery and hypocrisy;*' the continuing to justiiy this, virtually, ou the prin- 
ciple that **lhe end sanctifies the means;" and bv tolling, not the Law of God, 
but the practice of ** police magistrates and post office agents,'* as their 
standard of action — the ddiberate inauner in whicii they made up their minds. 
liow to punish the individual so er^hily detecied — whether by 'Marring and 
feathering.*' by '"ducking," or b}- *'wh pping" — the "^cng-tging in aSMSun of^ 
yrayerf** lor direction as to the best mode of coainiiltin^ Jawijss violence— 
the going and taking advice of a TlieoIogic«l ProJcssor, who »uid, *• It" 3'ou 
catch him, give him a good ^og^n\%^ and s^'udJiim out oi'iown/' or possibly, 
**treat him rou'jhly" — liaving *'in his mind at the liine,(by .--oine uiiaccouiita*. 
ble association of ideas) {he mann -r in which Gideon taugiit tiie iii.^n ot Sue- 
coth** (see Judges 8: 7-^]6) — the gagging. blindJolding, and whipping, to the 
amount of between twenty and thirty lashes, inflict'.'d upon '*tiie hurt* back*' 
of one who had been committed by a pious father to ihe cur^^ol the Faculty, 
and should have been admonished by them vvil,h par. ulul tuithiulne/s, and if 
incorrigible, expelled lawfully from the institution — Jil* this, on liie cominon 
plea made in every instance of Lynching, viz. its being a <'.ase for wl.ich the 
civil law did not provide — or, **the moral pur.iy of OJeri.n rc-quiievi lij.ii they 
should pursue sucii a course. In a case wliicli the civil law did not reach;"* 
^nd by those, too, who, as Abolitionists, had often and justly c'nilemned this, 
plea for mobs and lawl'ss violence — can be viewed as j.oihing less than a 
strongly marked example of fanaticism — fanaticism involving a ludicrously 
exaggerated notion of the moral light which they po-s(\ss, and the spiritual 
attainments which tiiey-have made at Oberlin — (remindinj; not a few of Job. 
12; 2)-^ai)d of the transcendenl importance of that Institution to the success 
and even to the existence of vital piety in the worM — (m.iking wlialever. 
relates to its prosperity so momentous as to j- atfy a d srfgard ot the civil 
law) — and an attachment to a theory whicli, while ii fosiors this notion, 
tends 10 produce less elevated and spiritual v:(V7> of Go.s Law, For the. 
facts in *'the Lynchin;^ case," see the Ohio ObserviM- »*r D(>c. 21: the New 
York Observer of Jan. 9, and Feb. (i; a»d the New York Kvaiurcji.si of Jan. 
3J0. The more ?his affair is looked into, the wr-o it upp. ars. jui 1 wi* doubt 
whether all of the more di*?cr.?di table featnrr»s of thf trjni cut;un urr» \ot fi^lly 
known to the public. But Uio prolbimd sihnCi?, lor nior..- than ^ix nionth?*, 
of the Faculty ot" Oberlin, louchiu}: this affiir, in wiiirrii mi? or iiiyrc oi their, 
own number were concerned, (a«i Wjell a.** man-, of t» e studen.s.) an! ot' the 
Oberlin Kvungelist, too, though its <*di,or figurt'd la'g?'l\ in th*? o!i r.-i^e — the 
attempt, on the part of most of the a-ivooatfs oi ••(^li'^rliri I'or'i^'t onism" 
there Mud elsewhere, to pass over the whole matter a-* "mjf'.ivo'.' or to apol- 
ogize for it on various and contradictory groim's- — an I the ji.^tlfuatum of- 
*^the correspondence,*' *Mhe gaggingt"- *'bhn(iloldinjJ!," and uU. »\copt perhapiL 
**lhe whipping*' — ma^', we tliink* b(» regarded a< being «pnte us h'cid a com- 
mentary upoa the tendencies of the Oberlin system, :^s **ihe Lynclhi^^Uj^*^ 



4: To foster contempt of past or Al iMtrutttoni tudtict^ md m2^ 
n^onition. One who fancies that he has received *nhe New Cotr* 
enant," and is now illuminated ahd guided by '*an indwelling 
Ghrist" — **the author of all his feelings and actions'* — will hot 
(jthough Messrs. Finney and Mahan should strongly protest 
Against this legitimate and natural result of such principles) bo 
apt to give much heed to the teachings of fallible men. And, 

5. To produce neglect of the ordinances of the gospel, W ill a 
person who believes that he is thus illuminated — inhabited — and 
g^uided by "the Eternal Life of the soul," be likely to realize his 
need of outward forms and syn>bols, to bring to his mind "the 
things of Christ^" 

6. To the disuse of prayer fir the sanctifying influences of 
t/ie Spirit A sense of need is the basis of such prayer. But 
one who thinks he is entirely purified already, and that his cup 
is full to running over, is more likely to imitate the spirit of the 
prayer recorded in Luke 13: .11, 12, than that in the 13th verse 
of the same chapter. 

7* To ^^Antinomian Perfectionism ^^^ Some may ask what aro 
the peculisirities of this sort of Perfectionism? We have given 
extracts from the writings of the Oberlin Professors, for a de- 
scription of their own peculiar doctrines: we will permit one of 
their associates to exhibit the prominent features of '^Antinomian 
Perfectionism." A writer in the Oberlin Evangelist, who is one 
of the Professors at Oberlin, has furnished an analysis of this 
system, presenting the following points: 

'•1. It disclaims all' obligation to obey the Moral Tjatb, It does 
this with a profession of substituting the law of love in its stead, 
ayerlooking the fact, that the Moral Law is God's own embodied 
and developed law of l(foe. They therefore blindly reject God's 
Law of love and adopt their own.* 

•*2. The system supposes the Christian to receive Chrkt 
within him in such a way, that henceforth Christ only act^ 
within him; and whatever himself seems to do, Christ really 
does. Some even suppose their own individual being to be ab« 
sorbed or merged into Christ, so that themselves, as distinct'per- 
sons, have ceased to exist, and all that was themselves is noW 
Christ. This is the oriental doctrine revived, that man is a 

* The leading writers amon^ the Aniinotnian PeHectioniets have conlin* 
ued to deny that they disclaim obligation to obey the Moral Law. And Mr* 
Finney (O. Evan. voL 2, p. 49) says: **WJtli respect to the modern Perfec- 
tionists, those who have b?en auqaainled with their writings, know tfuit some 
of them hrve gone mudt fartlter from the truth tfian others. < Some of their leiut* 
ing men, who connm*nced with them, and adopte»l their name, stopped far 
short of aloptinr^ some of I heir most abominable errors: siifl maintaining the 
ai|thority and perpetual obligation of the Moral Law; and thus have been . 
saved from gomg inio many of the most, objectionable and destroctive notions 
o^ that sect." That is, they have stopped far short of adopting the legiti. 
n^te. couclusionjs JQ he. drawn I'roui their own preiuises. . 



euMdMlifigTrbni (he Deity» wiiich ultimatery reHnnSi audi 

13 swallowed up ugniii in tht$ Divine HnHcncc.* 

•' H*5i»ce 3. Tiio «v'sieni, t;itl»tir avowedly or virtually « onnihi" 
liktes {>ersf>nal agency and rrs|j(iu.*ibtlity. In the lunguage of 
one: ••On the — d«y <jf , I received Christ as a wiiole Sa- 
viour. 1 died, and tii uiy e.\i>iriiig bretilh, beqitealiied my body, 
soul and spirit to the Lord, and ou.^t the responsibility upon hiflfti 
of keeping me forever froii) all sin t 

" 4. As a conserjuence, mental impressions, supposed to bo 
from the Spiiit t»l* Giul, are deemed perfect truth and law, para- 
mount even to the Biblu itself. Some an; propliets in the higher 
sense, enjoying a very peculiar union with Christ, and their word 
is far above the Bible. j: 

** 5. These principles lead more or less extensively, ns tho 
case may be, to tiie rejection of all gospel ordinances, the disuso* 
of prayer, and all manner of licentiousness. This is not given 
as a unicersal result: but an occasional one; or rather, it may 
be said, a legitimate oi)e, to wijich the system inherently tendsr 
and which it speedily reaches, unless there be some happy in- 
consistency between the principles and the practice.'' § 

These are all tho points which the writer specifies; and it 
should be borne in nund, that he was far more anxious to make 

* Compare this with thi ibilowin^ s-^m uu^nts of Mr. Finney (O. Evnn. 
▼ol. 1, p. 10): Failh *^is that o^iumirot' the door o\ the he«irl spoken o^' in 
the scripture, and receiving Cijrjst as an in Jwcjling and reigninof King,"— 
** Hftnce he is repr.i>enleJ as dwelling in ils — lo'dch I sippose to ba reaUy and 
lUeralij true — that by his Spir.t hi is personaUy |)reseijt with the mind, and 
by W\± trjili in«l p.jrj jasive iiifl i-nces cunlroUing, gdiing and dlrcctLtg it.**—^ 
*^Hi is the li/e or I'le liolinzss of tke stul. It in hi- pre-iem e and agency that 
prodncjs hohnes.s n us; and ihis holiness continues nu I(>n<4>ran:l extends no 
farther than the Divine agMicy that produces it" — ^'Christ is the perjjetual 
4L'iUhur Of all our loitj feviiujfs uni actions" — Mr. F., we ought to say, care- 
fully protasis against cersaiii naluml inferencew Irvni liietje preini^^es. But 
we ask: i^ the Por eclion st si'nlinxnt given ab<ive, anything more than an 
uUraismj nr a farther carrjing »»u1 of Mr. F's own Rpvculacions? 

tConpare this with tho lollovvingrroni Mr. Muhan's Jjook, p. 110. Speak- 
mg of th<? conditions of" rPC'iving ihe New Covtnant, he mentions finally^ 
**An ac'ual reception of Clirist, and reliance upon him lor all those bless- 
ings, \ti all their Tulne-s — a surrender of yovr wkule being to h'niy that he may 
accotnplieih in you all the *' exc'.»!'djng irreat and precious promises" of the 
New Covenant. When this is dou": wiien tliere is that full and implicit re- 
liance upon Christ, tor ih ; rntirt^ fuiliiin?nt of all that he has promised, hs 
becomes directly rei>ponsibls for oar j'tdl and complete redemption.'* — ^^lo vs 
Ids word stitnds plidgnd ,* ' "to gire us one /icart and one waih ibnt we may fear 
God forever** — ^'finilly, to s.uiciify us whnlly andprcseize ovr whole spirit and 
ioul and bidy blfimsl-'ss unto the coming of our Lord Jesvs Chr st.*' ll'ihis bd 
not identical with the sentimc^nt above, tlirre is surety resemblance enough 
to jn^tity a claim of relatiouphip. 

t it mU4i be obvions that ItJa principles, in the two S5ystem.s, must lend to 
Uke results: That this theoret cal tendencv of the Oberlin .«:ysiem has been 
ftttendad with no corresponding results, we should hardly dare even now 
to affirm, although its entire development has by no means, as yet, been 
leached. 

i The lame remark it applicable io this point u to the preceding; 



4ttl a contrait^ than a resemblance, b3t#eeil thdlt system and Irii 
X)wn. The Professor then proceeds: 

^* We pusa to the cnuses which have led to this system. 

*M. A strong conviction that the Church is utterly wrong, and 

^hat themselves have l)een wrong too, and uf course that some* 

thing else must he tried; — their views lK»iiig commonly vaguct 

as to what the wrong thing is, or /Aff right thiiis^ either, and theif 

feelings being usually ardent, and \\\^\t impnhfs strong,* 

**2. Some have toiled in a legal religion, until, sick with such 
efforts, they rush int^ the opposite extreme. From trying to do 
everything without Christ, the transition is not unnatural to 
making Christ do every thing.t 

•*3. Spiritual pride. Qf this, the extreme and hitter censo- 
riousncss, said to b(^ common among them, is sufficient proof. 
The fact, if such it be, accounts adequately for God's leaving 
trhem to so strange a delusion. J 

* How deeply the authors oC Oberlin PerieclionisMi have sy>iipalhiz?d with 
their brethren of the olher system, in n*lation to what is here mer.honed, 
their writings abundantly show. The fact, that th^ practice ot the Church 

js in no small d '^rec ineunsisleiit with l\\pf prM-uplcs wh ch they profess, an^ 
^hicli thair conscien(^es approve, :Hid their Jiearts in nome degree lovt?. is so 
very obvious thai it requires no great degroa of spirilua' discernment lo per- 

•ceive it, auvl make ii a topic of denunciation. And the absurd inference, 
ttiat the prlnniptes wkich they fail lo lice vp to, ni^ist be icrong, and that 

^*of course somtt/dng else must he triedy** has been drawn by too many infi- 
dels and heresiarchs, as well as inconsiderate Christians, to excite admiration 
by its novelty. Several somewhat popular systems of spurious Chrisiian- 
ity and tcilse philosophy now before the publ;c, ^re virtually advocated 

♦with the following argument: — **i. There is a i«reat deai-^f w'vrldirijss, and 

v»ther inconsistency in the Church. 2. Tliprelore the prcvaibng doeirines^ 

-and the mode of teaciiiiig them adopted by m nisiers, are rad caljy faK«e, and 
ought to b3 discariled. S. And therefor!* the system to wiiich Heaven has a;t 

4ast directed our inquiring minis, is the one which the Cimrch needs, and 
must ndopt before the Miilennium can be introduced." — Were the floeiriiies 
false, or baily taught, whi'-h Paul proclaimiNJ. because the Corinthians be- 
came conteniious an 1 disorderly, and tho Gaiaiian'^ proved unstable, and the 
£phe>ians liell from their .first )ove? — Tht* sort of reformation now most 
needed, istiut the marking out of Tte^/; /my.*; — nor the invention oi' iieic theories f 
to be *Uried** as experiments iu the (y'huirh of God, but better waU.ivg in *'^th* 
Bid pailts" — more faitJiful living tip to principles tang acknoicledgal. 

t That ihere has iieretofore been a strong dii»po^iloa among the cr^at 
mass of those wlio now favor Oberlin Perfictionism, to rely -uimju their owa 
resolution:^, ani to overlooii their naed of IXvine gra:e lo work ii» them both 
to will and to do, has been observed anl lamented, by some of tha most juli- 
cious Christians in this country; and th(>ir rapid transition to the opposite 

•extreme, at the present time, is equally notorious and lamentable. 

t How far the authars of Oberlin Fertipctionism difier from them, in thia 
particular, may be seen abundantly in their writings. As a mere spec men, 
"We give this following from the O. Evan vol. 2, p. 28. Mr. Finney asks, 
**Are not the Church, in their present, siute, asitnding, public, perpetual 
denial of ttie gospel? Do they nut stand out beflr > the world as a living un- 
answerable contradiction of the gospel; anl do more lo harden sinn»?rs. and 
lead them into a spirit of caviling ani infiielity, than all the efforts of pro- 
fessed infill els, from the beginning ot the worll to the present day? '^ and 
these, with a Jong list of other an 1 similar charge?-, occupying more than 
tvo coldouii oi the O. £van.| are said to be but a *'bint.ftt tiie laotn as th^ 



' **4, A literal construction of certain highly figurative, or rw* 
fher prculini'ly met.iphyHJcal expressions in the Bible. *i live^ 
^et not I, but ChrK>t livotli in nu',' is nii instiince.* 

*»5. A natural tendttncy in i*nthusicis>tic minds to regard them** 
Reives ns the special ravnnlcs of Heavon, and pi^rfectly inspired 
both with knuvvleiigu i>f tiutli uiu\ impulse in duty. 

** 6. It is pr. snuied thiit movtof the lead.ng nn'nds which hnvo 
gone into this delusion, have been soinewliat distinguished fnf 
one or both of theso iwo qualities, viz. self conceit and instabiU 
ity.'^ (See O. Evan. vol. I, p. ^i'l.)i 

Such, then, are the prominent features and causes of '•Anti* 
noniian Perfectionism." Had the Oberlin system been ''silting 
ior tlic picture," wo see not wliat more would have been requisite 
than a little mt)re age — a liiile more groiclh of two or three of 
its features— to make it ''a likeness," under whieh it wnuld have 
been n«eiiless lo wrir»j the nann-.f Although the 0»)eili.i Pioles- 
sors iniv as Imnesilv ablnu' e.eitain conclui^ions., as did the load- 
crs of the; Anliriomian PenVcindnisis, and may, l.ke them, slop- 
far short of some of the w« r>t of those rottehisiriis, yet we can 
di-ieoM'r, neither in their rhror\ of >inless perfection, nor in the 
doettiues assoeiated with if. any conservative principle, cr coun- 
teracting tendency, to prevent it iVom running downward in the 



cxst idmo.^t PV3ry wh'^re.** The Synoi of Gene^spe vory justly remark: 
•*Wrt deem tin's a aio'-t jjri»s>* sfanJer ol llie Church of ChriBf. At no period 
of the w.iri(l hu9 the Cliiircli (ion'' so much for th" world's conver!»ioa as i^ 
now (loinv; and UHver have tht^re be 311 so «;reat revivals, at home and among, 
pur mi!<>i'>n£i, as in xUn prv'^.'^Piil a^^: aiid Hi«f fruits bnrno by the wholp Churcii. 
coiitralicl most powerfiilly the slumler abov(> quoted.** Mr. Fmiioy's de- 
tinn(;iaiory conmiiinicatifiii. ol' wliicii the above is u part, wa.n piibJi>hpd on^ 
the \\i\h ol* February lust— at a limn wheu« ni npurly every s'^ctioii of our 
co.iMiry. revivals of aluiont unprecedented power wtrt; gladdeniug the hearty 
of God's people. 

* Thai tli3 authors of the Oberlin system havft but little advantage over 
them, in this respect, has b -en suiiicir^n^ly sboM'^n. 

t Wh«»iher iha authors of Obfriin Perfectionism are unusually tree from 
pithusiMstic tendencies, or may justly be considered u8 pnssessed, in an ex* 
traordiiiury degree, of eith'-r oi the two 'qualities, stfj'itijjidence. un ^ sttJidiUu 
is a q'i«»sl on which it is boih 1 crijcss und improprr I'orus to discuss. 

X Th:* Weslpyan doer 11? c/f •'^h^is1(a^l !*erlif»ciion** i> not only diif.'renl in 
itself trom :he Obf rlilt \\ eorv. I ui i eld in connriiim wiih diff rent vi« ws of 
Dttiiv* (I M ravily— ol the hHari — of moral. iigt-m^y—M' the nature of MUict f^- 
cation, etc. Mr. Wesley's p^r^ci Cllci^tiall, is tm? wlio n"V<'^^hel/*^s does 
thai, whirli, **»vpre if not for ilif* Iilfo< fit' utouemi nt, would expose to eter- 
nal damnation.** *1*h»» mo?t p'ltict.** acrcr.ing lo liim, •• have ci'ininual 
Ji3ed of the rneriti* oi* Chnst, ev.Mi tor iJi*»ir acUial transjiressi ns, aiul may 
hxty /or fhemFelves. b well a« fm their brethrn. • Forj;ive up our lr«*> pas- 
ses.' " That is, h s is a st>rl o*' *' imprrert per fction.'* lie ol j *cts to rail* 
jng it ''Bioless pnrfeci.on." Tho-e Meihodisi-* who have l>e» n ut the paini 
♦o analyze the t»berljn systoni. r'^;;arl it as differinipr v«»ry widely from their 
own. A writer in **ilioClir ^tlan .Advocate and Journal." ol* Juiu- 19. alter 
Biak'n^r varioua striclures upon th'^ Ob?rlin theory, nays: *'It is not tbe As* 
jniniun theory. It is Pelagi»n PerfecJonism, and the tnitli will huffer loast. 
if we permit tli3 public to be luisled by the supposition that their theory an^ 
fowarethe-Bi^iie/' 
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idireetimi of tiie wof9t form of Antinomianism. It seems to nm 
mnrally cartoin, that tnnny, very ma^y of those who embrace 
the system, will t>e cari'ii*<l along in ttie strong current of its 
tendt.'Qcies, though 8on)e of its authors or advocates may not 
be swopt down so far as others. The reflecting reaclcr must 
]iave observed thnt there is !.«i the svi^ern a \n culiar coinl>inntioa 
of doctrines, all tending dire^rtly or uidiri cily the i^ame wav; and 
that the argtimenta in Us heiiub all (movc loo much ii they provo 
anything — thatllw^y generatU* include, wiihin their heaiiiig, some 
<of the worst positions of the Aniinoiitiaii PiMlt c?ionibt>. The 
♦system evidently is not yet fuJIy devi lopi d. tSc vera! cariMS have 
lield its natural tendencies in cluck. UinU'r the inliuenee of 
Imbils ncquir«'d through a hotter theory, and v\iih nohtnnll an.xiety 
for.the credit of their principles, and h.-niog helore their eyes the 
ccandal of a syntem esnlier div*'lop«Ml, to vv.irn them, ils ndvo- 
caf^^s may not -ai ^nc run into Si)me of the pinctices into u hicii 
•certain other Perl'eclionisis iiHV(» gone; ^uch as the disuse of ilie 
^ordinances of iho gnsptd, and <»f religious c« remonies. With 
-their Noliciiuf^e to avtiid even the appen ranee (»f these thiegs. and 
(tinder jihe influenci* «d* their docirin>f oi' ditletic or jihysiologiceU 
^epravHy, not a I'ew of them peihsips uill run into tlie other ex.* 
itrenie. and maktt religion to cnnstst mainly in things oulwuidt 
csfiociaDy in ** physitdngical hatiits." 

In view of the whulo si.l»j<<^l we would s-iy.: 

1. That if it is ihropgh the frutft that God sanctifies Lis peo- 
ple, Oberlin Perfectionism can only hinder the %vork of grace 
in their hearts. 

2. That any who suppose they have lK?en benefitted by reading 
Ihe Oberlin Evangelist, and other works devoted to the propa- 
gation of this system of error, are probably deceived in one of 
two ways: either they are mistJiken in thinking they are glow- 
ing in grace, or they have been I ( nefnu^d h\ what constitutes no 
part of the peculiarUfPS of that system; and woidd have been far 
more tjenefitted, and less injured, if ihey h:id devoted the same 
amount of lime to the |)raetical writings of su(;h men a<« Flavel, 
Owi?n, Baxter, f^niyan, Doddridge, Scoit, Henry and Nevins. 

3. Thai the facility with which not a low, who oi.ce abhorred 
W<»8leyan Perfectionism, liave be<Mi led to embrace a the<»ry far 
more extravagant and pernicious, should he s»t down ao'ong the 
darker signs of the limes, and as indicating the imp«»ttaiice of 
more thorough and discriminMLing doctrinal insfiuction in the 
churciies, as welt as of a deeper r« veivnce for the leachings of 
•God's wordy and less regaid fnr iIh* opinions ol men. 

S. H. CANFIKLD 

S. C. AIKEN. ^ Com. ff PreslyUry. 

H. BLODGirr, 



EKRATA.-^^ji 4th patje, *2f\ iiae tr«iii to|i. i^r doHtriv4:s reuri doctrinus 
f\854h p. 9th line from botioiai i'orrduteri:w\ idufei^i 53() pagr, in i.Qte, boUoM 
tiine, insert airy ot/ter before «»i, And in the td Lue insert yUtir before aji» 



